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The reader will find that the first ten chapters of the following 
pages contain a clear and ample statement, in the very words of 
Scripture, of the belief of Christian Unitarians. There may be 
other doctrines of minor interest received among us, but vrhat is 
here set forth are the leading principles of our churches throughout 
the woild. The second part of this work is devoted to an expo- 
sition of almost the whole of the texts adduced by Trinitarians in 
support of their leading tenets. The principal texts are explained 
in the words of their own commentators. • It is a curious fact 
there is not a text in the Bible advanced to uphold the doctrine 
of the Trinity and its kindred doctrines, which is not explained 
by some Trinitarian divine in perfect harmony with the Unitarian 
view of such text. In controversy on those doctrines of the Tri- 
nity, and other doctrines, it is generally conceded that Unitarians 
have reason on their side;— the following pages will show that no 
church has Scripture more decidedly on its side than we have. 
We deeply regret the abusive hmguage so freely poured upon us, 
as if we were the foes of revealed religion. These pages, we hope 
under the blessing of God, will undeceive aU such persons, and 
change their minds from bitter opposition to the sincerest friend- 
«lrip, founded not on the words and doctrines of men, but on the 
WofiD OP God. 
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CHEISTIAN UNITAEIANISM. 



ARTICLES OF RELIGION, 

IK TEE YXBY WOEDS OV SCEIPT17KB. 

It would have been well for the Cliristiaa CJhurch if her 
teachers had always, kept not nominally but really, "to the whole- 
some words of Jesus Christ, and to the doctrine which is accord- 
ing to podliness." Whatever may have been our shortcomings, 
on the importance of keeping close to the very words and fipuit 
of the Eible in the enunciation of our faith, we have always Been 
zealous. Our watchword has been, and we trust ever will be, 
" To the law and to the testimony : if they speak not according 
to this word, it is because there is no light in them. " The follow- 
ing are the leading articles of the rehgion of Christian Unita- 
rians : — 

They believe — Op the Holy Scmptubes: — "Thy word is 
a lamp unto my feet, and a light unto my path." — Psalm cxix. 
105. "Tor whatsoever things were written aforetimes were 
written for our learning, that we through patience and comfort 
of the Scriptures might have hope." — Romans xv. 4. The 
words of the Lord are pure words : as silver tried in a furnace of 
earth, purified seven times." — ^Psalm xii. 6. All Scripture [is] 
given by inspiration of God, and is profitable for doctrine, for 
reproof, for correction, for instruction in righteousness: that the 
man of God may be perfect, throughly fiinushed unto all good 
works." 2 Timothy m. 1 6, 17. 

Unitarians believe — Op God and His Peepections — "The 
first of all the commandments is. Hear, O Israel; the Lord our 
God is one Lord; and thou shalt love the Lord thy God with all 
thy heart, and with all thy soul, and with all thy mind, and with 
all thy strength: this is the first commandment." — Mark xii.. 
29, 30. "Every good gift and every perfect gift is from above,, 
and Cometh down from the Father of lights, with whom is no. 
variableness, neither shadow of tuminff.*' — James i. 17. There 
is none other God but one. For though there be that are called 
Gods, whether in heaven or in earth, — as there be Gods many,, 
and Lords lomj, but to us there is but one God the Father, of 
whom are allftningSi and we in him; and one Lord Jesus Chnst^ 

B 



by whom are all things, and we by him." — 1 Cor. viii. 5, 6, 
" Thou, Lord, art a God full of compassion, and gracious, long 
auffering, and plenteous in mercy and truth." — Psalm Ixxxvi. 15. 

Unitarians believe — Or Cheist and His Divjne Mission: — 
** We believe and are sure that thou art the Christ, the Son of the 
living God."--John vi. 69. "To give light to them that sit in 
darkness and in the shadow of death, to guide our feet into the 
way of peace." — Luke. i. 79. " God anointed Jesus of >Jazareth 
with the Holy Spirit and with power." — Acts x. 38. Jesus of 
Nazareth, a man approved of God among you by miracles, and 
wonders, and signs, which God did by him." — ^Acts ii. 22. 
" Who gave himself for us, that he might redeem us from all 
iniquity, and purify unto himself a peculiar people, zealous of 
good works."— Titus ii. 14. 

Unitarians believe — Of the Holy Spihit, or Influence of 
God : — " If ye, then, being evil, know how to give good gifts 
unto your children ; how much more shall your heavenly Father 
give the Holy Spuit to them that ask him." — Luke xi. 13. 

Now we have received, not the spirit of the world, but the 
Spirit which is of God; that we miglit know the things that are 
freely given to us of God." — 1 Cor. ii. 12. "But when the 
Comforter is come, whom I will send unto you from the Eather, 
even the Spirit of truth, which proceedeth from the Father, he 
shall testify of me." — John xv. 26. " For as many as are led by 
the Spirit of God, they are the sons of God." — Rom. viii. 14. 

UnitariaLs believe — Op the Christian Chtjkch and its 
Membebs; — "In every nation he that feareth God and worketb 
righteousness, is accepted with him." — Acts x. 35. " If thou, 
shalt confess with thy mouth the Lord Jesus, and shalt believe in. 
thine heart that God hath raised him from the dead, thou shalt 
be saved." — Rom. x. 9. "And he answered and said unto them. 
My mother and my brethren are these which hear the word of 
God, and do it." — Luke viii. 21 . " Then said Jesus to those 
Jews which believed on him. If ye continue in my word, then are 
ye my disciples indeed." — John viii. 31. 

Unitarians believe— Op Pbayer and Worship : — " Give unto 
the Lord the glory due unto His name. O worship the Lord in 
the beauty of holiness." — Psalm xcvi. 8, 9. "The hour cometh, 
and now is, when the true worshippers shall wcbship the 
Patheb in spirit and in truth; for the Father seeketh such to 
worship him." — John iv. 23. "It is a good thing to give thanks 
unto the Lord, and to sing praises unto thy name, Most High ! 
to shew forth thy lovin^-kmdness in the morning, and thy faith- 
fulness every niglit." — Psalm xcii. 1, 2. "For this cause 7 bow 
t»y knees unto the Father of our Lord Jesus ChriH" — ^Eph. iii. 14^ 

Unitarians believe — Op Man's Natore : — "Know ye that the 
Lord, He is God: it is be that hath made us, and not we our- 
selves; we are his people, and the sheep of his pasture."-— Psalm 
c. 3. "So God created man in his own image, in the image of 
Crod created he him ; male and female created he thcm."^Geiu 



s. 27. "The Spirit of God hath made me; and the breath of the 
Almighty hath given me life." — Job xxxiii. 4. 

Unitarians believe — Op Sin and its Universality. — "Sin is 
tlie transgression of the law."-^l John iii. 4. "If we say that 
we liave no sin, we deceive ourselves, and the truth is not in us." 
— 1 John i. 8. " For all have sinned and come short of the glory 
of God." — Rom. iiL 23. "For there is not a just man upon 
■caith, that doeth good, and sinneth not." — Eccl. vii. 20. 

Unitarians believe — Op Foegiveness op Sin and its Con- 
ditions : — " Let the wicked forsake his way, and the unrighteous 
man his thoughts, and let him return unto the Lord, and he will 
have mercy upon him; and to our God, for he will abundantly 
pardon." — ^Isa. Iv. 7. " For thou. Lord, art good, and ready to 
forgive; and plenteous in mercy unto all them that csdl upon thee." 
— ^rsalms Ixxxvi. 5. "For if ye forgive men their trespasses, your 
heavenly Father will also forgive you. But if ye forgive not men 
their tresspasses, neither will your Father forgive your tres- 
passes." — Matt. vi. 14f, 15. " To the Lord our God belong 
mercies and forgiveness, though we have rebelled against him."-— 
Dan. ix. 9. ''Blessed are the merciful, for they shall obtain 
mercy." — Matt. v. 7. 

Unitarians believe — Op Good Wokks and their Uses:— 
" Not every one that saith unto me. Lord, Lord, shall enter into 
the kingdom of heaven ; but he that doeth the will of n^.y F.ither 
which is in heaven." — ^Matt. vii. 21. " Let your light so shine 
before men that they may see your good works, and gloriiy your 
Father, which is in heaven." — Matt. v. 1 6. " Having your con- 
versation honest among the Gentiles ; that whereas they speak 
against you as evil doers, the^ may by your ^ood works, wnich 
they shall behold, glorify God in the day of visitation." — 1 Peter 
ii. 12. "For as the oody without the spirit is dead, so faith 
without works is dead also." — James ii. 26. " Let us consider 
one another to provoke unto love and good works." — Heb. x. 24. 
"Finally, brethren, whatsoever things are true, whatsoever 
things are honest, whatsoever things are just, whatsoever things 
are pure, whatsoever things are of good report; if there be any* 
virtue, and if there be any praise, thuik on tliese things." — PhiL 
iv. 8. 

Unitarians believe— Op Rewards and Punishment : — "Great 
in counsel and mighty in work: for thine eyes are open upon all 
the ways of the sons of men: to give every one according to his 
ways, and according to the fruit of his doings." — Jer. xxxii. 19. 
"Also unto thee Lord belongeth mercy: for thou renderest to 
every man according to his works." — Psahn Ixii. 12. ''Whatso- 
ever good thinff any many doeth, the same shall he receive of the 
Lord whether ne be bond or free."--Eph. vi. 8. " But he that 
doeth wrong shall receive for the wrong which he hath done : 
and there is no respect of persons." — Col. iii. 25. "For we must 
all appear before the judgment seat of Christ ; that every one 
may receive the things done in his body, according to that he 
liatli done, whether it be good or bad." — 2 Cor. v. 10. 



Unitarians beIieve-^7 REsiTBSEcnoir ai^dLifsEtebnai.:—- 
*'.Then shall the dnst return to theeaarth as it wbs: and the 
spirit shall return unto God who gave it." — Ecc. xii. 7. " For 
as in Adam all die, even so in Chnst shall all be made alive/' — 
1 G6r. XV. 23. " To an inheritance incorruptible and undefiled, 
and that fadeth not away, reserved in heaven for you." — 1 Peter 
i. 4." "For this corruptible must put on incorruption, and this 
mortal must put on immortality." — 1 Cor. xv. 53. "In my 
Father's house are many mansions : if it were not so, I would 
have told you. I go to prepare a place for you." — John xiv. 2. 
"If our earthly house of this tabernacle were dissolved, we have 
a building of God, a house not made with hands, eternal in the 
heavens."— 2 Cor. v. ]. 



ONE GOD, AND GOD IS ONE. 

TJnitabians believe " There is but one God and Father of all," 
" God and Father of our Lord and Saviour Jesus Christ;" and in. 
the complete silence of Holy Scripture regarding the doctrine 
of a Triune-deity, or of three persons in one God — God the 
Father, God the Son, and God the Holy Ghost, Unitarians feel 
b^und to reject this corruption of Christiani^, and to believe 
with patriarchs, prophets, and apostles, and their Lord and 
Master Jesus Chnst, that there is but One Supreme God, and 
that God is One. 

God sttlbd One*. — "Hear, Israel! Jehovah, our God, is 
One Jehovah."— Deut. vi. 4. " Th»; Holy One of Israel."— -2 
Kings xix. ?2, " I have not concealed the words of the Holy 
One."— Job vi. 10. "O thou Holy One of Israel."— Psalm 
Ixxi. 22. "And Jehovah shall be King over all the earth : and in 
that da;f shall there be One Jehovah, and his name One." — 
Zech. xiv. 9. "The Holy One of Israel is our King." — ^Fsalm 
Ixxxix. 18. "Tlic word of the Holy One of Israel." — ^Isaiah v. 
24. " Great is the Holy One of Israel."— Isaiah xii. 6. " At 
that day shall a man look to his maker, and his eyes shall have 
respect to the Holy One of Israel." — ^Isaiah xviL 7. "And the 
poor among men shall rejoice in the Holy One of Israel." — ^Isaiah 
xxix. 10. "Have we not all One Father. Hath not One God 
created us."— Mai. ii. 10. "For thus saith the Lord God, 
the Holy One of Israel." — Isaiah xxx. 15. " But they look not 
imto the Holy One of Israel, neither seek the Lord." — ^Isaiah 
xxxi. 1. " The Holy One of Israel."— Isaiah xxxvii. 33. " To 
whom then will ye liken me, or shall I be equal ? saith the Holy 
One."— Isaiah xl. 25. " And thou shalt rejoice in the Lord, and 
shalt glory in the Holy One of Israel." — Isaiah xii. 16. " The 
hand of the Lord hath done this, and the Holy One of Israel 
hath created it."— Isaiah xl. 20. " For I am the Lord thy God, 
the Holy One of Israel." — ^Isaiah xliii. 3. " One is your Father 
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which is in Heaven." — Matt, xziii. 9. ''And Jesus said unto 
him, Why callest thou me good ? There is none good but One, 
that is God." — Mark x.' 18. " I am the Lord your Holy One, 
the Creator of Israel, your King." — Isaiah xHii. 15. "Thus 
saith the Lord, the Holy One ot Israel, and his Maker." — ^Isaiah 
xlv. 11. "As fo: our !Redeemer, the Lord of Hosts is his name. 
The Holy One oi Israel". — Isa. xlvii. 4. " Thus saith the Lord, 
thy Redeemer, the Holy One of Israel : I am the Lord thy God." 
— Isaiah xlviii. 17. And Jesus answered him, the first of all the 
•commandments is. Hear O Israel! the Lord our Grod is One Lord." 
— ^Mark xii. 29. "And the Scribe said unto him. Well, Master, 
thou hast said the truth; lor there is One God, and there is none 
other but A<?."— Mark xii. 32. . " The Holy One of Israel."— Jer. 
1. 29. " The heathen shall know that I am the Lord, the Holy 
One Ok Israel." — ^Ezek. xxxix. 7. " Art thou not from everlast- 
ing, O Lord my God, mine Holy One."--Habak. i. 12. " For I 
am God, and not man; the Holy One in the midst of thee."—' 
Hosea xi. 9. "It is One God who shall justify." — ^Rom. iii. 30. 

"We know there is none other God but One." — 1 Cor. viii. 

5. "To us there is but One God, the Father of whom are aJl 
things." — 1 Cor. viii. 6. Now a mediator is not a mediator ot 
one, out God is One." — Gal. iii. 20. " For there is One God, 
and one Mediator between God and Man, the Man Christ Jesus." 
— 1 Tim. ii. 5. " One God and Father of all who is above all.'* 
— ^Eph. iv. 6. Thou believest there is One God, thou doest 
well." — James ii. 19. 

It must be evident to every candid person, from some of the 
foregoing passages, as well as some of the following passages, that 
God the Father, in contra-distinction to Jesus Christ, is the one^ 
cnlyy alone, unequalled and true God. Jesus Christ in solemn 
prayer to his Father, said : — " This is life eternal, that they might 
know Thee, the only tbue God, and Jesus Christ whom thou 
hast sent." — John .xvii. 3. "And Hezekiah prayed before the 

Lord and said, Lord God of Israel thou art the God even 

thou alone."— 2 Kings xix. 15. "The Levites said Thou, 

even thou art Jehovah alone." — ^Neh. ix.6. "That men may know 
that thou, whose name alone is Jehovah, art the most high over 
«11 the earth." — ^Psalm Ixxxiii. 18. "For thou art great and 
doest wondrous things: thou art God alone." — ^Psalm Ixxxvi. 10. 
"Thou shalt have no other Gods before me." — ^Exodus xx. 3. 
"Thou art Jehovah, even thou o«/y." — ^Isa. xxxvii. 20. *'I am 
the Lord, and there is none else, there is no God beside me." — 
Isa. xlv. 5. " And there is no God else beside me." — ^Isa. xlv. 
51. " Now I know that Jehovah is greater than all Gods."— 
Exodus xviii. 11. " Unto thee it was shewed, that thou mightest 
know that the Lord he is God; there is none else beside him."— > 
Deut. iv. 35. "He is God in Heaven above, and upon the earth 
beneath : there is none else." — Deut. iv. 39. " See now that I, 
even I, am he, and there is no God with me." — Deut. xxxii. 39. 
^'That men mayknowthat thou, whose name alone is Jehovah^ 

b2 
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art the most hisrh over all the earth/'— 'Fsalm btxxiii. 18. ''For 
who in the Heaven can be compared unto Jehovah." — ^Psalm 
Ixxxix. 6. "For Jehovah your God, is God of gods and Lord of 
lords." — ^Dcut. X. 17. " Wherefore art thou great, Lord Qod; 
for there is none like thee, neither is there any God beside thee.*' 
2 Sam. vii. 22. " Jehovah God of Israel, there is no god like 
thee, in heaven above or on earth beneath." — ^1 Kings viii. 23. 
" To whom then will ye liken God ? or what likeness will ye com- 
pare unto him ?" — ^Isa. xl. 18. "To whom will ye liken me, and 
make me equal, and compare me that we may be like." — ^Isa. 
xlvi. 5. " 1 am God and there is none else ; I am God, and there 
is none like me." — ^Isa. xlvi. 9. "There is none like unto thee, 

Jehovah there is none like unto theo." — Jer. x. 6. " My 

Father," said Christ, "who gave them mc is greatee than 
AiiL."--Jolm X. 29. 'T go unto my Father: for my Father is 
GBEATEa THAN I." — John xiv. 28. 

Thepreceding passages demonstrate that no one either in heaven 
above or on the earth beneath must be compared with God, as 
equal with him. Yet there are millions of our fellow-men who 
dare compare and liken as equal other two persons to the God 
who has said " There is none like unto me." This anti-Scriptural 
position arises from the assumption of a plurality of persons in 
the Godhead. The concluding passa^s of this section of our ar- 
^ment represent God speakmg of hmiself, and being spoken of, 
m the strictest sense of oneness. The last few passages showthat 
Jesus Christ is not included in the scripture idea of God :^- 
" And God said unto Moses, I am that I am." — Ex. iii. 14. " 1 
am the Almighty God." — Gen. xvii. 1 . " J am Jehovah thy God." 
— ^Ex. XX. 2. " See now that /, even /, am he." — Deut. xxxii. 
39. " Yet I am Jehovah thy God, from the land of Egypt, and 
thou shalt know no Grod but me." — ^Hos. xiii. 4. "Now will I 
rise saith Jehovah ; now will / lift up myself." — ^Isa. xxxiii. 11. 
'/form the light, and create darkness ; / make peace, and create 
evil ; I Jehovah do aU these things." — Isa. xlv. 7. " Am I a God 

at hand, saith Jehovah, and not a God afar off Do not / fill 

heaven and earth." — Jer. xxiii. 23. " Blessed be tAou, Jehovah 
God of Israel our father, for ever and ever. Thine, O Jehovah, 

is the greatness and the power; thine is the kingdom, O 

Jehovah, and thou art exalted above all." — 1 Chron. xxix. 10. 
" Father, (said Jesus) the hour is come ; glorify My Son, that thy 
Son also may glorify thee, as thou hast given him power over all 
flesh."-— John xvii. 1. " God hath made that same Jesus, whom 
ye have crucified, both Lord and Christ." — ^Acts ii. 36. " Ye are 
Christ's, and Christ is God's."— 1 Cor. iii. 22. " The head of 

every man is Christ and the head of Christ is God." — 1 Cor. 

xi. 3. "God, even thy God hath anointed tkee (i.e. Jesus 
Christ) with the oil of gladness above thy lellows." — ^Heb. i; 9. 
" The LouD God Almighty, and the Lamb, are the temple of it." 
— Eev. xxi. 22. " Now unto the King eternal, immortal, invisi- 
ble, the ONLY WISE Goj>, be honour and glory for ever and ever." 
—1 Tim. 1 17. 
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THE INFINITE AND UNPURCHASED LOVE OP GOD. 

'' God is lore, good to all, the Father of us all; not the God 
of the Jews only, but also the Grod of the Gentiles ; exercising 
loving kindness and tender mercy, the Father of mercy, from 
whom every good and perfect gift cometh, kind unto the unthank- 
ful and the evil, ^eat in goodness and rich in mercy, whose 
mercy is everlasting and whose compassions fail not, merciful 
and gracious, alwavs ready to forgive." So the divine page 
glows with his goodness and love. How degrading, theretore, 
are the views inculcated in the name of Christianity by many of 
the churches ; limiting his compassion to a few of his creatures, 
representing his pardoning mercy as purchased by the blood of 
his Son, making mortal man more just than God, and a finite 
beinff more benevolent than Ms Maker. This section of Scrip- 
turalpassao^es which might have been greatly increased, sets forth 
tlie Unitarian faith in toe attributes of Grod, to the utter over- 
throw of Trinitarian theology. 

God, a God of tender Mekct Am) loving Kindness. — 
** The Lord God, merciful and gracious, long suffering and abun- 
dant in goodness and truth : keeping mercy for thousands, for- 
giving iniquity, transgression and sin." — Ex. xxxiv. 7. " The 
Lord is long soffering and of great mercy, forgiving iniquity and 
transgression." — ^Numb. xiv. 18, "Thou art a God ready to 
pardon, gracious and merciful, slow to anger, and of great loiid- 
ness."— rNeh. ix. 17. "Remember, O Lonl, thy tender mercies 
and thy loving kindnesses; for they have been e^oer ofoW^ — 
Psalm XXV. 6. " How exeellent is th^r loving kindness, God ! 
therefore the children of men put their trust under the shadow 
of thy wings." — Psalm xxxvi. 7. "Withhold not thou thy 
tender mercies from me, Lord: let thy loving kindness and 
thy truth continually preserve me." — ^Psalm xl. 11. " Hear me, 
O Lord ; for thy loving kindness is good : turn unto mc accord- 
ing to the multitude of thy tender mercies." — Psalm Ixix. 16. 
"But thou, O Lord, art a God full of compassion, and gracious, 
long suffering and plenteous in mercy and truth." — Psalm Ixxxvi. 
15. "The Lord is gracious and full of compassion."--'Paalm 
cxi. 4. "The earth, Lord, is full of thy mercy.*' — ^Psahn 
cxix. 64. "Thou art good, and doest good.** — ^Psalm cxix. 68. 
** Great are thy tender mercies, O Lord." — ^Psalm cxix. 166. 
"The Lord is gracious and full of compassion: slow to anger, 
^uid of great mercy." — ^Psalm cxlv. 8. " The Lord is good to 
all : and his tender mercies are over all his works.'* — ^Psalm cxlv. 
9. "That ye may be the children of your Pather which is in 
•heaven, for he maketh his sun to rise on the evil and on the 
good, and sendeth rain on the just and on the unjust." — ^Matt. 
V. 45. " If ye then, beiog evil, know how to give good ^fts unto 
vour children: how much more shall your father which is in 
Leaven give good things to them that ask him."*— Matt, vil 1 1. 



12 

Gob KO EESPECTER OP Pessons. — ^A great error has been 
entertained in almost all ages and prevaus stilly even amon^ 
Christian Churebes, that God is a respecter of persons. Ana 
tliese declarations of Heaven's ^at love and compassion, bj 
some, are regarded as only for his eler'i children. We believe 
God is no respecter of persons ; Jehovah is Grod and Father ot 
us all, and will bless all. *^ Then Peter opened his mouth and 
said — Of a truth I perceive that God is no respecter of persons." 
—Acts X. 34. "Neither doth God respect any person." — 2 
Sam. xiv. 14. " There is no iniquity witn the Lord our God, 
nor respect of persons." — 2 Chron. xix. 7. " For the Lord your 

-God is God of gods, and Lord of lords which regardeth not 

persons." — Deut. x. 17. " For there is no respect of persons 
with God." — ^Rom. ii. 11. "That accepteth not the persons oi 
princes, nor regardeth the rich more than the poor, for they are 
all the work of his hands."— Job xxxiv. 19. " God accepteth no 
man*s person." — Gal. ii. 6. " Your Master also is in neaven : 
neither is there respect of perscms with him." — Eph. vi. 9. 
** But he that doeth wrong shall receive for the wrong which he 
hath done : and there is no respect of persons." — Col. iii. 25. 
" And if ye call on the Father, who without respect of persons 
judgeth, according to every man's work." — 1 Peter i. 17. 

God, A God of Forgiveness and Pardon, pkioe to the 
Death op Christ. — A curious opinion obtains among many 
Christians, that God could not pardon sin and blot out 
transgression but in view of the death of Christ. There is no 
authority in the Bible for such a belief, but the very reverse. 
The following passages sliovr, that he was from the beginning a 
God of mercy nnd pardon : — " I said, I will confess my trans- 
gressions unto the Lord ; and thou forgavest the iniquity of my 
sin." — Psalm x.xxii. 5. " Have mercy upon me, God, accord' 
ing to thy loving kindness : according to the multitude of thy 
tender mercies, blot out m,y transn^ressions.** — Psalm li. 1. " Bat 
lie being full of compassion forgave their iniquity." — Psalm 
Ixxviii. 38. " For thou. Lord, art good, and ready to forgive ; 
and plenteous in mercy unto all them that call upon thee."— 
Psalm ixxxvi. 5. "But there is forgiveness with thee, that thou 
inayest be feared." — Psalm cxxx. 4. "Let Israel hoj)e in the 
Lord : for with tlie Lord there is mercy, and with him is plente- 
ous redemijtion." — Psalm cxxx. 7. " But let him that giorieth 
glory in this, that he understandeth and knoweth me, that I am 
the Lord which exercise loving kindness, judgment, and righte- 
ousness in the earth, for in these things I delight saith the Lord." 
-r-Jer. it. 24s. " Bless the Lord, my soul, and forget not all 
his benefits : Who for^iveth all thine iniquities." — Psalm ciii. 3, 
" To the Lord our God belong mercies and forgiveness, though 
we have rebelled against him." — ^Dan. ix. 9. . "I knew that thou 
ert a gracious God, and merciful, slow to anger, and of great 
kindness." — Jonah iv. 2. 

Say£8^ Pardons^ Deliyebs fob his own Naue^ Goodness, 
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A15D Meeci*s sake. — We acknowledge there is one and only one 

Eassa^ in the English Bible which states, " God for Christ's sake 
ath lorgiven yon." There is nothins^ in the origmal of this text 
to justify our word sake, and should tnerefore have been rendered 
" God through Christ hath forgiven you." The following pas- 
sages prove the everlasting love of God, for his own name and 
mercy's sake : — " Return, Lord deliver my soul : oh save me 
for thy mercies' sake." — ^Psalm vi. 4. " I have trusted in thy 
mercy ; my heart shall rejoice in thy salvation." — Psalm xiii. 5. 
*' Be restoreth my soul : he leadeth me in the paths of righteous- 
ness for his name s sake." — ^Fsalm xxiu. 3. " Itemember not the 
sins of my youth, nor my transgressions : according to thy mercy 
remember thou me for thy goodness sake." — ^Psahn xxv. 7. "Fot 
thy name sake, Lord, pardon mine iniquity." — Psalm xxv. 11. 
*'!For thy name sake lead me and guide me." — ^Psalm xxxi. 3. 
*' Make thy face to shine upon thy servant for thy mercies' sake." 
— ^Psalm xxxi. 16. "Arise for our help, and redeem us for thy 
mercies' sake." — ^Psalm xliv. 26. " I trust in the mercy of God 
for ever and ever." — Psalm lii. 8. ** Help us, God of our sal- 
vation, for the glory of thy name : and deliver us and purge away 
our sins for thy name's sake." — ^Psabn Ixxix. 9. " Nevertheless 
he saved them for his name's sake." — ^Psahn cvi. 8. Help me^ O 
Lord my God : save me according to thy mercy." — ^Psalm cix. 
26. " I, even I, am he that blotteth out thy transmssions, for 
mine own sake, and will not remember thy sins."—- asa. xliii. 25. 
** Lord, hear ; O Lord, forgive, Lord hearken and do ; defer 
not for thine own sake." — ^Dan. ix. 19. 

The Love oi' God Aiitecedent to, atto xot CoNSEQtJEHToir 
THE Death of Christ. — ^The following passages plainly state 
that the love of God was antecedent to and not consequent on the 
death of Christ : — " Por God so loved the world, that he gave hia 
only begotten Son, that whosoever believeth in him should not 
pensh, but have everlasting life."^^John iii. 1 6. " Unto you first 
<jlod, having raised up his Son Jesus, sent him to bless you, in 
turning away every one of you from his iniquities." — Acts iii. 26. 
"Him hath God exsdted with his right hand, to be a Prince and 
a Saviour, for to give repentance and forgiveness of sins." — ^Acts 
V. 31. "But God commendeth his love toward us, in that, 
while we were yet sinners, Christ died for us." — ^Bom. v. 8. " H 
God be for us who can be against us. He that spared not his 
own Son, but delivered him up for us all, how shall he not with 
him also freely give us all thmgs." — JElom. viii. 32. " But God, 
who is rich in mercy, for his great love wherewith he loved us. 
Even when we were dead in sins hath quickened us together witk 
Christ."— Eph. ii. 4. "In this was manifested the love of God 
toward us, because that God sent his only begotten Son into the 
world, that we might live through him." — 1 John iv. ix. "Herein, 
is love, not that we loved God, out that he loved us, and sent his 
Son to be the projntiation for our sins." — ^1 John iv. 10. — r>. to 
be the medium of the reconciliation of sinners by his gospel. 
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** And we have seen, and do testify that the Father sent the Son 
to be the Saviour of the world." — 1 John iv. 14. 

The Sceiptural and Unitaiiian Docteiitb op RECOUcrLiA- 
^loN OE Atonement. — ^There is not one word in the Bible to bear 
out the Trinitarian doctrine of Eeconciliation or Atonement, 
which is, that the wrath of God is appeased, and justice is satis- 
£ed by the death of Christ, and thus God is reconciled to man. 
Unitarians believe this to be a shocking perversion of scrip- 
ture facts ; and the reconciliation really effected is, not to bring 
<jod to us, "but to bring us to God. — "For if when we were 
•enemies ice were reconciled to God by the death of his Son, much 
more being reconciled we shall be saved by his life." — ^Hom. v. 
10. "We also joy in God through our Lord Jesus Christ by 
wjiom we have now received tfie atonement." — ^Hom. v. 11. — ^This 
is the only passage in which the word atonement occurs, and it 
says we receive the atonement not God. " To wit that God was 
in Christ, reconciling the world unto himself." — 2 Cor. v. 19. 
" Now then we are ambassadors for Christ, as though God did 
■beseech you by us : we pray you in Christ's stead, be ye reconciled 
to God*—^ Cor. V. 20. " And all things are of God, who hath 
reconciled us to himself hy Jesus Christ, and hath ffiven to us the 
ministry of reconciliation." — 2 Cor. v. 18. "That he might re- 
concile Doth unto God." — ^Eph. ii. 16. " And you that were some- 
time alienated and enemies in your mind by wicked works, 
yet now hath he reconciled." — Uol. i. 21. "And having made 
peace through the blood of his cross, by him to reconcile all things 
unto himself; by him I say whether tney be thinc;s on earth, or 
things in ieaven." — Col. i. 20. "For Christ also hath once 
suffered for sins, the just for the unjust, that he might bring uh to 
God*' — 1 Peter iii. 18. The foregoing passages conclusively 
prove the eternal, infinite, unpurchased love of God. Our Grod 
IS a God of salvation, and this God shall be our Gk)d for ever ^nd 
^ver. 



CHRISTIAN WORSHIP. 

On no duty of Christian life has the Saviour lefb plainer pre- 
-cepts, or a more certain example than on prayer and worship ; who 
Has said, "That when you pray, say Our Father who art in 
heaven :" " And thou shalt worship the Lord thy God and him 
only shalt thou serve." — ^We afiirm without fear of contradiction, 
that no Trinitarian can find in the whole compass of the bible, 
<;ommand or example to pray to, or worship Ajigels, the Virgin 
Mary, Jesus Christ, or a Triune Deity. The words and spirit of 
human liturgies, are the reverse of the scriptures on divine wor- 
ship. — ^Unitarians prefer to obey and imitate the Great Head of 
the Church, who savs, "The True Worshippers shall worship the 
Father*' and though maligned for dissent in this matter, to be 
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able to say t^ith the apostle Paul, " After tlie way whicli they caB 
heresy we worship the God of our fathers." 
ScKiPTURAL Passages which show that Testis Christ 

TAUGHT THAT PRATEH AND WoRSHIP SHOULD BE OFFERET 10 

THE Patheu only : — " Then saith Jesus, thou shalt worship the 
Lord thy God, aud him only shalt thou serve." — Matt. iv. 10. 
" When thou prayest, enter into thy closet ; and when thou hast 
shut thy door, pray to thy Father," &c. — Matt. vi. 6. "After 
this manner therefore pray ye: Our Father which art in 
heaven." — Matt. vi. 9. " If ye then, being evil, know how to 
give good gifts unto your cmldren, how much more shall your 
rather who is in heaven give good things to them that ask mm." 
— ^Matt. vii. 11. " igain I say unto you, that if two of you shall 
agree on earth as toucning any thing that they shall ashy it shall 
be done for them of my Father who is in heaven." — Matt, xviii. 
19. " When ye stand j»rflyt»^, forgive if ye have aught against any, 
that your Father also who is in heaven may forgive you your 
trespasses. — Mark xi. 25. " As he was praying in a certain 
place, when he ceased, one of his disciples said unto him, Lord 
teach us to pray ^ as John also taught his disciples. And he said 
unto them. When you pray, say Our Father which art in heaven." 
—Luke xi. 1, 2. " The nour cometh, and now is, when the true 
worshippers shall worship tlie Father in spirit and in truth; for 
the Father seeketh such to worship him.'* — John iv. 23. ' " In 
that day ye shall ask me nothing. Verily, verily, I say unto 
you. Whatsoever ye shall ask the Father in my name, he will give 
it you." — John xvi. 23. 

The foregoing passages teach us to pray to the Father and not 
to pray to the Son. The f oho wing are of the same nature en- 
joining prayer to the Father in the name of the Son or through 
Jesus Christ: — "Whatsoever ye shall ask of the Father in my 
name he may give it you." — John xv. 16. " At that day ye shall 
ask in my name : and I say not unto you, that I will pray the 
Father for you : for the Father himself loveth you." — John xvi. 
26, 27. " And whatsoever ye shall ask in my name, that will I 
do, that the Father may be glorified in the Son." — John xiv. 13. 
"Hitherto ye have asked nothing in my name : ask, and you shall 
receive, that your ioy may be full." — John xvi. 24. "Giving 
thanks always for all things unto God and the Father in the name 
of our Lord Jesus Christ."' — ^Eph. v. 20. " And whatsoever y& 
do in word or deed, do all in the name of the Lord Jesus, giving 
thanks to God and the Father by him."— Col. iii. 17. "I thank 
Gody through Jesus Christ our Lord." — Rom. vii. 25. "To God 
only wise be glory through Jesus Christ forever." — Rom. xvi. 27» 
"By him (Jesus) therefore let us offer the sacrifice of praise to 
Goa continually." — Heb. xiii. 15. 

That one God the Father, the God and Father of our Lord and 
Saviour Jesus Christ, is alone entitled to supreme worship, we 
learn from the Old aud New Testament. The example of praise 
and prayer to God by Christ, and his disciples, and apostles. 
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ought to suffice on this questioiL The following passages uriU 
show the 

Example op Chbist: — "At that time Jesus answered and 
said, I thank thee, Father, Lord of heaven and earth, because 
thou hast hid these things from the wise and prudent, and hast 
revealed them unto babes." — ^Matt. zi. 25. ''And it came to pass 
in those days, that he (Jesus) went out into a mountain to pray, 
and continued all night in prayer to God." — ^Luke vi. 12. "And 
he fJesus) took the seven loaves and the fishes, and gave thanks." 
— ^Matt. XV. 36. " And he went a little farther, and fell on his 
face, and prayed, saying, my Father, if it be possible, let this 
cup pass from me : nevertheless not as I will, but as thou will.'* 
^-Matt. xxvi. 39. " Thinkest thou that I cannot now prav to my 
Father, and he shall presently give me more than twelve legions 
of angels." — Matt. xxvi. 53. "He prayed, saying, Father if thou 
be ifiolling, remove this cup from me : nevertheless not my will, 
but thine, be done." — ^Luke xxii. 42. " These words spake Jesus, 
and lifted up his eyes to heaven, and said, Father, tne hour is 
come; glorily thy Son, that thy Son may also glorify thee." — 
John xvii. 1. " Wow, is my soul troubled ; and \mat shall I say ? 
Father, save me from this hour : but for this cause came I xmto 
this hour." — John xii. 27. " And Jesus lifted up his eyes, and said, 
Father, I thank thee that thou hast heard me. And I knew that 
thou hearest me always ; and because of the people which stand 
by I said it, that th^ may believe that thou hast sent me.** — John 
XI. 41, 42. " And 1 will pray the Father, and he will give you 
another comforter." — John xiv. 16. " "Who (Christ) in the days 
of his fiesh, when he had offered up prayers and supplications, with, 
strong crying and tears, unto Him that was able to save him from 
death, and was heard in that he feared : though he were a Son, 
yet learned he obedience.'* — Heb. v. 7, 8. " And about the ninth 

hour, Jestjs cried with a loud voice, saying, My God! my 

God ! why hast thou forsaken me ?** — ^Matt. xxvii. 46. " Then 
said Jesus, Father, forgive them; for they know not what they 
do.** — ^Luke xxiii. 34. " And when Jesus had cried with a loud 
voice, he said. Father, into thy hands 1 commend my spirit : and 
having said thus, he gave up the ghost.** — ^Luke xxiii. 46. 

Example of Apostles and Disciples op Chbist. — "They 
(apostles) lifted up their voice to God with one accord, and saia. 
Lord thou art God who hast made heaven, and earth, and the 

sea; grant that signs and wonders may be done by the name 

of thy holy child, Jesus.** — Acts iv. 24. " But this I (Paul) con- 
less unto thee, that after the way which they call heresy, so wor- 
ship I the God of mv fathers, believing all things which are writ- 
ten in the law and tne prophets." — ^Acts xxiv. 14. " / thank my 
God, through Jesus Christ for you all, that your faith is spoken 
of throughout the whole world." — ^Rom. i. 8. "Now the God 
of patience and consolation grant you to be like minded one to- 
ward another, according to Jesus Christ ; that ye may with one 
mind and one mouth glorify God, even the Father of our Lord 
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/«MW Christ** — ^Rom. xv. 6, 6. *'To God only toiss, be glory, 
through Jesus Christ for ever." — ^Kom. xvi. 27. "Blessed be God, 
even the Father of our Lord Jesus Christ, The Father of mercies 
and the God of all comfort."— 2 Cor. i. 3. " That the God 
of our Lord Jesus Christy the Father of glory, may give unto 
you the spirit of wisdom, and revelation m the knowledge of him.** 
-<-Eph. i. 17. "Now unto Him that is able to do exceeding 
abundantly above all that we ask or think, according to the power 
that worketh in us, unto Him be glory in the Church by Christ 
Jesus, throughout aU ages world without end.*' — ^Eph. iii. 20, 21. 
" Now unto the King eternal, immortal, invisible, the only wise 
God, be honour and glory for ever and ever,"* — 1 Tim. i. 17. " For 
this cause / bow my knees unto the Father oj our Lord Jesus Christ, 
of whom the whole family in heaven and earth is named, that he 
would grant you, according to the riches of his glory, to be 
strengthened with might 1by his spirit in the inner man." — Eph. 
iii. 14, 16. 

We are glad to perceive, although much of the Trinitarian wor- 
ship is unscriptural, it is growing more and more purely Unita- 
rian worship of the Father, and prayer to God through Christ. 
Unscri|)tural prayers, hymns, and liturgies, have, we hope, passed 
^he meridian of their popularity, and are now dwindling away. The 
words of Dr. Manton, a Trinitarian, are worthy of attention; he 
says : — " Direct your prayers to God the Father. Christ prayed 
to the Father — ' I thank thee, O Father ! Lord of heaven and 
earth.* So the saints in their addresses — ' For this cause I bow 
my knee unto the Father of our Lord Jesus Christ.* ijftray in the 
name of Christ — * Whatsoever ye ask in my name, that will I do. 
Pray by the Spirit — ' Praying in the Holy Ghost.' Christians 
need not puzzle themselves aoout conceivmg Three in One, and 
One in Three ; let them in this manner come to God and it suf- 
ficeth ; make God the object, and Christ the means of access, and 
look for help from the Spirit. 



THE SCBIPTUBAL AND UNITARIAN DOCTBINE OF 

JESUS CHRIST. 

OuB faith in the offices, teaching, Kfe, and death of Jesus 
Christ is scriptural, rational, and practical. Because we dissent 
from some views which are held regarding the nature of Christ 
and the object of his death, it is most unfair to represent Unita' 
rians as not believers in Christ. The following Scriptural teach- 
ing regarding Christ we unfeignedly believe :— 

AuTHOE AND FiNisHBR OP OTJB Faith.— " Looking uuto Jesus 
as the Author and Finisher of our Faith; who for the joy that 
was set before him endured the cross, despising the shame, and 
js set down at the right hand of the throne of God/'—Heb. xiL 2. 



AiroiKTEB AKD Atfboted 07 GoD. — " God anointed Jesus of 
Nazareth with the Holy Ghost and with power^ who went about 
doing good." — ^Acts x. 38. " Thou has loved righteousness and 
hated miquity ; therefore God, even thy God, hath anointed thee 
with the oil of gladness above thy fellows."— Heb. i. 9. " Jesus 
of Nazareth, a man approved of God among you by miracles, and 
wonders, and signs wmch God did by him in the midst of you." 
-i-Acts ii. 22. 

Beloved Solf and Sekvant oe God. — "And lo a voice from 
heaven, saying. This is my beloved Son, in whom I am well 
pleased." — ^Matt. iii. 17. "Behold my servant, whom I have 
chosen ; my beloved, in whom my soul is well pleased ; I will 
put my spirit upon him, and he shall show judgment to the 
Gentiles." — ^Matt. xii. 18. 

* BsEAD OF Life. — "Then Jesus said unto them. Verily, 
verily, I say unto you, Moses gave you not that bread from 
heaven ; but my Father giveth you the true bread from heaven ; 
for the bread of God is he which cometh down from heaven, and 
giveth life unto the world...... And Jesus said unto them, I am 

the bread of life : he that cometh unto me shall never hunger ; 
und he that believeth on me shall never thirst." — John vi. 32, 35. 

The Chmst, Son of the Living God. — " But whom say ye 
that I am ? And Simon Peter answered and said. Thou art the 
Christ the Son of the living God. And Jesus answered and said 
unto him. Blessed art thou Simon Barjoua : for flesh and blood 
hath not revealed it unto thee, but my Father which is in heaven " 
— Matt. xvi. 15, 17. "The high priest asked him, and said 
unto him. Art thou the Christ, the Son of the Blessed ? And 
Jesus said 1 am." — ^Mark xiv. 62. "And we believe and are 
sure that thou art the Christ the Son of the living God.*' — John 
vi. 69. " Ike Son of God with power, according to the spirit of 
hohness, by the resurrection from the dead." — Kom. i. 4. "The 
Son of the Father in truth and love." — 2 John 3. 

Deliveber. — "And so all Israel shall be saved: as it is 
written. There shall come out of Sion the Deliverer, and shall 
turn away ungodliness from Jacob." — ^Rom. xi. 26. " The spirit 
of the Lord is upon me, because he hath anointed me to preach 
the gospel to toe poor; he hath sent me to heal the broken- 
hearted, to preach deliverance to the captives, and recovering of 
sight to the blind, to set at liberty them that are bruised, and tc 
preadi the acceptable year of the Lord." — ^Luke iv. 18. 

Example of Humility and Patibkcb. — "If I, then, your 
Lord and Master, have washed your feet ; ye ought, also, to wash 
one another's feet. For I have given you an example, that you 
should do as I have done to you."— John xiii. 15. ** Jesus 
Christ mi^ht then show forth all Icmg-suffering, for a p&ttem to 
them which should hereafter believe." — 1 Tim. i. 16. " Come 
unto me, all ye that labour and are heavy laden, and I will give 
you rest. Take my yoke upon you, and learn of me ; for I anv 
meek and lowly in neart : and ye shall find rest unto ][our souls • 
for my yoke is easy and my burden is light/'-^Matt. li. 18. 



Exalted ov God.—'' Him hath God exalted with his right 
ihsnd to be a Prince and Savionr^ for to gire repentance to Israel^ 
and forgiveness of sins." — ^Acts v. 31. " Wherefore God also 
hath higiily exalted him, and giyen him a name which is above 
every name.'* — Philip, ii. 9. 

rouiiDATiON. — "Tor other foundation can no man lay than 
that is kid, which is Jesus Christ."—! Cor. iii. 11. ''Jesus 
saith unto them. Did ye never read in the Scriptures, the stone 
which the builders rejected, the same is become the head of the 
comer.** — ^Matt. xxi. 42. " And are built upon the foundation of 
the Apostles and Prophets, Jesus Christ Imnself being the chiel: 
comer-stone.** — ^Eph. li. 20. 

As 6oD WITH I7S. — ''And they shall call his name Emmanuel, 
which being interpreted, is God with us.*' — ^Matt. i. 23. " He that 
receiveth you receiveth me, and he that receiveth me receiveth 
him that sent me.*' — ^Matt. x. 40. " That a great Prophet is 
risen up among us; and that God hath visited his people." — ^Luke 
vii. 16. 

FciLL GF Grace anj> Tetjth. — " The Word was made flesh and 
dwelt among us, and we beheld his glory, the glory as of the only 
begotten of the Pather, full of grace and truth." — John i. 14. 
" And of his fulness have all we received, and grace for grace. 
Por the law was given by Moses, but grace and truth came by 
Jesus Christ.*' — John i. 16. — "For he whom God hath sent 
speaketh the words of God : for God giveth not the Spirit by 
measure unto him.'* — ^John iii. 34. "l^or it pleased the Pathei 
that in him should all fulness dwell." — Col. i. 19. 

Good Shefhebd. — " 1 am the good shepherd ; the good shep- 
herd giveth his life for the sheep." — John x. 11. " And other 
sheep I have which are not of this fold : them also I must bring, 
and they shall hear my voice ; and there shall be one fold, and 
one shepherd." — John x. 16. 

Ghbist the Head. — "But I would have you biow, that the 
head of every man is Christ ; and the head of the woman is the 
man; and the head of Christ is God." — 1 Cor. xL 3. "But 
speakiujg the truth in love, may grow up into him in all things, 
which is the head even Christ."— Eph. iv. 15. " I'ill we all 
oome in the unity of the faith, and of the knowledge of the Son 
of God, unto a perfect man, unto the measure of the stature of 
the fulness of Christ." — ^Eph. iv. 13. "Where there is neither 
Greek nor Jew, circumcision nor uncircumcision. Barbarian, 
Scythian, bond nor free ; but Christ is all, and in aU." — Col. 
iii. 11. 

Bbought Immoetautt to Lioht. — "Now is Christ risen 
from the dead, and become the first fruits of them that slept." — 
1 Cor. XV. 20. " Knowing that he which raised up the Lord 
Jesus, shall raise up us also by Jesus." — 2 Cor. iv. 14. " Jesus 
Christ who hath abolished death, and hath brought life and iuw 
im^tality to l%ht through the gospel."— Col. i. 15^ 

Ihase of Goj>.— *" ThQ hghi of the glorious gospel of Christ, 
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who is tlie image of God."— 2 Cor. iv. 4. "Who is the image of 
the invisible God, the first-bom of every creature. "—Col. i. 15. 

Obdained op God Judge.—" And he commanded us to preach 
unto the people, and to testify that it is he which was ordained 
of God to be the Judge of quick and dead." — Acts x. 42. 
*' Because he hath appointed a aaj, in the which he will judge 
the world in righteousness by that man whom he hath ordained." 
— ^Acts xvii. 31. "For we must all appear before the judgment 
seat of Christ; that everyone may receive the things done in his 
body according to that he hath done, whether it be good or bad." 
—2 Cor. V. 10. 

KnfG OP Sign.— "Tell ye the daughter of Sion, Behold thy 
king Cometh unto thee, meek, and sittmg upon an ass, and a colt 
the foal of an ass." — Matt. xxi. 5. "Blessed b the King of 
Israel that cometh in the name of the Lord." — John xii. 13. 
** Pilate therefore said unto him, Art thou a king then ? Jesus 
answered. Thou sayest that I am a king. To this end was I 
bom, and lor this cause came I into the world, that I should bear 
witness unto the truth." — John xviii. 37. 

LoBJ> AND Master. — "Te call me Master and Lord ; ye say 
well, for so I am." — John xiii. 13. " But be ye not called Kabbi, 
for one is your Master, even Christ : and all ye are brethren." 
—Matt, xxiii. 8. " For to this end Christ both died and rose, 
and revived, that he might be Lord both of the dead and living." 
— ^B.om. xiv. 9. 

Light op the Woeld. — "As long as I am in the world I am 
the light of the world." — John ix. 5. " The true light which 
lightetn every man that cometh into the world.? — John i. 2. 
"Mine eyes have seen thy salvation, which thou hast |)repared 
before the face of all people ; a light to lighten the Gentiles, and 
the glory of thy people Israel." — Luke ii. 30, 32. " Then spake 
Jesus again unto them, saying, 1 am the light of the world ; he 
that followeth me shall not walk in darkness, but shall have the 
light of life."— John viii. 12. 

Lahb op God. — " The next day John seeth Jesus coming unto 
him, and saith. Behold the Lamb of God, which taketh away the 
sin of the world.'* — John i. 29. 

High Pkiest. — " There is one God, and one Mediator between 
God and man, the man Christ Jesus." — ^1 Tim. ii. 5. "Wherefore, 
holy brethren, partakers of the heavenly calling, consider the 
Apostle and High Priest of our profession, Jesus Christ." — Heb. 
iii. 1. " For such an High Priest became us, who is holy, hann- 
less, undefiled, separate fiom sinners." — Heb. vii. 26. 

One with the Father. — "I and my Father are one."— John 
X. 30. " And the glory which thou gavest me I have given 
them ; that they may be one, even as we are one." — John xvii. 
22. " That they all may be one, as thou Father art in me and I 
in thee, that they also may be one in us." — John xvii. 21. 

Peophbt.— " Jesus of Nazareth, which was a prophet mighty 
in deed and word before God and all the people."— Luke xxiv. 
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19. "For Moses tral;^ said unto the fathers : A prophet shall 
the Lord your God raise up unto jou of your bretnren, like 
unto me ; him shall ye hear in all things whatsoever he shall say 
unto you/' — ^Acts iii. 22. '' Behold a greater than Joiuis (the 
prophet a greater than Solomon is here." — ^Matt. zii. 41. 

Ejedeemeb and Beconcileb. — "Who gave himself for us 
that he might redeem us from aU iniquity, and purify unto him- 
self a pecmiar pec^e, zealous of good works." — Titus ii. 14. 
" For ^yen the Son of Man came not to be ministered unto, but 
to minister, and to give his life a ransom for many." — Mark ;^. 
45. " And all things are of God who hath reconciled us to him- 
self by Jesus Christ, and hath given to us the ministry of recon- 
ciliation." — 2 Cor. V. 18. 

Spiritual Companion'. — "For where two or three are 
gathered together in my name, there am I in the midst of them." 
— ^Matt. xviii. 20. " Lo, I am with you always even unto the end 
of the world." — ^Matt. xxviii. 20. 

Sayioub. — "And thou shalt call his name Jesus : for he shall 
gave his people^ojw their sins." — ^Matt. i. 21. " For the Son of 
Man is come to seek and to save that which was lost." — ^Luke 
xziv. 10. " This is a faithful saying and worthy of all acceptation, 
that Christ Jesus came into the world to save sinners." — 1 Tim. 
i.l5. 

Teacheb. — "We know that thou art a teacher come from 
Cod : for no man can do these miracles that thou doest, except 
God be with him." — John iii. 2. " And Jesus went about all 
Galilee, teaching in their synagogues and preaching the gospel of 
the kingdom." — ^Matt. iv. 23. 

Tbe Way, Tktjth, and Lipb of God. — "Jesus saith unto 
him, I am the way, the truth, and the life ; no man cometh unto 
the Father but by me." — Johnxiv. 6. "And this is life eternal, 
to know thee the only true God, and Jesus Christ whom thou hast 
sent." — John xvii. 3. 

Wisdom op God. — " But of him are ye in Christ Jesus, who 
of God is made unto us wisdom, and righteousness, and sancti- 
fication, and redemption." — 1 Cor. i. 30. " But unto them which 
are called both Jews and Greeks, Christ the power of God, and 
the wisdom of God." — 1 Cor. i. 24. 

Voice op God. — " Whatsoever I speak, therefore, even as the 
Father said unto me, so I speak." — John xii. 50. "For he 
whom God hath sent speaketh the words of God." — John iii. 34. 

" God hath in these last days spoken unto us by his son."— • 

Heb. i. 2. 

The End of Chbist's Beign. — " Then pometh the end, when 
he shall have delivered up the kingdom to God, even the Father ; 
when he shall have put down m rule and all authority and 

power And when all things shall be subdued unto him, then 

shall the Son also, himself be subject unto him that put all things 
under him, that God may be all in all."-— 1 Cor. xv. 24, 28. 

c2 
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THE SCRIPTURAL AND UNITARIAN DOCTRINE OF 
THE SUFFERING AND DEATH OF JESUS CHRIST. 

It evinces the love of God for the numan race, — " God so loved 
the world that he gave his only begotten Son." " God commend- 
eth his love toward us, in that while we were yet sinners Christ 
died for us." " He that spared not his own Son, but delivered 
him up for us all, how shall he not with him also freely give us 
all things." — John iii. 16 ; Rom. v. 8 ; viii. 32 

It manifests the great love of Christ for mankind, — " Greater 
love hath no man than this, that a man lay down his life for his 
friends." "I am the good shepherd ; the good shepherd giveth 
his life for his sheep." " For when we were yet vrithout strength 
Christ died for the ungodly." — John xv. 13 ; x. 11 : Rom. v. 6. 

It is set before us as an example of love that we ought to show, 
should it ever be required of us. — "Husbands love your wives, 
even as Christ also loved the Church, and gave himself for it/' 
" Christ also suffered for us, leavinc us an example, that we 
should follow in his steps.** " He laid down his life for us ; and 
we ought to lay down our lives for the brethren." — ^Eph. v. 25 ; 
1 Peter ii. 21 ; 1 John iii. 16. 

His death is regarded as the seal of the gospel,-^^' "Eor where a 
testament is there must also be the death of the testator." 
"When Moses had spoken every precept to all the people accord- 
ing to the law, he took the blood of calves and of goats." 
" Christ by his own blood entered in once into the holy place. — 
The blood of the everlasting covenant." — Heb. ix.' 16, 19 : 
xiii. 20. 

Chris fs Suffering and Death are spoken of as making him a per- 
fect Saviour, — " For it became him, for whom are all things, and 
by whom are all things, in brin^mg many sons unto glory, to 
make the captain of their salvation perfect through suffering." 
" Though he were a Son, yet learned he obedience by the things 
which he suffered ; and being made perfect, he became the author 
of eternal salvation unto all them that obey him." " For in that 
he himself hath suffered being tempted, he is able to succour them 
that are tempted." — ^Heb. ii. 10 ; v. 8 ; ii. 18. 

The Death of Christ is to reconcile or bring us to God. — "If I 
be lifted up from the earth, will draw all men unto me, signifying 
what death he should die." "And you that were some time 
alienated, and enemies in your mind by wicked works, yet now 
hath he reconciled, in the body of his flesh throuah death; to pre- 
sent you holy, and unblameable, and unreprovable in his sight." 
" That Jesus should die for that nation ; and not for that nation 
only, but that also he should gather together in one the children 
of God that was scattered abroad.'* "For Christ hath also once 



suffered for sins, the just for the unjust, that he might bring us 
to God."--John xii. 32 ; Col. i. 21 ; John ii. 52; 1 Peter iii. 18. 
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"ffe died that Tie miaht redeem us from the sin of the world.—' 
" Who gave himself for our sms, that he mi^ht deliver us from 
this present evU world, according to the will of God and our 
J'ather." " Who gave himself for us that he might redeem us 
from all iniquity, and purify unto himself a peculiar people, 
zealous of good works." " How much more shall the blood of 
Christ, who through the Eternal Spirit offered himself without 
spot to God, purge your conscience ftom dead works to serve the 
Lving God." "Who died for us, that, whether we wake or 
sleep, we should live together with him." " Now once in the 
end of the world hath he appeared to put away sin by the sacrifice 
of himself." "But God forbid that I should glory, save in the 
cross of our Lord Jesus Christ, by whom the world is crucified 
unto me, and I unto the world." — Gal. i. 4 ; Titus ii. 14 ; 1 
Thess. V. 10 ; Heb. ix. 14-26 ; Gal. vi. 14. 

The great sacrifice of Christ is used to urge Christians to right- 
€ousness and purity of life. — " Forasmuch as ye know that ye 
were not redeemed with corruptible things, as silver and gold, 
from your vain conversation received by tradition from your 
fathers; but with the precious blood of Christ, as of a lamb 
without blemish and without spot." " For ye are bought with a 
price: therefore glorify God m your body, and in your spirit, 
which are God's." " Ye are bought with a price ; be ye not the 
servants of men." — 1 Peter i. 18 ; 1 Cor. vi. 20 ; vii. 23. 

Christ becomes more highly loved and honoured for this sacrifice. 
— "But we see Jesus who was made a little lower than the 
angels for the suffering of death, crowned with glory and honour." 
" Who for the joy that was set before him endured the cross, 
despising, the shame, and is set down at the right hand of the 
throne ot God." "Worthy is the lamb that was slain, to receive 
power, and riches, and wisdom, and strength, and honour, and 
glory, and blessing." — Heb. ii. 9; xii. 2; B,ev. v. 12. 

ChrisVs suffering and death are set before us as a pattern of 
ffumility, Obedience, Patience, and Benevolence. — " He humbled 
liimself and became obedierjt unto death, even the death of thu 
■cross." "If when ye do well, and suffer for it, ye take it 

patiently, this is acceptable with God Because Christ also 

suffered for us, leaving us an example that ye should follow his 
steps." " For consider him that endured such contradiction of 
sinners against himself, lest ye be wearied and faint in your 
minds." "For the love of Christ constraineth us ; because we 
thus judge, that if one died for all, then were all dead. And that 
lie died for all that they which live should nothenceforthliveunto 
themselves, but unto him which died for them and rose again." — 
Phil. ii. 8 ; 1 Peter ii. 21 ; Heb. xii. 3 ; 2 Cor. v. 14, 15. 

The public death and resurrection of Jesus Christ are of peculiar 
advantage to the Church; strengthening our confidence in his 
Messiahship and our immortality, — " Thus it is written and thus 
it behoved Christ to suffer, and to rise from the dead the third 
day And ye are witnesses of these things.** "That Christ 
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should snf er^ fOid tliait he should be the first to rise from the 
•desd, and should show light unto the people and to the Gentiles.^ 
" For to this end Christ both died, and rose, and revived, that he 
might be Lord both of the dead and living." — ^Luke xxiv. 46 ; 
Acts zxvi. 23 ; Eom. xiv. 9. 



CHBIST NOT GOD. 

These is no proposition capable of clearer proof than the one 
before us. For every text that can be cited u> prove that Moses, 
David, Peter, or Paul is not God, fiftv proof. » texts can be 
advanced to show that Christ is not Goa. We. proceed under 
the following heads, and give only a few of the texts which war. 
rant the ground we have taken :— 

Because Cirist most clearly showed that he was not (?orf.-— The 
Jews who were seeking evil against him said, ''he made himself 
God;" Christ immediately refuted the calumny — ^*'Jel5us 
answered them is it not written in your law, I said, Ye are gods; 
if he called them gods unto whom the word of God came, and the 
Scripture cannot oe broken; say ye of him, whom the Father 
hath sanctified and sent into the world. Thou blasphemest; 
because I said, 1 am the Son of God."— John x. 34, 36. He 
whom Christ addressed in prayer, he addressed as, " The only 
Tktje God." — ^John xvii. 3. " He came from God and went to 
God." — ^John xiii. 3. " I came out from God." — John xvi. 27. 
*' And Jesus said unto him. Why callest thou me good ? there is 
none good but one, that is God." — ^Markx. 18. "And about 
the ninth hour Jesus cried with a loud voice, saying, Eli, Eli, 
lama, sabacthani ? that is to say, My God, my God, why hast 
thou forsaken me ?*• — ^Matt. xxvii. 46. " Jesus saith unto her, 
Touch me not ; for I am not yet ascended unto my Father : but 
go to my brethren and say unto them, I ascend unto my Father 
and your Father; and to mj God, and your God." — John xx. 17. 

Because the New Testament in numerous passages declares that 
•God is the God and Father of Jesus Christ, — "The God and 
Father of our Lord Jesus Christ, which is blessed for evermore, 
knoweth that I lie not.**— 2 Cor. xi. 31. " Blessed be the God, even 
the Father of our Lord Jesus Christ," — 2 Cor.xi. 31. "-Blessed be 
the God and Father of our Lord Jesus Christ, who hath blessed us 
with all spiritual blessings in heavenk places in Christ." — Eph. 
i. 3. "That the God of our Lord Jesus Christ, the Father of 
glory, may give unto you the snirit of wisdom." — ^Eph. L 17. 
" That ye may with one mind, ana one mouth glorify God, even 
the Fatner of our Lord Jesus Christ." — ^Rom. xv. 6. " Blessed 
be the God and Father of our Lord Jesus Girist, which accord- 
ing to his abundant mercy hath begotten us again unto a lively 
hope by the resurreetion of Jesus Chjiist from the dead.*' — ^1 
Peter i 3. 
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Because tie Scripture teaches ue there is but One God, and iu 
the same sentence affirms that Christ is not that Ood. — " To us 
there is but one God, the Father of whom are all thiiigs, and we 
in him ; and one Lord Jesus Christ." — ^1 Cor. viii. 6. " For there 
is one Grod and one mediator between Grod and men, the man 
Christ Jesus." — 1 Tim. ii. 6. "One Lord, one Eaitb, one Bap- 
tism, one God and Father of all." — ^Eph. iv. 6. 

Because the Scriptures testify that Jesus grew and increased in 
favour with God. How could he then be God? — "And Jesus 
increased in wisdom and stature, and in favour with God and 
man.* — ^Luke ii. 52. "And the child (Jesus) grew and waxed 
strong in spirit, filled with wisdom : and the grace of God was 
upon nim."— Luke ii. 40. 

Because the high names, and offices, and greatness of Christ, are 
said to be gvoen to him bg God, — "Wherefore God also hath 
highly exalted him, and given him a name which is above every 
name.'' — ^Philippians ii. 9. " For it {)leased the Father that in 
him should all fuhiess dwell." — Col. i. 19. " Therefore let all 
the house of Israel know assuredlv that God hath made the 
«ame Jesus, whom ye have crucified, both Lord and Christ.** — 
Acts ii. 36. " The God of Abraham, and of Isaac, and of Jacob; 
the God of our Fathers hath glorified his Son Jesus." — ^Acts iii. 
13. " Him hath God exalted with his right hand to be a Prince 
and a Saviour." — ^Acts v. 31. 

Because the New Testament teaches that all power and authority 
possessed by Christ were given to him bg God, — " Then answered 
Jesus and said unto them. Verily, verilv, I say unto you, the Son 
<;an do nothing of himself, but what he seeth the Father do." — 
John V. 19. " I can of mine own self do nothing."— John v. 
30. " And (God) hath put all things under his feet, and gave 
him to be the head over all things to the Church." — ^Eph. i. 22. 
"For though he was crucified through weakness, yet he liveth 
bv the power of God." — 2 Cor. xiiL 4. " I have power to lay it 
(his lif^ down, and I have power to take it agam. This com- 
mandment have I received of my Father." — John x. 18. 

Because Jesus Christ says he is inferior and subordinate to the 
Father.^" M.y Father is greater than L**— John xiv. 28. "To 
sit on my right hand and on my left, is not mine to give, but it 
shall be given to them, for whom it is prepared of my Father." — 
Matt. XX. 23. "But of that day and tha£ hour (of judgment) 
knoweth no man, no not the angels which are in heaven, neither 
the Son, but the Father."-— Mark xiii. 32. " My Father is greater 
than all."— John x. 29. 

Because Christ worshipped and prayed to God. — ^" Jesus went 
out into a mountain to pray and contmued all night in prayer to 
God." — ^Luke vi. 12. " At that time Jesus answered and said I 
thank thee, Father, Lord of heaven and eurth.*^ — ^Matt. xL 25. 
" Jesus prayed, saving. Father if thou be willing remove this cup 
from me -. nevertheless not my will, but thine oe done."— Luke 
xxii. 42. " Christ in the days of lus flesh, when he had offered 



' op prayers and supplications, mih strong dying and ieam, tmto 
Him that was able to save." — ^Heb. t. 7, 8. 

Because Christ has taught us not to pray to Mm, but to God. — 
** In that day ye shall asK me nothing. Verify, verily, I saj unto 
you, Whatsoever ye shall ask the Father in my name, be will 
give it yon."— John xvi. 23. "The hour cometh, and now is, 
when the true worshippers shall worship the Father in spirit and 
in truth." — John iv. 28. " As he was praying in a certain place, 
when he ceased, one of his disciples saia unto nim. Lord teach us 
to pray, as John also taught his disciples. And he said unto 
them. When ye pray, say, our Father which art in heaven.**— 
Luke xi. 1, 2. " For this cause I bow my knees unto the Father 
of our Lord Jesus Christ." — ^Eph. iii 14. 

Because the very name Chbist shows he is not God, but anointed 
of God. — " Thou (Christ) hast loved righteousness, and hated 
iniquity; therefore God, even thv God, hath anointed thee with 
the oil of elaiiess, above thy fellows."-— Heb. i. 9. " How Grod 
anointed Jesus of Nazareth with the Holy Ghost and with 

Eower: who went about doing good . . . for God was with 
im." — ^Acts X. 38. "For of a truth against thy holy child 
Jesus, whom thou hast anointed." — ^Acts iv. 27. 

Because Jesus Christ is represented by himself as distinct from 
God as one witness in a court is from another.-^" It is written in 
vour law, that the testimony of two men is true. I am one who 
Dears witness of myself, and the Father that sent me beareth 
witness of me." — John vui. 17, 18. 

Because in numerous passages of Scripture Christ is represented 
as appointed Judge of all bv Goa, — ''For the Father judgeih no 
man, but hath committed aH judgment to the Son." — John y. 22. 
" And he commanded us to jpreach unto the people, and to testify 
that it is he which was ordained of God to be the Judge of quick 
and dead." — ^Acts x. 42. " Because he hath appointed a day in 
the which he will judge the world in righteousness, by that man 
whom he hath ordainea; whereof he hath given assurance nnto 
all men, in that he hath raised Him from the dead." — ^Acts xvii. 31. 

Because the name Son op God shows he is not God. — " But 
whom say ye that 1 am ? And Simon Peter answered and said, 
** Thou ait the Christ, the Son of the living God." — Matt. xvi. 
16. "For he received from God the Father honour and glory 
when there came such a voice to him from the excellent ^ory. 
This is my beloved Son, in whom I am well pleased." — 2 ^eter 
1. 17. " Of a truth thou art the Son of God."— Matt. xiv. 33. 

Because Christ was taught of God the Doctrines he taught to 
3fen, — I do nothing of myself/ but as my Father hath taught 
me, I speak these thingp.**— John viii. 23. "Jesus answered 
them, and said, My doctrine is not mine, but his that. sent me." 
—John vii. 16. " For I have not spoken of myself ; but the 
Father which sent me, he ^ave me a commandment, wh&t I 
should say, and what I should speak." — John xii. 49. 

Because numerous passages show a clear distinction between God 
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and Gftw/.— ** Gtace be unto you, and peace from God oui 
[Father, and from the Lord Jesus Christ.**— 1 Cor. i. 3. " To all 
that be in Rome, beloved of God, csJIed to be saints ; grace to 
yon and peace from God our Father and the Lord Jesns Christ.** 
— ^Rom. i. 7. " Unto Timothy, my son in the faith : grace, , 
mercy, and peace from God our Father and Jesus Christ 
our Lord. — ^1 Tim. i. 2. " Paul, and Silvanus, and Timotheus, 
unto the Church of the Thessalonians in God the Father and the 
Lord Jesus Chriit." — 1 Thess. i. 1. — ^Every New Testament 
reader knows how numerous are such passages in which tli& 
Father only is called God. 

Because Christ always declared he was only the sent of God.-—' 
''For he whom God hath sent speaketh the words of God : for 
Grod ffiveth not the spirit by measure unto him." — John iii. 34;. 
"Ana he that sent me is with me." — ^John viu. 29. " Then said 
Jesus to them again, peace be unto you : As my Father hath sent 
me, even so send 1 you." — John xx. 21. " I am not come of 
myself but he that sent me is true."— John vii. 28. " This is the 
work of God, that ye believe on him whom he hath sent." — ^John 
vi. 29. 

Because the Apostles always speak of Christ as less than Gcd.'-^ 
"But 1 would have you know that the head of every man is 
Christ ; and the head of the woman is the man ; and the head of 
Christ is God."— 1 Cor. xi. 3. « And ye are Christ's, and Clmst 
is God's."— 1 Cor. iii. 23. For he (God) hath put all things 
under his (Christ's) feet. Eat when he saith all things are put 
under him, it is msmifest he is excepted, which did put all. 
things under him." — ^1 Cor. xv. 27. 

Because Christ is called the Image of God, and an image cannot 
he that of which it is the likeness. — " Who (Christ) is the image 
of the mvisible God." — ^CoL i. 15. "Lest the light of the 
glorious gQspisl of Christ, who is the image of God, should shine 
unto them/'— 2 Cor. iv. 4j. " Who (Christ) being the brightness 
of his glory, and the express image of his person.'^^— Heh. L 3. 

Because the uniform teaching ^ the Scriptures is that God raisett 
Jesus Christ from the dead.*^" This Jesus hath God raised up» 
whereof we all are witnesses." — Acts ii. 32. "And killed 
the Prince of Life whom God hath raised from the dead." — ^Acts 
iii. 15. " TJnto you first God having raised up hid ion Jesus^. 
sent him to bless you, in turning away every one of you from his 
iniquities." — ^Acts iii. 26. " The God of our fathers raised up 
Jesus whom ye slew and hanged on a tree."— Acts v. 30. "Ana 
God hath both raised up the Lord, and will also ^aise up us bj 
his own power." — 1 Cor. vi. 14. 

Because the Apostles often speak of Christ as a Man, and in the 
same sentence show he is not God." — " Jesus of Nazareth, a man 
approved of God among you by miracles and wonders and signs^ 
^ch God did by him."— Acts ii. 22. " But this man after he: 
had offered one sacrifice for sins for ever, sat down on the r^ht 
hand of God."— Heb. x, 12. 
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Because Jesus Christ never taught that he was God, but most 
distinctly tauaht he was a Man, and the Son oj Man. — *' Bat no^ 
\c seek to kiU me, a man that hath told you the truth, which I 
have heard or God.'*— John viii. 40. "Therefore the Son of 
Man is Lord also of the Sabbath." — ^Mark ii. 28. 

Because Christ was a Prophet as Moses was a Prophet. — " The 
Lord thy God will raise up unto thee a prophet trom the midst 
ot thee, of thy brethren liKe unto me. ... I will raise tbem 
up a prophet trom among their brethren like unto thee, and will 
put my words into his mouth." — ^Deut. xviii. 15 18. Stephen 
testifies that Christ is that prophet. " This is that Moses which 
said unto the children of Israel, A prophet shall the Lord your 
God raise up unto you of your brethren,like unto me." — Acts 
Tii. 37. 

Because the Sacred Scriptures represent Christ as coming not to 
do his own will, but the will of God. — "Jesus saith unto them, 
" My meat is to do the will of him that sent me." — John iv. 34. 
"For I came down from heaven not to do mine own will, but the 
will of him that sent me." — John vi. 38. " I seek not mine own 
will but the will ot the lather which hath sent me." — John v. 30. 
" Lo, 1 come to do thy will, God."--Heb. x. 7. 

Because the Scriptures unijormly represent Christ as being ai 
the right hand of God. How then can he be Ood? — "So then 
after the Lord had spoken unto them, he was received up into 
heaven, and sat on the right hand of Grod." — ^Mark xvi. 19. 
" Hereafter shall the Son ot Man sit on the right hand of the 
power of God." — ^Luke xxii. 69. " Therefore being by the right 
hand of God."— Acts ii. 33. 

Because the reign of Christ shall come to an end. — "Then 
Cometh the end when ne shall have delivered up the kingdom to 
God, even the Father^ when he shall have put down all rule and 
all authority and power." — " And when all things shall be sub- 
dued unto him, then shall the Son also himself be subject unto 
him that put sdl things under him, that God may be all in all." — 
1 Cor. XV. 24, 28. 

Because the New Testament teaches that Jesus Christ was 
horn, had a mother, brothers, and sisters, which things are never 
affirmed oi God : that Christ wearied, slept, was tempted, hungered, 
thirsted, and died, was made a little lower than the angels, which 
Ihings cannot be affirmed of God. Because the New Testament 
inakes known unto us no other Jesus Christ than this one who 
sufiored these things ; and in this Christ we believe : and to say 
that this Christ was God is ec[ual to saving that God was borny 
suffered, and died, from which assertion every religious mind 
should shrink with horror. To say that Jesus Christ was both 
supreme God and afiBiicted man destroys the entire teaching of the 
New Testament regarding him, and " the simplicity that is in: 
Christ Jesus." 

Because the whole of the passages adduced for the Deity of 
Jesus Christ are capable of an easy explanation ; and every text 
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Christ is ihetrue witness of tee true God, whom to know is eter- 
nal life. It is sometimes contended that the pronoun this refers 
only to the preceding noun, but this is a mistaKe, as we will show 
from 2 John 7, the very next chapter to the passage at issue: **For' 
many deceivers are entered into the world, who confess not that 
Jesus Christ is come in the flesh. This is a deceiver and an anti* 
Christ.** No Christian would say that (this) refers to the nearest 
noun in the text. There is no reason for believing that this, in 
the passage under examination, refers to Jesus Christ, but every 
reason for believing it refers to the God and Father of Jesus Christ, 
THE ONLY TBUE GoD. The following are the concessions of Trini- 
tarians on this passage: **The Father is the true God, and eternal 
life, the Fountain of all.' — Erasmus. " This is the ttnteGod, namely. 
He, and none else whom Jesus hath declared to be the object of 
worship. The pronoun this not unfrequently relates to a remote 
antecedent. The Apostle means that God is the primary and chief 
author of eternal life. So also Christ is called life, because next to 
God the Father, he is the cause of eternal life." — Grotius, 

'* The light of the glorious gospel of Christ who is the image of 
God." — 2 Cor. iv. 4. **Who is the image of the invisible God." — 
CoL i. 15. ** Who being the brightness of his glory and the express 
image of his person** — ^Heb. i 3. We think no class of texts more 
clearly subvert the deity of Christ than this, because an image is a 
different thing from that which it is the likeness. Calvin says: 
" Chrysostom laid the greatest stress on the word itnage^ by con- 
tending that a creature cannot be called the image of the Creator; 
but this is a very feeble argument, and is refuted by Paul him- 
self, who says, that *map. is the. image and glory of God.*" — I 
Cor. xi. 7, 

"Who, being in the/c^rro of God, thought it not robbery to be 
equul with Gfld" — Phil. ii. 6. We think the phrase, in the form of 
Godi should never be used as a proof, for it is manifestly against 
the doctrine, as to be in the form, figure, or im^ge of a person, at 
once does impress us he is not that person. The same idea arises 
in the mind when we hear the phrase eqvM with God. If Christ 
were God, it is unmeaning language to talk of him being ec[uftl 
with God, for we never speak of any man or anything being equal 
only to itself. Tlwught it Tiot rohhery to be eqtuilwith God. — This 
phrase is not warranted by the original, and is opposed to the scope 
of the Apostle's reasoning. The following admissions of those 
who have contended earnestly for the deity of Christ ought to sa* 
tisfjr. JSishqp Sherlock reada it: "Was not fond or tenacious of 
appearing as God; did not eagerly insist to be equal with God."' 
principal Sill renders it: "Was not tenacious of this equaUty 
with God; did not consider it as a thing to be eagerly grasped.'**' 
Professor Stuart 8a.yB: "He regarded not the being equal with 
God as a thing to be coveted." JDr. J. Pye /Swi^A renders it : " Did 
not esteem it an object to be caught at; to be on a parity with 
God.*' " Our common version .... seems to render nuga- 
tory, or, at least, irrelevant, a part of the Apostle's reasoning in 
the passage. He is enforcing the principle of Christian humility 
upon the Fhilippians ; . • but how was it any proof, or ex- 
ample of humihty, that he did not think it robbery to be equal' 
witn QodL.**>-^Professor Stuart, "We are willing to admit the 
correction of the conunoa yersion by our opponent, and consider' 
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tbe meftnln^ of tbe latter cl&use that he ' did not eagerly retain the 
likeness of God.' "— i2»v. JR. Bail. 

" For in him dwelleth all the fulness of the Godhead bodily." — 
CoL ii. 9. In the third chapter of Ephesians, and nineteenth verse, 
the Apostle, the same Apostle who wrote this text, prays that 
Christians may be ^* filled with all the fulfiess of God^* No one 
would attempt to prove that Christians who are filled with the ful- 
ness of God were of the same substance with God and equal to him 
in power and glory. ** The sum is, that God has fully and sub- 
stantially exhibited himself to us in Christ; for St. Paul contrasts 
this manifestation of God, which we have in Christ, with all others 
which ever were ; for God often exhibited himself, in part, bnt in 
Christ he communicates himself wholly to us.*' — Calm%, 

"' I and my Father are one.** — John x. 30. Sometimes, if not 
oftentimes, do false inferences confuse themselves. It is said these 
words teach that the Father and Christ are one God, Yon ask the 
Trinitarian to account, then, for the omission of the Holy Spirit, 
which, according to his theory, the three make one God. Thus he 
finds that the Father and the Son do not make one God, and they 
are not one person either, according to his view. Scripture easily 
explains itself ; in this very Gospel, chapter xviL, Cnrist pray» 
that the disciples may all be one, that they may be one^ even as 
WE ARE ONE. Arohlmhap Nemcome explains it thus : ** To snatch 
my true disciples out of my hand would be to snatch them out of 
my Almighty Father's hand; because I and my Father are one; 
one in design, action, agreement, affection.** '* The ancients im- 
properly used this passage to prove that Christ is of the same sub- 
stance as the Father, for he does not argue concerning unity of sub- 
stance, but speaks of his agreement with the Father; so that what- 
ever is done by Christ will be confirmed by the Father's power.*' 
— Calvin, 

" Said also that God was his father, rnahiiig himself equal with 
God." — John v. 18. — " On calling God his Father, Professor Stuarf 
says: " I know indeed that many of those texts have been appro- 
priated by some Trinitarians to prove the Divine nature of Christ 
— in my apprehension, however, injudiciously — and without any 
solid reason." "These words, making himself equal with God, 
seem not to have been the words of John, but of the Jews, who 
before had charged Jesus with having broken the SabbaUi." — 
Bishop^ Pearce. We do think it a very feeble way of supporting^ 
the deity of Jesus Christ by citing the words of the enemies of 
Christ, charges he refuted there and then in the very next verses. 
"He that hath seen me hath seen the Father; and how sayest 
thou, then, show us the Father? Believest thou not that I am in 
the Father t and the Fatluir in me" — John xiv. 9, 10. — In Matthew, 
tenth chapter and 40th verse, Jesus says to his dissiples, " He that 
receiveth you receiveth me; and he that receiveth me leceiveth 
Him that sent me." It is obvious that such passages cannot be 
understood literally. " These words refer not to the divine essence 
of Christ, but to the mode of revelation. . . . For Christ does 
not simply reason about what he is in himself, but the manner in 
which he should be known to us: thus setting forth his excellenco 
rather than his essence." — Calvin* 

" Before Abraham was^ lam." — John viii. 58. The following is 
«ep view of this passage, and it is supported by the most emineni' 
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TrinitariaDA, wlio have contended for the Deitv of Christ. (I.) 
The Christian era was in the divine decree, and was revealed to 
Abraham— ''Abraham saw my day." Oratiut says, "Jesus was 
before Abraham in the divine decree.** £eza says, ** Christ was 
«een by Abraham with the eye of faith." (2.) That by the phrase, 
** Before Abraham was I am,'* at most, only implies Christ's pre- 
-existence, which some Unitarians believe. Michaelis says, 
"Though it proves the pre-existence ot Christ, it does not prove 
tiis eternal existence.'* Carlilfi, in his work in defence of the 
Deity of Christ, concedes, "I do not mean to rest any. argument 
•on the expression */ am,' taken by itself. It occurs repeatedly in 
this chapter, and is translated *Tam he,*" Dr. Pye Smith BOfS, 
^* some suppose that, in using the expression I am^ our Xtord in- 
tended a reference to the divine appellation announced to Moses 
«... There does not appear, therefore, sufficient ground 
to sustain the idea of an allusion to this.'* From the passage 
it is very obvious all that Christ meant was, that he (Christ) 
existed in the divine purpose before the day of Abraham, fuid 
that Abraham saw his day, that is to say, his coming, and was 
glad. 

"And now, Father! elorifythou me with thine own self, 
with the glory which I had with thee before the world was."— 
John xvii. 5. MoienMuller says, " Christ appears to mean that gloiy 
which had been decreed to him by God before the world was." 
JBishop Parker says, " The glory our Saviour here prays for, and 
which he had before the world was, as it could not, so it need not 
be his essential lustre, but was that honour with which God had 
from all eternity designed to dignify the Messias." 

"And he is before all things, and by him all things consist.''-^ 
Col. i. 17. " He is Alpha and Omega of the new creation.**-^ 
Grativs, " And he is before all others in time, as the author of 
this new state, or in honour, for he is Lord of alL** — Dr, Qoodmm. 

" Jesus Christ the same yesterday, and to-day, and for ever.**-^ 
Heb. xiii. S. '* The word Chrut seems here to be put for the 
Christian doctrine and religion." — Vatable, " The same faith that 
then was the true faith, in which they persevered to •death, will be 
fio now unto you, and to all ages.*— Jt>r. Hammond, "Th« 
Apostle hath not to do here with his (Christ*s) divinity or 
. humanity, but with the identity of his faith in all agos.**— 'Z)r.Jfayer. 

" Neither knoweth any man the Father save the Son, and he to 
whomsoever the Son will reveal him.*' — Matt xi, 27. The first 
clause of this text shows the surbordination of the Son to the 
Father, and the last clause shows that the Son can reveal to man 
the knowledge he possesses of the Father. The text is evidence 
egainst the Deity of Christ. 

In a few places of the New Testament Christ is spoken of ifs 
having made the world — " the world was created by him." The 
texts are, John i. 3.; i. 10; 1 Cor. viii. 6; £ph« iii. 9; CoL i. 16; 
Heb. L 2 ; iii. 3. " The best ancient and modem commentators 
are agreed that b3r the creation must be understood not the natural 
and original creation, as men, but the figurative, spiritual ereatiflfl^i 
as Christians." — Dr, Blaomfield, 

" They saw the young child with Mary, his mother, and fell 
down and worshipped him/'-«-Matt. ii. II. " And behold there 
icame a leper and worshipped him." — Matt viii. 2. Then u^ 
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several sneb passag(»s, and tbey are explained ^otn^sane&* hj Dr. 
Canwbell, Calvin, and others. 

** That all men should honour the Son, even as they hononr the 
Father." — John v. 23. Schleusner says, ** The meaning ot this 
passage is, that all men should embrace the doctrine delivered by 
the Son with the reverence due to the divine message; for he who 
rejects it treats with contempt God, its author." Kuinoel says, 
" What kind of honour is here meant plainly appears from the 
following verse: *He that heareth my word and believeth on him 
that sent me," etc 

** And whatsoever ye shall ask in my name, that will I do, that 
the Father may be elorified in the Son.*' — John xiv. 13. '* These 
words are addressed to the Apostles, not to Christians universally." 
^-^Jtosewmdler, 

" When he bringeth in the first begotten into the world, he saith, 
And let all the angels of God worship him." — ^Heb. i. 6. The 
Apostle Paul speaks of Christ being made so much "better than- the 
angelSj and then, naturaUy follows, the angels of God are required 
to do him homage. 

**And they stoned Stephen, calling upon God, and saying, Xiord 
Jesus receive my spirit.** — ^Acts. vii. 69. Dr. Adam Ctarke says, 
** The word God is not genuine, and should not be inserted here.' 
Dr. Hen/ says, ^ St Stephen addresses Christ, but does not use the 
word God, though it is found in our translation in italics; and his 
address is the ejaculation of a man dying in the Christian cause.** 
Coleridge says, '* Christ was visually present to Stephen: his invo- 
cation therefore was not perforce an act of religious adoration, or 
an acknowledgment of Christ's Deity.** 

y Speaking to yourselves in psalms, and by mns^ and spiritual songs, 
singing and making melody in your heart to the Lord.'* — Eph. v. 
19; also Col. iii. 16. Dr. Maoknight says, ** To the Lord, that is, to 
God the Father.** 

**I thank Jesus Christ our Lord, who hath enabled me, for that 
he counted me faithful, putting me into the ministry.**— 1. Tim. i. 
12. ** I account it a great mercy of Christ, both that he hath given 
me abilities," etc. — Vr, Hammond. ^1 feel myself under infinite 
obligation to Christ, who hath strengthened me,** etc. — Dr. A. 
Clarke. 

** That God in all things may be glorified through Jesus Christ; 
to whom be praise,*' etc.,«etc. — 1 Peter iv. 11. •* Some refer this 
doxology to God; others to Christ. The former opinion seems 
preferable, because the doxologies are usually referred by the 
apostles to the Father/* — JRosenmuller. So Calvin, Bengal, and 
others. 

**And every creature . . , heard I saying. Blessing, and 
honour, and glory, and power be unto Him that sitteth upon the 
throne, and unto the Lamb for ever.'* — Bev. v. 13; Bev. L 5; 
2 Peter iiL 18.* AlS we are taught in the scriptures that Jesus 
*• received from Ood the Father honour and glory** it is only fit and 
pi^oper of man, whom he redeems, to ascribe honour and glory 
unto him. The passages neither teach nor imply that he is God. 
They speak of Uod his Father and of Him that sitteth oi| the 
throne and the Lamb. 

**Now Ood himself and our Father, and our Lord Jesus Christ, 
direct our way imto yon.**— 1 Thess, iii. 11; lOso 2 Thess, a 16. 
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These ptMges most clearly show that Jesus Christ is not €Ml; 
they distinguish him clearly from God. l>r» Jliaohnigkt says, 
"This prayer is founded on the supposition that the common 
events, on which the apostle's prosperous journey to the Thos- 
saloniaas depended, were under the direction of Christ, as 
JLord." 

*^ Grace, mercy, and peace, from God our Father, and Jesus 
Christ our Lord.** — 1 Tim. i. 2; and other similar passages. All 
auch passages, we would again remark, Tery clearly point out that 
Christ Is Mt God; and if the Apostle Paul could say, as he does 
in his epistles say (I Cor. jm, 24), '*M^ love be with you all in 
Christ Jesus," can we wonder that he wishes, fervently wishes, the 
grace, mercy, and jcMeace of Jesus Christ upon the churches ? Dr, 
A, Clarke says, " The apostle wishes them all the blessings which 
«an flow, etc.** Coleridge says, " Surely a pious wish is not an 
invocation." ' 

" And here he hath authority from the chief priests to bind vSi 
that oaU on thy Tuim^.'*— Acts ix. 14. " With all that in every 
place eaU upon the name of Jesus Christ our Lord, both theirs and 
4>ura.**<— 1 Cor. i. 2. Archbishop TUlotson says, " To name the 
name of any one, or to have his name called an hy us, does, accord- 
ing to Uie use of this phrase among the Hebrews, signify nothing 
•else but to be denominated from him.** Dr, Pye Smith concedes 
that the words in question do admit of this meaning, to be called 
hy the name of Christ 

" King of kings, and Lord of lords.**-^Rev. xiz. 16. Bodi 
Artaxerxes and Nebuchadnezzar are styled " King of kin^s.** '* On 
ju;count of his exaltation to heaven, at the right hand ot God the 
leather, Jesus is called the King of kings.*' — Lvmiboroh, 

" I am Alpha and Omega, the beginning and the ending, saith the 
Lord, who is, and who was, and who is to come the Almighty.** — 
Bev. L%. " I am Alpha and Omega, the first and the last.''^ — ^Rev. 
i. 11. Calmet says, of the first of these two verses, ** It is better to 
understand it of the Father, on account of what follows — ^tho 
Almighty.** 

Dr, Joh/n Owen says, " The meaning of Alpha and Omega, first 
and last, is beginner and finisher of our faith.** Calmet also says. 
** It is the beginning and the end of the divine dispensation*** So 
several Trinitarians. 

" For the Son of man is Lord of the Sabbath day.**— Matt. xii. 8. 
It is admitted by several Trinitarian commentators that the words, 
** Son of man^^ have no direct reference to Jesus Christy that they 
meanxAN; man is Lord of the Sabbath, as the Sabbath was naje 
for man. Mtisoulus says ** The Son of man may be understood of 
Christ, or of any man.** 

Christ is called "Lord of all." — Acts x. 36; and ** Lobd otsb 
ALL." — Bom. X. 12." The meaning of which. Dr. John Owen says, 
is, " That what Christ preached to the Jews was equally applicame 
to the Gentiles." 

*' He that cometh from above is above all." — John iii* 31. Dr. 
A. Clarke says, *' These are the words of John the Baptist^ and 
mean he is * Superior to Moses the prophets and me.'" 

**For whatsoever things he (the Fatner) doeth, these also doeth 
the Son likewise." — John v. 19. " I depart not from the will and 
plans of the Father, nay in my labours, for man's well-being, I 

2f 
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Mlow aod imitate the example of the 'Deit!y,*'-^Kuinoel, Also 
GrotitUt HosenmullBTf and others. 

**For where two or three are gathered together in my name, 
there am I in the midst of them." — Matt, xviii 20. *< And lo, I am 
with you alway, eren unto the end of the world." — ^Matt xxviii. 
20. ** These words are said of Christ as being present by his 
^ grace and assistance, for which it is obvious his bodily presence is 
not required. Do we not commonly perceive amongst men, that a 
king has power over his dominions, and yet does not occupy them 
all by his presence." — Cardinal Ballarmine, The Apostle Paul 
writes to the Corinthians (1 Cor. v. 3), ^ For I verily, as absent in 
body, but present in spirit;*' and to the Colossians (Col. ii. 5), 
** Though I am absent in the flesh, yetl am with you in the spirit." 
Bishop Sherlock says, " The promise annexed, * And lo I am with 
you to the end of the world,' must be relative to the Apostle's 
commission; and they could depend on it no lon|;er than whilst 
they kept within the limits of their commission, which was 
to teach what Christ had commanded." Sir Edmcurd JLeigh 
says, *^This was a personal promise, made only to the apostles, 
:md so cannot be extended to all the Church, according^ to 
ii:eir immediate sense.'* And many others hold this view. 
*' During all your lives I will be present with you by my aid," — 
8ohlevsn&r, 

** And no man hath ascended up to heaven, but he that came 
down from heaven, even the Son of Man, who is in heaven.'* — 
•Tohn iii. 13. This passage appears to mean — it is amply 
conceded — that no one understands the divine will but he 
whom God hath sent. Cameron says, **It is evident, from the 
scope of the discourse, that the phrase, to ascend to heaven, means 
only to inquire, or to be admitted into the knowledge of the 
divine counsels." Br. A. Clarke says, "It seems a figurative ex- 
pression, for no man hath known the mysteries of the kingdom of 
God." Limhorch says, whatever we receive by the special gift of 
God is said to descend from heaven. Christ said, *' The baptism of 
John, was it from heaven,, or of men?" Dr, WUUmghoy says, 
** The phrases, being in heaven, being with Ood, or in the bosom 
of God, etc., expresses a state of intimate communication with 
God, such as qualified Christ to speak of heavenly things." 

**He knew ail men ; .... he knew what was in man." — 
John ii. 24. The words in the following verse show that it is 
solely our Lord*s penetration into the characters of men that the 
Evangelist is speaking. Br, Campbell, Calvin, KuinoeU &nd others 
admit it does not refer to omniscience, but the person spoken of. 

••Now we are sure that thou knowest all things." — John xvi. 30. 
Bosenmullersaya, ''To know all things, is an expression in common 
life, and is used even of men (2 Samuel xiv. 20; 1 John ii. 20). It 
does not imply omniscience is admitted by Grotius, MacknAght^ 
Camphell, and others. 

••All things that the Father hath are mine." — John xvi. 15; 
•* And thine are mine." — John xvii. 10. Rosen/muller and Kuinoel 
explain it, ••My doctrine and the Father's is the same." Ijc 
Clero says, '• The meaning of the second passage is, 'AH my dis> 
ciples are thine, and all they who belong to God his Father also 
embrace his doctrine." 

•• I saw also the Lord, sitting upon a throne, high and lifted up, 
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«iidhu train filled the temple," etc— Iniah yi. I; also Jolm xii, 
41. **I am aware that some explain this of the Son of God, 
because the eyanffelist John says, acreeably to the manuscripts in 
conmion use; 'These things said Esaias when he saw his glory.' 
But some manuscripts ana yersions, instead of kU read <^ Ood, 
whence it may be suspected that here, as in other places, the 
common reading is a fraud of pious transcribers.** — Le Clerc, 

'*And they shall look on me whom tiiey haye pierced.*' — Zech. 
ziL 10; also John xix. 37. Blayney and Boathroyd read this texc 
^* They shall look on him whom they pierced.*' Benson says, " In 
its reference to God, as being pierced, it is merely figuratiye;** 
" Those who attempt to explain this passage, literaUy, of Christ, 
do gpreat yiolence to it.*' — Calvin^ 

" For this is he that was spoken oFlby the prophet Esaias, saying. 
The yoice of one crying in the wilderness. Prepare ye the way of 
the Lord, make his paths straight."— Matt iii. 8; Mark i. 8; Luke 
in. 4; John i. 23. "From these words, compared with other 
passages, some proye that Christ is God. • • • • And it is the 
God of Israel who saith, 'Behold I send my messenger before my 
face, or before me.' . , * But to this the Socinians answer, 
* He who persecutes the members of Christ persecutes Christ him- 
self ; he that despiseth Christ's messengers despiseth him ; 
and he that despiseth him despiseth Him that sent nim; and he 
that lied to the apostles lied to God; and he that receiyed them 
receiyed him; and he that shows an act of charity shows it to him : 
then, in like manner, he that goes before God's great Ftophet and 
Ambassador may be said to go before God also.* These answers 
must bo confuted before we can depend upon the strength of this 
argument" — Br, WMtby. . 

"Thou art the Christ the Son of the Hying God."—- Matt xyL 14. 
*' Son of God, spoken of Jesus Christ, in the Jewish sense, as the 
Messiah, the Anointed, the Christ, the expected King of the Jewish 
nation, constituted of God, and his yicegerent in the world. — Br, 
Bohi/nson, 

" He that cometh affcer me (said John) is preferred before me."— 
John i 15. " This is said not of the diyine nature but of the office 
of Christ, and is repeated in yerse 27 and 30, where he is called a 
mBSL^-^BengeU 

" No man hath seen God at any time: the only begotten, who is 
in the bosom of the Father, he hath declared him.'"— John L 18. 
'* To be in the bosom is a figuratiye expression, denoting a high 
degree of confidence, intimacy, and loYe ^^^-Hewlett. " No man 
«yer before had so perfect a knowledge of the wiU. of God." — Br. 
Sherlock, 

" As the Father knoweth me, eyen so know I the Father." — John 
X. 15. The expression rendered, knoweth and know, is interpreted, 
Zoveth, esteemethy approveth, by Beza^ Hornet Grotivs, Blownfieldj 
and many others. 

" I haye power to lay my life down, and I haye power to take it 
:again." — John x. 18. " I haye power to rescue my life from pre- 
sent danger." — Orotius, 

" For thou loyedst me before the foundation of the world." — 
John xyii. 24. *' The expression, hrfore the foundation of the 
seorld, is not only applicable to the Son, but also to us, concerning 
whom Paul testifies.' —£ph. i. 4. " He hath chosen us in him be- 
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fore fke fonndatioa of the world, th«t we should be holy and with- 
out blame before him in loTe."— fibJarmm. 

" Lord, thou knowest all things: thon knowest that I love thee." 
-*John zxl. 17. *' Thou possessest a pecnlitr and extraordinary 
^knowledge of the human miDdJ'-^KumaeL 

*' And they prayed, and said. Thou Lord who knowest the hearts 
•of all men, show whether of these two thou hast ohosen.**— -Acts i. 
24. " The disciples laid the matter before God, that he might de- 
cide it by the lot. — J)r, A. Clarke. 

*' Neither let us tempt Christ, as some of them also tempted, and 
were destroyed of serpents.'* — 1 Cor. x. 9. " The smise mast be, let 
ns not tempt Christ, as some of them tempted God." — Dr. Watt, 

" God was in Christ"— 2 Cor. y. 19. " It was God himself that 
sent Christ to redeem us, and was in Christ, reconciling the lapsed 
world to himself.''— J^Otxt^r. 

"For it pleased the Father that in him should all fulness dwell.** 
«-Col. L 19. " It pleased God that Christ should possess all the 
blessings which are bestowed upon Christians, that to them he might 
be the fountain of all blessings. — Hosenmuller. 

'* Where there is neither Greek nor Jew, . . . bond nor firee; 
but Christ is all, and inalL"...CoLiii.ll. <'That is theChristian 
religion concerns all men,ofwfaateyer nation and rank they may 
be." — Father Simon. 

<* But after that the kindness and love of God our Saviour toward 
man appeared," etc. — ^Tltus iii. 4. ** That the Father is here called 
God our Saviour is evident from verse 6. — Dr. Maoknight." 

** Thou, Lord, in the beginning hast laid the foundation of the 
earth." — Heb. i. 10. ^ Again what was said of God the writer ac- 
^«ommodates to the Messiah, .... that the new and better 
world would be made by him."-*6'vvti4W. 

"For verily he took not on (him the nature of) angels, but he took 

> on him the seed of Abraham."-p-Heb. ii. 16. The simple meaning of 

•thispassage is, Jesus Christ came not as an aneel, sought not to 

succour, aid, help, angelic beings ; but came as a cnild of Abraham to 

help his brethren. A man of like feelings and passions as ourselves, 

to aid and protect such as we. Bead the previous and following 

verses. *' If we consult the Greek commentators we shall find that 

this was the ancient interpretation of the whole Greek Church (Ju 

' brings aiHstance to, heprotecU not angels^ hut the seed of Abraham), 

and that our vulgar reading is a novelty." — Emesti. " All modern 

interpreters of any scholarship understand the text as FrnesH does ; 

and the rendering {on him tJie nature) is one of the g^reatest errors 

in our authorised version." — Charles H. Terr at. " On him the 

nature'' is marked doubtful, by italics, in many of the English 

versions. 

'* Forasmuch then as the children are partakers of flesh and blood 
he also likewise took part of the same.*' — Heb. ii. 14. It is very 
dogmatically affirmed from this text that Christ was more than man, 
as it seemed his olunee to take part of flesh and blood ; but then this 
very verse speaks of us all as partakers, or as taking a part of flesh 
and blood, so that nothing can be safely adduced in favour of his 
deity from this phraseology. The following eminent divines, Uosen- 
rmtller^Dloomfield, Stuart, Doddridge, Dezoi and many others ad- 
mit that this means, *' As wc are partakers of flesh and blood, he in 
'the same manner is a partaker of flesh and blood." 
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"^ And this is the e6iifidence that we have m ^ij^t, that if Ve ask 
«ny thing according to his will he heareth us,"— John v. 14. •* It is 
notqaitecertain,itmn8t be acknowledged, that this relates to the 
Son of God, . . « much stress therefore cannot be laid upon this 
text" — Holden, 

•* To the only wise God our Saviour, be glory and majesty, domi- 
nion and power, both now and ever. Amen."— Jude, 26th verse. 
" The name Saviour is often applied to God the Father, as the origi- 
mal author of our salvation." — Dr, Bloomfield. 



HOLY GHOST. 
The passages which speak of the Snirit of God, and are occa- 
sionally adduced by those who are wisnful to sustain the doctrine 
of a distinct personality of the Holy Ghost, co-equal and co-eternal 
with the Father and Son, we now lay before our readers, with the 
explanations ot such texts by Trinitarian divines. 

Matt. iii. 16. — ^*' And he saw the Spirit of God descending like a 
dove." " That is, divine power came w^onYiimy—'Kuinoel, 

Matt xii. 18. — " I will put my spirit upon him." ** I will furnish 
him with gifts, that he may deliver to the Gentiles the true religion. 
Spirit, in this place, seems to denote divine power or inspiration.^' 
— Bosenmuller. 

Matt xii. 28.— "If I cast out devils by the S|)irit of Qod." 
**' This may signify no more than by divine co-operation." — Bishop 
Wddleton, 

Matt xiL 31. — ^"The blasphemy against the holy spirit shall 
not be for^ven unto men.'' '^ By speaking against the Holy 
Ghost is meant their blaspheming and reproaching that divine 
power whereby Christ wrought his miracles." — Archbishop TLllot- 
4on. " The unpardonable sin, as some term it, is neither less nor 
more than ascribing the miracles Christ wrought by the power of 
God to the spirit of the devil."— 2>r. A. Clarke, A sin, we think, 
110 one now need be afraid of committing. 

Matt xxviii. 19.—*' Baptizing them in the name of the Father, 
and of the Son, and of the Holy Spirit" ** Though the three per- 
sons are indeed named, no mention is made of a unity of essence, 
and of a real distinction of persons." — Mhtisius. 

Luke i. 35. — *^ The holy spirit shall come upon thee.'* *' This is 
commonly understood in the personal sense, but, I think, im- 
properly. A * divine influence* equally well suits the occasion, and 
conforms better with the general usage.** — Bishop Middleton, 

Luke L 41.—" Elizabeth was filled with the holy spirit."* " Was 
filled with the divine afflatus — ^with pious dispositions, which she 
expressed in YfOT^a^'^Bosenmuller. 

liuke 1. 67.— *'Zacharias was filled with the Holy Spirit* «* In- 
spired with an excellent measure of the spirit of prophecy concern- 
ing the mystery of our salvation by Christ"—- iJy. 

Luke ii. 26.—** The Holy Spirit was upon him (Simeon).'* " A 
divine influence.** — Bishop Middleton, 

Luke iv. 14. — ^** Jesus returned in the power of the Spirit." 
. *• With strengUi otQ^vAV—Bishop Pearce. 

Luke iv. 18.—** The Spirit of the Lord is upon me.'* ** I speak 
l)y divine appointment. I am divindy inspired to speak, I speak 
by the command of Qo^^-Bamet, 



liiike XL ld.^*<SbaU yonr h«aTeiilv Pother give the Holy 
Spirit to them that ask him/' ** Here the phrase denotes a holy 
disposition."— Ztf Clere. 

tfohn iii. 5.--** Except a man be 1x>rn of water and of the Spirit." 
** Unless a man be changed and wholly improYed by the operation 
of Christianity."— i&Afoi«ndr. '* The Word Spirit here denotes 
that change of sentiments and of life which a Jew must imdergo, 
in order to become a good Christian.**— Z0 Clero, 

John ui. 6.—** That which is born of the Spirit is Spirft.*' ** He 
who is reformed by Christianity is spiritual: he thinks, wills, and 
acts as tiie Christian religion requires.** — ScMmuner, 

John yii. 39.— <' But this spake he of the Spirit, which they that 
believe on him should receive; for the Holy Spirit was not yet 
^ven.'* By the Spirit seems here to mean that frame of mind 
which was seen in the Christian virtues of humility, meekness, 
patience, love, and those others, which all believers in Jesus were 
to receive." — Bishop Pearee. 

John xiv. 16. — "And I will pray the Pather, and he shall give 
you another comforter.** ** In promising the Holy Spirit to the 
Apostles, Christ meant to express himself thus: — ^^ After my de- 
parture, ye, assisted by divine power, aided by Qod, will more ac- 
curately know the extent of my doctrine, and become fit teachers 
of my religion.* The phrase. Spirit of tnUht signifies the divine 
power of truths that is, the assistant and promoter of my doctrine.'* 
— Kuinoel. 

John xiv. 26.—** But the comforter, which is the Holy Spirit," 
&c, ** Assisted by divine power, you will know the whole com- 
pass of truths belonging to my religion, and be rendered capable oi 
perceiving and understanding whatever I have taught yon, and 
which hitherto you have not fully understood.**—- f tfim^ 

Acts i. 2.—" After that he had nven conunandment unto the 
Apostles whom he had chosen throu^ the Holy Spirit.*' ^ Through 
divine inspiration.*'—^ Z>. Miohaehi, 

Acts L 8. — ** But ye shall receive power, after that the Holy 
Spirit is come upon you.** ** Gifts of tongues, healing, interpre- 
tation, boldness to preach,'* &c. — A8sembly'*s Annot, 

Acts y. 3.—** To lie to the Holy Spirit." " Thou hast not lied 
unto men, but unto God." i.e, "Thou hast not lied unto mere men, 
' but unto God, who dwelleth in us.'* — Moiheim, 

Actsvii. 51. — ^"Te do always resist the Holy Spirit, as your 
fathers did.** " Te oppose yourselves to the adi^onitions of God 
delivered by the prophets." — Grotius. 

Acts viii. 15. — **That they might receive the Holy Spirit*' 
" These extraordinary gifts, with which it was necessary they should 
be furnished, particularly the governors of the Church." — Beza. 

Acts viit 29. — " Then the spirit said unto Philip, Go near, and 
join thyself to this chariot" This expression is understood of 
" prophetic divine aiflation or revelation," by Dr. Hammond; and 
ot an angel, by Le Clero and others. 

Acts xiii. 2. — '* As they ministered to the Lord, and fasted, the 
Holy Spirit said,** &c. " A revelation of the divine will waa made 
to some person then present"— -Z^r. A, Clarkt. 

Acts XV. 28.— "For it seemed good to the holy spirit and to us.* 
-&c. ** It seemed good to ns, aided by the Spirit of God.** — I^inoel 
amd Br. Bloomfield, 



es 

Acts xvi 7.— "The spirit suffered them not** ''^'orUd^s by 
an afflatus, iuspiratioD, or revelatidn.*' — €h'Btiu8f Bammondt Baz-^ 

Acts xix. 2,-^" We have not so much as heard whether there be 
any holy spirit*' " By the holy spirit here, as in John rii. 89, are 
meant those miraculous askd extraordinary gifts which were re- 
served for the Christian chuTch.'^'-^liogenmitller. 

Acts xix. 6. — " And when Paul had laid his hands upon them the 
holy spirit came on them." &c. "'And the miraculous gift 
came on these men,when Paul had laid his hands on them^'^Baafter, 

Acts XX. 23.—" The holy spirit witnesseth in every city, sayings 
That bonds and afflictions abide me.** *' Being assured by several 
predictions of inspired and prophetical men, I shall there be appre- 
hended.** — Poole and others. 

Bom. V. 5. — " The love of God shed abroad in our hearts by the 
holy spirit, which is g^ven unto us.** " By the Christian religion, 
by which we have been instructed, and by those good feeungS' 
which it has awakened within us.'* — Hosenmuller. 

Bom. viii. 14. — " Por as many as are led by the Spirit of God 
they are the sous of Grod.*' " The sense of this passage is, as many 
as are reg^ated by the Christian religion, and have a great desire 
for virtue and holiness, are held in the highest estimation by God.** 
— Bosenmuile?: 

Bom. viii. 16. — ''The spirit itself beareth witness with our spirit 
that we are the children of God." " The word ^rit, in the first 
instance, signifies that disposition of mind which is produced by 
the gospel. See 1 Cor. ii. 12; Gal. vi. 1; 2 Tim. i. 7. But, in the 
second instance, it denotes our mind. St. Paul therefore means, 
that the disposition which is produced in us by the gospel, causes, 
us to regard God as our Father.** — £e Clerc. 

Rom. viii 26. — " Likewise the spirit alsohelpeth our infirmities.*** 
** It is evident the spirit treated of in this passage is not the Spirit 
of God, who cannot utter any groans.** — Ze Clere. 

1 Cor. ii 10.— "But God hath revealed them unto us by his- 
spirit; for the spirit searcheth all things, yea, the deep things of 
God.** ** The Spirit of God here is distinguished from God him- 
self nearly in the same sense in which the mind of man is distiii* 
guished from his body. But, as the mind and body of a man are- 
one person, so also God and his spirit are one and the same.**-^ 
Hosenmuller 

1 Cor. ii. 11. — ^** For who knoweth the things of a man, save the- 
spirit of man which is in him? Even so, the things of God 
knoweth no man but the Spirit of God.*' ** No one knoweth the 
secrets of God, except the Spirit of God itself, which was given to 
the prophets in small portions, but to Christ in perfection." — 
Grotiug, ** No one knoweth the secret counsels of God, but God^ 
himself.** — Hosenmuller. 

1 Cor. vi, 11. — ** Ye are justified in the name of the Lord Jesus, 
and by the Spirit of our G^d." «* Ye have obtained pardon of your 
sins by our Lord Jesus Christ, and by the divine religion which 
has God for its B.nthor.^^'^IlosenmiUler, 

2 Cor. xiii. 14.— "The communion of the holy spirit." "Both 
in this place and in PhiL ii. 1, the communion of the spirit is an 
evidently suitable expression, to signify the impartation of these 
qualities to the moral sosoeptilulities of men, which are infinitely 
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desirable find absolately necessary to the restored purity and feli- 
city of our nature.*' — Jh, J, P. J^ith, 

£ph. IT. 80. — "^ And grieve not the holy spirit of God, whereby 
ye are sealed unto the day of redemption." ** A metaphorical ex- 
pression, containing a solemn exhortation not to do anything con- 
trary to the dictates of that dirine spirit of wisdom and of love 
which ought to guide our actions and iniiuenoe our hearts."— 
Sewlett, 

Eph. Y. 18.— "Be filled with the spirit.'* '* Imbibe that dispo- 
sition which Christianity requires.** — SoMeusner, 

I Thess. V. 19. — ** Quench not the spirit.** ** Extinguish not the 
inspiratiou and light of God shinine in our minds.**— ?B«2d^. " Do- 
not, by your negligence, diminish the gifts received from God; or 
disregard not the divine power which has been gpranted to you 
Christians.** — Bosenmuller, 

1 Tim. iy. 1. — " Now the spirit speaketh expressly.** *• The re- 
velation ot God." — Emmarmel Sa, ** The prophetic spirit.*' — Dr. 
Bloomfield, 

Heb. ix. 8. — " The holy spirit thus signifying,*' etc. " Namely, 
God instructing Moses by his inspiration."— -fi^o^itf^. 

Heb. ix. 14.—" Through the eternal spirit.*' ** In an eternal spi- 
ritual nature." — Professor Stuart. *'Xhis passage is commonly 
used to demonstrate the eternity of the Holy Spirit. But I do not 
believe that the apostle here speaks of him.*'* — Schoettgen, 

2 Pet. i. 21.^*' Holy men of God spake as they were moved by 
the holy spirit." ♦' By divine inspiration.*' — Fatlier Simon'* 

1 John iii. 24. — ** We know that he abideth in us by the spirit 
which he hath given us.** '* That is, by our having the same tem- 
per, the same affection, which is so observable in God; that is, that 
of charity to our brethren." — Dr, Hammond, 
' " 1 John V. 6. — " It is the spirit that beareth witness, because the 
spirit is truth." " That is, the doctrine of the gospel, that Jesus is 
the Christ; which doctrine is called spirit." — JhUch Annotators. 

1 John y. 8. — ^^ And there are three that bear witness on earth, 
the spirit* the water, and the blood; and these three agree in one." 
Some interpret this of the three persons of the Trinity. JBishep 
Middleton says, " this is unwarranted by Scripture." *' Tho spirit 
is to be understood of the miracles, which are the most sensitive 
proofs of Christ's niission."^ — Beausohre. 

Jude 19. — ^ These be they who separate themselves, sensual, 
not having the spirit.*' ** Destitute of moral perfection." — Bosen- 
muller, " Having nothing of Christianity." — l)r, Hammond. 

Kev. i. 5. — *' From the seven spirits that are before his throne." 
^ Since seven spirits are here expressly mentioned, I really do not 
see how the holy spirit can be meant." — Rosenmuller. *• That is- 
the angel, as in chap. ii. iii.** — Le Clerc, ** The spirit of ancient 
prophecy, by Isaiah Ivii. 1, 2." — Pyle. 

Bev. xxiL 17.— >**And the spirit and the bride say, Come." "The 
spirit and bride, all the prophets and all the apostles; the churcU 
of God under the Old Testament, and the Church oi God under Ui» 
New,"— Z>r,il. Clarke* 
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that sayetli unto me. Lord, Lord, shall enter into the kmgdom of 
heaven; hat he that doeth the will of niy Father which is in 
heayen." — ^Matt. vii. 21. "Lord who shall ahide in thy taher- 
nacleP who shall dwell in tlij holy hill? Be that walketh 
uprightly and worketh righteousness, and speakeih the truth in 
his heart." — ^Fsalm xv. 1, 2. "Blessed are they that do his com- 
iliandinents, that they may have right to the tree of life, and may- 
enter in through the gates into the city." — Rev. xxii. ] 4. "Then 
shall the king say unto them on his right hand. Come ye hlessed 
of mv Father, inherit the kin^om prepared for vou from the 
foundation of the world. For 1 was nungered ana ye gave me 
meat: I was thirsty and ye gave me drink; I was a stranger and 
ye took me in: naked and ye clothed me; I was sick and ye 
visited me: I was in prison and ye came unto me. ... In- 
asmuch as ye have done it unto one of the leas^ of these my 
hrethren ye have done it unto me."—- Matt.xxv. 3 4, 40. 






EXPLANATIONS OP THREE HUNDREIf 

SCRIPTURAL TEXTS 



ADVANCED TO SUSTAIN 



UNSCRIPTURAL DOCTRINES. 



ORIGINAL SIN. 

The following facts should be borae in mind. 1. That some of 
those texts refer to particular generations or classes of men, the 
enemies of the Jews, the heathen world, or some age of ^eat 
wickedness. 2. That a state of general and lamentable wickecuiess 
does not prove an innate and total corruption, no more than a state 
of general ignorance proves an incapacity for mental improvement. 
3. That no text in the Scripture ever speaks of mankind in general 
as being bom depraved, or born in sin. 4. That it is repeatedi 
again and again, after the fall of Adam, that man is still made in 
the image and likeness of God. 5. That the sinfulness of any 
period is condemned for actual, open transgression, personal sin, 
never for birth sin. 6. That so great and remarkable a change 
from heathenism to Christianity may well be called a new life, from, 
darkness to light, a new birth, life from the dead, without assum- 
ing inborn depravity. 

"And God saw that the wickedness of man was great in the 
earth, and that every imagination of the thoughts of his heart was 
only evil continually." — Genesis vL 6. In the 12th verse, we read, 
fi^t that mankind were bom corrupt, ** God looked upon the earth, 
and behold it was corrupt; for all flesh 7iad corrupted hU way 
upon the earth." The sin of that period was that mankind had 
corrupted themselves. The passage neither asserts nor implies 
inborn depravity, but the reverse, notes the prevailing iniquity of 
that age, and the punishment it justly deserved. 

'*! will not again curse the ground ^ny more for man's sake; for 
the imagination of man's heart is evil from his youth." — Genesis 
vili. 21. This text declares the earth shall be no more cursed; and 
the correct reading is ^^tlioiiyh the imagination," not far the 
imagination. 

"Who can bring a clean thin^ out of an unclean? not one.** — 
Job xiv. 4. This often quoted passage, we cannot see hovr it 
supports the doctrine of original sin; what the words clean and 
unclean may fully mean has yet to be determined. The context 
do E 3 not aid in this solution 
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*^l*hey are all gone aside, they are all together become filthy, 
there is none that doeth good, no, not one." — Psalm xiv. 2, 3. 
This passage does not speak of innate depravity; it says, "Thevare 
all gone aside." This shows they were not bom so. They have 
gone aside from good feelings, noble impulses, and the moral 
promptings of the heart. And this it is which makes sin sinful, 
because they have gone aside, 

"Behold! was shapen in iniquity; and in sin did my mother 
conceive me." — Psalm li. 6. In this text David says I was; David 
says, in the 38th Psalm, and 7th verse, "My loins are filled 
with a loathsome disease; and there is no soundness in my flesh." 
At other times he speaks of being "holy," "upright," "perfect,'* 
&c. ; there is nothing to warrant us in uinrming the total holiness 
nor the total sinfulness of mankind from such texts expressive ot 
David's feelings, and his onhj, 

"The wicked are estranged fiom th? womb; they go astray as 
soon as they be born, speaking lies.*' — Psalm Iviii. 3. At once you 
may perceive that this is the language of exaggeration; neither 
does it say all do so. The wicked do so. 

"The heart is deceitful above all things, and desperately wicked; 
ivho can know it." — Jer. xvii. 9. Parkhurst, a Trinitarian, and 
most able Hebrew scholar, says this is a very incorrect translation 
of the original. The meaning of the original is " shrewd is the 
heart of a man, and unsearchable, who can know it.'* 

"For out of the heart proceed evil thoughts, &c."— Matt. xv. ID. 
These are the only words of Jesus Christ, ever cited for the doc- 
trine of original sin. They touch not on the question of inborn 
sinfulness. 

"For we know that the law is spiritual; but I am carnal, sold under 
sin." — Romans vii. 14, 25. Our view of this passage is, that Paul is 
personating in the passage a man of sinful life, a carnal man, 
living to low passions — 

Who sees the right, and approves it too. 
Condemns the wrong, and does the wrong purme. 

flis reason, his conscience, his understanding urging to something 
better, yet by bad habits he is impelled on to sin. We think there 
is much in this passage subversive of the total corruption of the 
inind. •* I delight in the law of God after the inward man." 

" What is man, that he should be clean ? and he which is born 
of a woman, that ho should be righteous?" — Job xv. 14, 15, 16 — 
XXV. 4, 6, 6. The book of Job is a dialogue between Job and his 
'Companions, in which, by turns, they controvert each other's state- 
ments. Job has asserted his " cleanness," "purity ;" his companions 
affirm the contrary. Eliphaz and Bildad are the speakers in the 
citations. The book of Job should be read with care, and we 
should always know whose words we are citing, for herein are the 
words of God, of Job, his companions, and also the words of Satan. 

"For there is not a just man upon the earth, that doeth good, and 
sinneth not" — Eccles. vii. 20. There is not a man upon earth, 
iiowever just he may be, and habituated to do good, but is liable 
to commit sin. 

"We have before proved, both Jews and Gentiles, that they are 

all under sin."— Rom. iii, 9. "But the Scripture hath concluded 

-All under sin." — Gal. iii. 22. Nothing; in these passages to support 
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onr sinfulness and guilt at ovat birth. It is notoriously true that 
all mankind stand guilty before God; but not on Adam's sin, but 
onr own. Sl Paul shows that Jews and Gentiles all require the 
mercy of God, " for all have sinned** 

**For as by one man's disobedience many were made sinners; so 
by the obedience of one shall many be made righteous." — ^Bom. y. 18, 
19. This passage seems clearly to state what aU mankind lose in 
Adam, all mankind gain in Christ Adam's disobedience makes 
many sinners — Christ's ob^ience makes many righteous. The 
£rst statements of what we lose in Adam should always have 
joined to it our p^ain in Christ. 

**The carnal mind is enmity against God.'* — ^Bom. yilL 7. This 
is undeniably true, that a sinful state of mind is at war with Grod. 
The word carnal is so used, to express lowest passions. 
' ** But the natural man receiveth not the thmgs of the Spirit of 
God." — 1 Cor. ii. 14. We have before us the rendering of Uiis 
text by belieyers in Original Sin. Their words are, *' The animal 
man," **The man who lives under the influence of low animal 
passions." 

*'By nature the children of wrath, even as others." — ^Ephesians 
11. 3. The words, by nature^ in the text, mean by situation, condi- 
tion, or circumstance of birth, which do not apply to all mankind. 
2?ot to children of a Christian country and a Christian family. 

*'That ye put off concerning the former conversation the old man, 
which is corrupt, according to the deceitful lusts." — ^Eph. iv. 22.— 
CoL iii. 9, 10. St. Paul here teaches the Christian converts to 
abandon their old mode of living, which he calls the *' old man^ 
and to adopt anew mode of livings as they have professed adoption 
of a new faith which he calls the **n&m man,^^ 

^ The spirit that dweUeth in us lusteth to envy?" — James iv. 5. 
Dr. Clark says, ** There is not a critic in Europe who has considered 
the passage and has not been puzzled with it." He thinks it may 
mean the Holy Spirit which dwells in Christians will not exciCe 
them to envy others. 

** Naturally, as brute beasts, in those things they corrupt them- 
selves." — Jude, 10th verse. This refers not to the whola race of 
men, but, as the 4th verse says, ^To certain men,** 



THE TBINIT> 

All those texts supposed to support the doctrine of the Trinity 
I>eity of Christ, and the distinct personality of the Holy SpiriL 
are explained by Trinitarian divines in harmony with Unitarian 
views. The numerous names mentioned in the followine paffes. 
rem^her, they are Trinitarians. We are much behSden to 
"Wilsons Concessions of Trinitarians" for those valuable ex- 
planations on the three subjects juat named. 

" In the beginning God created the heaven and the earth."— Gen. 
i. 1. As It is sometimes said that the first text of the Bible proves the 
Trinity, we have introduced this. The word translated Chd, stands 
in the original Elohim, and this is said to be a plural word be- 
cause of its termiuation im. and therefore there are three persons 
m the Godhead. The word Elohim is in many other texts. But 
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i3«t us hear what &eiiolfti>ly Trinitarians say on this argnment Br. 
CanwheU says ** That Luther stood up for the Trinity from the 
word Elohim," but Calvin, he says, "refutes his argument, or 
./uibble rather, at some length." Professor Stmirt says, " For the 
sake of emphasis, the Hebrews commonly employed most of the 
words which signify Lord^ God^ &c., in the plural form, but with 
the sense of the singular.'' 

** And God said, Let us make man in our image, after our lik^ 
ness.'* — Gen. i. 20. ** The man is become as one of us." — Gen. iii. 22. 
'* Let us go down.*'^-Gen. xi. 7. *' Who will go for iw." — Isa. vi. 8. 
J)r, Croft says, " Perhaps too much stress is laid upon the expres- 
sions ' Let us make' man in our image.' The plural is frequently 
applied to one only; and the language of consultation is evidently 
used in condescension to human infirmity.*' Calvin says, on the 
passage, " The man is become as one of us." " From this place 
many christians infer the doctrine of ihree persons in the Godhead; 
font, I fear, the argument is not valid.*' 

** Jehovah bless thee, and keep thee : Jehovah make his face shine 
upon thee, and be gracious unto thee : Jelwvah lift up his counte- 
nance upon thee, and give thee peace." — Numb. vi. 24, 26. " God^ 
«ven our God^ shall bless us. God shall bless us." — Fs. Ixvii. 6. 7. 
" Holy<t holy, holy^ is Jehovah of hosts.*' — Is. vi. 3. The words 
^ehovahf and God^ and Holy, are repeated three times, but we 
know very well that the people to whom these words first came 
loiew nothing of such a meaning, and even now it is mere fancy to 
suppose they refer to a Triune deity. Etigubinus saj^s, " There are 
many so ignorant of Sacred Scripture, as to infer the doctrine of 
the Trinity from the triple use of the divine name." Bishop Tos- 
tat says, " Though God is here repeated thrice, a Trinity of divine 
persons is not proved; because, on that supposition, this name, 
when occurring four times in the same sentence, would also signify 
four divine persons, which is absurd." 

" Go ye therefore and teach all nations, baptizing them in the 
name of the Fathery and of the Son, and of the Holy Ghost.*^ — 
Matt, xxviii. 19. The baptismal form, Father, Son, and Holy 
Ghost, does not affirm they are all equal. Christ commands that 
baptism should be thus performed, and so we obey : In the name 
of the Father, who is " Our God, and the God and Father of Jesus 
Christ ;*' also in the name of the Son who is our " Saviour,*' ** Teacher," 
"Judge," "Appointed by God:" also in the name of the "Holy 
Spirit,*' " The Comforter," (whether a person or an influence it is 
matterless, if by it we are sanctified and guided into all truth.) 
Because we baptize, it is said, in the Name of the Son and the 
Spirit, they also must be God. "We read, 1 Cor. x. 2, "The 
Israelites were all baptized unto Hoses, in the cloud and in the 
sea.*' It does not follow that Moses was God. But it would be 
blasphemy, some say, to connect the name of God with other names, 
if they were not God. This is simply an unfounded assertion, and 
•contrary to Scriptural facts. We read, " The people feared Je- 
Iiovah, and believed Jshovalh, and his servant Moses*' — Exodus 
xiv. 81. " And the people spake against God and against Moses.''* 
— ^Nnmb. xxi. 5. Thus we have the expression of a people's re- 
ligious faith and life, and the name of Jelwvah and Moses joined 
t<3gether. Is this blasphemy? We hope 2/^?^ are not so reckless 
as to say that a mere association of names in divine commands^ or 
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^li{^iofu ordinances, lead to any such condnsions as equality or 
blasphemy, with the Bible in your hands. As this verse is regarded 
as the clearest proof of the Trinity in the Bible, we subjoin the 
following remarks upon it, by learned Trinitarians. ^ In conse- 
quence of the power which I have received from God, I appoint 
you to go amongst all nations." — ^Lb Clebc. ** The phrase in tlie 
flame . . signifies in strictness, ** into the Name of the Father, 
Son, and Holy Ghost;" which word, into, the New Testament uses 
nine times besides, in speaking of baptism; whereas it uses a word 
signifying in but once oesides." — Abchbishop Seckeb. ** To be 
haptlzed in the fiame flf any one is, by baptism, to be bound to 
observe the religious observances instituted by him." — Bishop 
Bloomfield. ** To be baptized into, or in tlie name, is to be bap- 
tized into the faith or confession, or in token of one's faith, and of 
one's openly confessing." — Farkhubst. "We know how fre- 
quently this passage is quoted as a proof of the doctrine, by many 
indeed who do not believe this doctrine, and wish perhaps to under- 
mine it. I must confess that I cannot see it in this point of view. 
* * * The meaning of Jesus may have been this : Those who 
were baptized should, upon their baptism, confess that they be- 
iieved in the Father, and in the Son, and in all the doctrines incul- 
cated by the Holy Spirit," — Michaelis. In the foregoing passages 
our readers will perceive the meaning of this text, and that it is 
conceded it does not teach a Triune deity. It must greatly per- 
plex those who think about it, that there is not a text in tlie Bible 
which affirms the Trinity, the supposed fundamental doctrine of 
Heligion. 

" The grace of our Lord Jetftis Christ, and the love of God, and 
the communion of the Holy Spirit, be with you alL" — 2 Cor. xiii. 14. 
This is a pious wish of the Apostle Paul, and includes all the 
blessings of the gospel. If a christian in taking leave of his friends, 
in letter or person, should say, " May the ^^icfy of JJavUl, the 
purity oHJosepIi, the patietice of Job, be with you all." Call this 
a prayer if you like; would anyone say that it was a prayer to 
David, JosepJi, or Job, The absurdity would be complete if you 
inferred that these three were one. In Hevelations i. 4, 5, there is 
the following prayer or wish. ** Grace bo unto you and peace, 
from Him who is, and who was, and who is to come; andfromtJie 
eeven spirits who are before his throne; and from Jesus." There 
is the same reason for inferring that this pious wish teaches us t-o 
pray to the seven spirits, or that the Fatlier, Son, and seven spirits 
make one God. This would be a new doctrine of the Trinity. In 
Acts XX. 32, Paul says, " And now brethren, I commend yon to 
God, and to the word of his grace, which is able to build you up." 
Is this a prayer to God, and also a prayer to the wordofhisgra^e^ 
or does this passage support the idea of a duality of persons in the 
Godhead. Jesus CJtrist is in the text named separately and dis- 
tinctly from God; the ffcly Ghost is named separately and dis- 
tinctly from God I the Scriptures teach there is but one God, and 
this text speaks of God as a being separate and distinct from 
Jesus Christ and the Holy Ghost. The following are the remarky, 
and interpretations of the passage, by Trinitarian Commentators. 
**Paul wishes the Corinthians should become partakers of all the 
advantages resulting to Christians from the knowledge and use of 
the Christian religion." — ^Bosenvuller. '* That ye may becon;c 
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-partakers of the divine assistance." — Schleusker. " In his usual 
manner, the Apostle calls the Father, <r(7^/ and the Son, Lord. 
The redemption of the human race hegan from the Father; g^ce 
came from the Son; and the distribution of gifts was supplied from 
the Ploly Spirit"— Erasmtts. 

" For there are three that hear record in heaven; the Father, the 
Word^ and the Holy Ghost; and these three are ane" — 1 John v. 7. 
1 . This text, concerning the heavenly witnesses, is not contained in 
any Greek manuscript which was written earlier than the fifteenth 
century, 2. Nor in any Latin manuscript earlier than the ninth 
rentury, 3. It is not found in any of the ancient versions of 
Scripture. 4. It is not cited by any of the Greek ecclesiastical 
writers, though, to prove the doctrine of the Trinity, they have 
•cited the words both "before and after this text. 5. It is not cited 
by any of the early Latin Fathers, even when the subjects on which 
they treat would have naturally led them to appeal to its authority. 
Ti. It is first cited by Vigilius Tapsensis, a Latin writer of no 
credit, in the latter end of the fifth century, and by him, it is sup- 
posed to have been forged. 7. It has been omitted as spurious, in 
many editions of the New Testament, since the Reformation, in the 
two first of Erasmus; in those of Aldus, Colineaus, Zwinglius, and 
latel}' of Griesbach. 8. It was omitted by Luther in his German 
version. In the old English Bibles of Henry VIII., Edward VI., 
and Elizabeth, it was printed in small types, or included in brackets: 
but between the years 15G6 and 1580, it began to be printed as it 
now stands, by whose authority is not known." 

** Now there are diversities of gifts, but the same Spirit, and 
there are diversities of administrations, but the same Zord, and 
there are diversities of operations, but it is the same God who 
worketh all in all." — 1 Cur. xii. 4, 6. Calvin says, " The ancients used 
this passage against the Arians, to support the doctrines of the 
Trinity . . . the argument employed is very feeble to stop the 
months of the Arians." JDr, A, Clarke gives the meaning of the 
text. " All these (miraculous influences) proceeded from God the 
Father, as the fountain of all goodness ana power, and the imme- 
diate dispenser of every good gift." 

** For through him (Christ) we both have access by one spirit 
unto the Father." — Eph. ii. 18. Trinitarians seem to forget that 
the word spirit in the text is explained by some divines among 
them, as by Rosenmnller, That through him, we (both Jews and 
Gentiles) by one mind, have access to the Father. 

" To the acknowledgment of the mystery of God, and of the 
Father, and of Christ, in whom are hidden all the treasures of 
wisdom and knowledge." — Col. ii. 2, 3. This text mentions not the 
Jloly Spirits so it is no evidence of the Trinity. Baxter gives the 
meaning of the mystery : ** The depth, excellency, and benefit of 
all true wisdom and knowledge, are comprised in the knowledge of 
God, manifested in Christ." Dr. Ada/m darhe says, " In this 
glorious scheme of Christianity, all the treasures, abundance, and 
:^xcellency of wisdom and knowledge are contained." 
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DEITY OF CHRIST. 

•• I have gotten a man {from Jelvotali) from the Lord."— Gen. 
«v 1. Some who are eager to find an argument in every passage, 
will have it that Eve said, ** I have gotten the man, Jehovah/' Le 
Clerc says, " Those who translate the man, JieJiovah, as if Eve had 
i)elieved that Cain was the Messiah of Jehovah, are scarcely 
worthy of being confuted." Dr. John Omen says, " Besides if she 
had such thoughts, she was manifestly mistaken; and to what end 
that mistake of hers should be here expressed, I know not." 

*' And she called the name of Jehovah, that spake unto her, Thou, 
Ood, seest me." — Gen, xvi. 7, 13. JDr. Wells says, " I can see no 
reason for supposing this angel to have been the second person of 
the Trinity." 

'' Then Jehovah rained upon Sodom and upon Gomorrah brimstone 
and fire from Jehovah out of heaven." — 6en. xix. 24. " I know 
that the Ancients explained these words, T/ie Lord rained from the 
Xordy as signifying that the Father rained from the Son; but this 
sense is by no means suitable to the passage." — Calvin. 

" And Jehovah visited Sarah, as he had said.*' — Gen. xxi. 1, 
" That is, the angel, who addressed Abraham, was sent by God 
and spoke as his representative." — Tostat. " The word (visited) 
<lenotes the providence of God, whereby he fulfils w^hat he before 
had said." — Bishop Kidder. 

" And the angel of God spake unto me in a dream, saying, I am 
the God of Bethel." — Gen.xxxi. 11, 13. The following are the 
explanations oi Bislwp Pati'ich and others: " The angel calls him- 
self God ; that is, he speaks in the name of God." 

"And Jacob called the name of the place Peniel; for I have 
seen God face to face, and my life is preserved." — Gen. xxxiL 2G, 
30. " Those must certainly have low conceptions of the Deity, 
who think that he assumed this appearance on account of such a 
trifiing affair, namely, to wrestle with a mortal man as in play, 
and counterfeit being conquered by him.'* — Le Clerc. " That h© 
who appeared to the patriarchs, to Moses, and the prophets, was 
not the Son ot God, but an angel, I can prove by many and valid 
TCASons." — Pereira, Calm^et, and others. 

We have often heard it stated that Christ was the angel of the 
•covenant, the angel of Jehovah, the^angel, so often appearing in 
the Old Testament, and sometimes spoken of as being God; and all 
this adduced to prove the Deity of Christ. The author of the 
Epistle to the Hebrews, indeed says, * God who, at sundry times, 
and in divers manners, spoke in time past unto the fathers by the 
OTophets, hath in these last days spoken unto us by his Son.* 
Now, as the last days meant that period which commenced with 
the advent of the Messiah, it is an intimation, by the Apostle, that 
he had not spoken to men before; otherwise the nature of the 
subject required that he should have mentioned it. ' 
" Thy throne, O God, is for ever and ever."— Psalm xlv. 0. The next 
Terse clearly shows that the term God is here applied to some one 
inferior to the only true God. Casaubon says, " The words trans- 
lated • O Ood,' are often ascribed to judges and magistrates."' 
" CaMn is very bold in asserting that David spoke properly of 
Solomon, as if the Apostle, in Hebrews, had applied this text to 
4)ur Saviour only in the mystical sense.*'-^ Hay dock 
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*' JehoTah said unto my Lord, sit thoo «ft my ri^t hand/-— 
Psalm ex. 1. "To sit at God's nght hand imports dignity an4 
honour." — JBUhop RicJiardaon, " To sit at his right hand means 
to be in groat honour, and is suitable to any mAn,''—2ogtat. " The 
first term, Jehovah, is the name of Deity; the second, Adoni, Lord, 
is sometimes applied to men." — Qilmet. 

Wisdom is personified in the eighth and nmth chapters of Pro- 
verbs: and some Trinitarians will haye it that Christ is here spoken 
ot The following is worthy of their consideration: " These beau- 
tiful pictures of wisdom cannot be satisfactorily proved to be a 
designed description of the Saviour's person, much less can such 
an interpretation bo established on the apocryphal imitation.**— 
Dr. J. Pye Smith, 

"A virgin shall conceive, and bear a son, and shall call his 
name Emmanuel." — Isaiah vii. 14. " One that is now a virgin 
will shortly conceive, and oring forth a son."— Ze Clerc, " fiie 
prophet uses not the Hebrew word which properly signifies a 
virgfin, but which denotes a girl, a young woman." — Erasmtis, 
** I cannot be persuaded that £aiah has the least reference to the 
Messiah, but to a child that was to be born at the expiration of 
nine mouths, from a person at that time a virjzin." — Michaelis. 

"And his name phall be called Wonderful, Counsellor, the 
mighty God, the everlasting Father, the Prince of Peace.'* — Isaiah 
ix. 6. SaT/mel Whiter M.A., Fellow of Trinity College, Cambiidee, 
in his Commentary on Isaiah, says, " That is he (]£ng Hezekiui) 
shall reign on the * throne of David,' as the metaphor signifies, 
.and as the prophet more fully explains himself in the following 
verse, which cannot be literally true of our Saviour, whose king- 
dom was not ot the world, as David was." 

'* He was taken from prison and from iudgment; and who shall 
declare his generation?" — Isaiah liiL 8. "Who can declare the 
wickedness of the men of that age or generation, who cut off this 
innocent person in so uniust a manner." — William Lowth. '* These 
-words do not treat of Christ's divine or human origin." — Luther. 

" Jehotah oub Kiohteousness." — Jeremiah xxiii. 6. Gro' 
litis says, " this refers to Zerubbabel, who is here, and in 
Zechariah vi. 12, called a branch, because as a sprout he grew 
from the tree of David. J)r. Blayney and Dr. Adam Clarke^ 
>)0th translate this passage " This is the name by which Jehovah 
shall call him. Our MiqMenusneM.^ 

^ Whose goings fortn have been from of old, from everlasting." 
Hicah V. 2. " Some understand these words of the eternal gener- 
ation of the Son of God . . . but they do not produce any 
example to prove that going forth is equivalent to generation."-* 
Houlngant. 

"Awake, O sword! against my shepherd and against the man 
that is my fellow, saith Jehovah of hosts." — Zechariah xiiL 7. 
Orotius explains this against " Judas Maccabeus." Calvin says, 
** The prophet speaks of shepherds as God's associates, on account 
of their union with him, and because, as St. Paul says, they are 
^feUow-rcoi'Jters^ and * labourers together with Ood.*^ 

" And they shall call his name Emmanvsl ; which being inter- 
preted, is Ood with us." — Matt i. 23. " Originally and literally 
this seems applicable only tu the birth of a child, a sign to Ahaz, 742 
jears before the time of Christ. Such a child, it seems, was born 
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-at that period.' Prefraor Stuart, Culniet, and H, Borm, and 
many others concede this. It did not prove the deiw oi such a child 
then bom, no more does it support the Godhead of Christ ^ In the 
Old Testament we find a person bearing the name ot Eli, which 
jnoans My €hd» Is Eli my God? Another person is called Ithittl, 
wh ich means, God Toith me. Another is called Abiel, which means, 
6rod my Father. Another called Hiel, which, being interpreted, 
is The living Ood. An angel is called Gabriel, which means, 27/.? 
mighty God, How many Gods would we have, if the nartie of a 
person, which signifies God, establishes that distinction? 

" In the beginning was the Word, and the Word was with God, 
nnd the Word* was God. The same was in the beginning with 
God." — John i. 1. This passage does not say that Jesus Christ 
as God. The meaning appears to be, that me Word, or Logot^ 
which signifies the Wisdom of God, and which is in the text 
called God, was given to Jesus Christ. " The word was made 
flesh and dwelt among ns.*' God was in Jesus Christ we rejoice 
to believe, and this is the very most the whole of this difficalt part 
of Scripture sets forth. All things were made by this divvM 
nisdom, and it is the true light and life ot men; and while it was 
manifested in the person of Jesus Christ, it was despised and re- 
jected of men ; this we know was the case. The rendering of this 
passage, " All things were made by him, instead of by it, has done 
much to obscure the true meaning. Here, at once, is the authority, 
no less than J)r, Campbell, He says, **It deserves to be remiurked 
that every version which preceded the present English version, as 
faras I have been able to discover, uniformly employed the neuter 
pronoun, it,^* It is so in the Bishop's Bible, the Geneva English 
Bible, TyndaFs Bible, etc., etc. In the eighth chapter of Proverbs 
•wisdom is represented in the very light of these first verses ot 
Tohn's gospel — " The Lord possessed me in the beginning of his 
-way before his work of old. I was set up from everlasting, from 
the beginning or ever the earth was.** It is almost universally 
(conceded that the term Word, from the original Logos, signifies 
Heason, Divine Intelligence, Wisdom, etc. Dr, Wall says, " That 
Tertullian and some few of them that understood Greek as well 
as Latin, have thought that the Reason of God or Wisdom of God 
IS a fitter translation ot the term Logos" Souverian says, *' Every 
^3xternal manifestation, whether by angels or by the flesh of J^sus 
Christ, is the Word qf^ God," Le Clerc says, ** It is true, befo'-e 
the creation oi the world, there was Reason; for Reason was then 
in God, yea^ God himself, since God cannot be without Reason.*' 
The reader must keep in mind that all these quotations are from 
Trinitarian writers and divines. Dr, John Wallis says, '*The 
Pt)wer and Wisdom ot God are not things diverse from God him- 
«elf." This explains the phrase, "The Word (or Wisdom or 
Power) was Goa.*' Dr, Thomas BrofSn says, ** The Power of God 
is not anvthmg difierent from God." On the phrase, ^ All things 
were made by iiim (or ii\" Le Clerc says, ** Everything in the 
world was made by the highest Reason; nor can anything be in- 
stanced that was made without Reason." . . . . " And he in 
whom that light was conversed for some time among men; but they, 
notwithstanding their having been created by the divine Reason 
which dwelt in that man, did not distinguish him from false 
•teachers." Dr, Parr says, ** The word ivas made fUth; that is. 
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Wisdom tabernacled, dwelt for a time in a fleshy tabemaclo.*^ 
These views are perfectly accordant with Unitarian belief, and it 
will not be a yery easy matter to detect any error or sophism in 
these expositions. The statement that Jesus Christ is called God, 
in the first yerses ot John's gospel, is simply untrue, that all things 
are there said, made by Jesus Christ, is equally untrue. The 
JLogos^ or Word, is said to be God, and all things were created l»v 
that Logos It was made flesh and dwelt among men; this we bi;- 
lieye. God was in Christ, manifested himself through Christ, in a 
particular manner, this we rejoice to hold. 

" Thou beio? a man, makest thyself God." — John x. 33. We- 
are surprised that any sensible person should adduce the false al' 
legation of the Jews to uphold their position, knowing their apt- 
ness to bring false charges against Christ; but more especially S(» 
-with the yery repudiation of this charge, and defence of Christ in 
the next verses. (1.) It was not blasphemy for a man to be called 
a god, for in the law men were called gods. (2.) He had been 
sanctified and sent, and had only said he was the Son of God. 
This IS Christ's repudiation of the charge and defence of his own 
position. Bishop Sumner says, ** The word god is used in Scrip- 
ture to distinguish rulers and magistrates, as * God's ministers,' 
'powers ordained of God;' so that were even he a prophet, and no 
more, were he but another Moses, or another Elijah, * whom God 
had sanctified and sent unto the world,' he might, without blas- 
phemy, be styled the Son of God." 

" And Thomas answered and said unto him. My Lord and my 
God." — John xx. 28. It is contended, because Thomas said this to 
Christ, Christ is God. In ] Samuel xx. 12, we find that ** Jonathan 
said unto David, O Jehovah, God of Israel" None of us would 
adduce this as a proof of the deity of David. We also read that 
Tvhen Gideon saw an angel of the Lord, '* Gideon said, Alas ! O 
Xord God" — ^Judges vii. 22. No one thinks of adducing this as a- 
proof of the deity of the angel. We regard the words of Thomas,, 
surprised and confounded by the presence of the actual Christ, 
struck with wonder, and giving utterance, as many too commonly 
do when surprised, to the name of God, ** My God" " Oh God,"^ 
*' God bless us" etc. The learned Dr, Whitby, who had spent 
nearly the whole of a long life in defence of Trinitarian doctrines,, 
says on this passage, after his renunciation of Trinitarianisni, 
" 'These words, My Lord and my God, may have this import: *■ My 
Xx)rd and my God have done this.' " " It may be justly doubted- 
whether the so lately incredulous — because prejudiced and unen- 
lightened — disciple had then, or at any time before the illumina- 
tion of the Holy Spirit at Pentecost, any complete notion of the- 
divine nature of Jesns." — Hloomfield, 

** Take heed therefore unto yourselves ... to feed the chnrclv 
of God, which he hath purchased with his own blood." — Acts xx. 
28. ** Of manuscripts, all the most ancient and the most valu- 
able ... I must acknowledge that to roe the preponderance 
of evidence appears in favour of the reading, * The Church of tJitr 
Zord: "—Dr. J. P. Smitli. 

** Whose are the fathers; and of whom, as concerning the flesh, 
Chnst came, who is over all, God blessed for ever. Amen." — Kom. 
IX. 5* It is confidently afiirmed by Trinitarians that this text is deci* 
siveproof of the deity of Christ; but Erasmus, a learned Trinif 
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1 Peter ii. 24.—" Who his own self bare our sins in his own bodjr 
oathe tree, that we, being dead to sins, should live unto righteuus* 
neiSfe by whose stripes ye were healed.'' — He bare away our sins by 
the example ofpatienoe, obedience, and benerolence he manifested 
«i tbe cross. His example makes us dead to sin, and aliTe unto- 
righteousness, so by his suffering and death we are healed. 

2 Cor. Y. 21. — ** For he hath imide him to be sin for us, who knew 
BO sin, Uiat we might be made the righteousness of God in him." — 
That is, a sin-offering, to take away our sin, to purify us and make 
OS riehteous, with the righteousness of God, even a« he is righteous. 

Gw. iii. 18. — "Christ hath redeemed us from the curse of the 
law, beiiu; made a curse for us: for it is written. Cursed is eyery 
one that hangeth on a tree.** — The manner of Christ's death was 
the same as of those who are cursed bv the law, that he might re- 
deem us from law-breaking, and thereby save us from the curse of 
the law. 

Romans iv. 25. — " Who was delivered for our offences, and was 
raised again for our justification." — ^Hewas offered up, or offered 
himself up, to save us from our offences, and was raised again from 
the dead, to justify our hone of inmiortality and our faithful ad- 
herence to ms teaching ana life. 

Zechariah xiiL 1.-—" In that day there shaU be a fountain opened 
. in the house of David, and to the inhabitanto of Jerusalem, for siu 
and for uncleanness." — ^From such texts as these men preach the 
doctrine of vicarious sacrifice, without even thinking it posaiblft 
these texts may neither refer to Christ nor the work of ssklvation, 
as performed by him. The prophet speaks of a day when the doc- 
trines of truth, like a fountain, will wash away the idolatry and 
sinfulness of the people. Oh! come that day. 

Matt XX. 28. — *' Even as the son of man came not to be ministered 
onto, but to minister, and to give his life a ransom for many.*' — ^The 
reader will not have failed to mark how few passages there are in 
the Gospel that are reduced to the service of vicarious atonement 
Tikis text declares^ what we accept, that Christ gave his life a ran- 
som to save the human race from sin. He is teaching the disciples 
not to lord over each other, but serve each other and follow the ex- 
ample he has set them, in the sacrifice he makes for the world. 

John xi 60.^^' Nor consider that it is expedient for us, that one 
man should die for the people, and the whole nation perish not.'* — 
ifr»A, CUvrhd says, "That Caiaphas had no other intention tiian 
merely to state that it was better to put Jesus to death than to ex- 
pose the whole nation to ruin.'* 

Bomans v. 6. — " For when ye were without strength, in doe time 
Christ died for the ungodly.** — So full of love is Uie plan of redemp- 
tion, tiiat when the world had fallen to its lowest state of moral lite, 
even then God conmiended, in Christ, his love towards the world;, 
while we were sinners, Christ died for us. 

Bomans v. 18. — " Therefore, as by the offence of one judgment 
came upon all men to condemnation, even so by the righteoosneas of 
one the free gift came upon all men unto Justification of life.**—- All 
that mankind lost through the disobedience of Adam is regained by 
the righteousness of Christ So indissolubly connected is we human 
fiEUQaily, the sin of one affects the whole to condemnation, and the 
riffhteousness of one to justification. 

jSphesians iv. 82. — ** And be ye kind one to anotibery tender- 
hearted, forgiving one another, even as God for Christ's aalw.liath 



77 

forgivenyou."— It is universally admitted that this text should 
read, " Even as God through Christ hath forgiven you." There 
are no words in the original equivalent to '*for (fkrUfs BakeV 
Christ leads us to repentance, and thus to find forgiveness from 
God. 

Hebrews ii. 9. — " He by the grace of God should taste death for 
every man."— God crowns Christ with honour and glory, as it was 
his grace, or favour to man that Christ should die, that all man- 
kind might be benefitted by his suffering and death. If the 
world is indebted to its political patriots, who shed their blood, 
how much more to its moral heros and martyrs, and, above all, to 
Christ, who tasted death for every man! 

Hebrews vii. 27. — ** Who needeth not daily, as those high priests, 
to offer up sacrifice, first for his own sins, and then for the people's : 
for this he did once, when he offered up himself." — Christ was 
superior in his office to the priests in the temple. We are not to 
inter there was any moral guilt about Christ from this text, " his 
own sins." His office of priest is a figure, and the offering up of 
his body is regarded as a supreme sacrifice, havin^a higher moral 
purpose than the sacrifice offered in the temple. The language is 
accommodated to the Jewish mind, and the ceremonial sins or dis- 
qualifications of priests and people are taken away by this self- 
sacrifice of Christ. 

Hebrews xi. 4. — ** By faith Abel offered unto God a more ex- 
cellent sacrifice than Cain." — We perceive from this text it was the 
spirit of Abel's sacrifice that maae it more acceptable than his 
brother's. How ridiculous it is for man to say it was the blood of 
his sacrifice, when the Scriptures testify it w^s his own spirit or 
faith that rendered it more acceptable. 

Mark xiv. 24. — '* And he said unto them. This is my blood of 
the New Testament, which is shed for many." — The wine that is 
now poured out represents the pouring out of my blood, which will 
be shed for the remission of sins. Th^ blood of the New Testament, 
that is, the blood of the new covenant. As the old was sealed by 
blood, so the new is ratified by blood. Observe, it is not for the 
covering of sin, or the remission of punishment due to sin, but for 
the remission of sin, to bring men to repentance, that their sins may 
be forgiven. 

Bomans v. 9, 10, 11. — ** Much more then being now justified by 
his blood, we shall be saved from wrath through him, by whom we 
have now received the atonement" — We think the meaning of Paul 
is, that the people were not admitted into the Christian church 
by the sacrince of the Mosaic economy, but drawn in by the 
z^ovE of Christ reconciled by the death of his son. We are re- 
presented as being affected* or reconciled, not God; we have re- 
ceived the atonement, which means the reconciliation, united to or 
made one with God, bv his grace in Christ, and saved by his life. 

Col. i 20. — " And, having^ made peace through the blood of his 
cross, by him to reconcile all things unto himself, by him, I say, 
whether they be things in earth, or things in heaven."— Christ, by 
the service he performs unites Jews and Gentiles in one, draws all 
to himself, into the same spirit. This is the reconciliation* he 
effects. ThinfiTS in heaven and earth are supposed to mean both 
Jew and GentQe. ** If I be lifted up I will draw all men unto me." 
£ph.i 7; Col, i. 14.— "In whom we have redemption through 
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his blood, the forglvenoss of sins, accordinp^ to the riches of his 
grace." — The blood of Christ, or death of Christ, in many places, 
is put for the new coTenant, by which all people, Jews and Gcn- 
tilesf are admitted Into the privileges of the Gospel, translated from 
an unholy to a holy state. It is here accorded to the riches of 
God's grace, that we are redeemed from sin, and idolatry, and 
all evil, and adopted to be the children of God. 

1 Peter i. 2. — ** Elect, according to the fore-knowledge of God 
the Father, through sanctification of the Spirit, unto obedience and 
sprinkling of the blood ot Jesus Christ: Grace unto you, and peace 
be multiplied." 1 P^ter i. 19. — •* But with the precious bloiod of 
Christ, as of a lamb without blemish and without spot." — Christians 
are reminded that they are not admitted to this holy communion 
with God by the blood of sacrificed animals, or by the purchase of 
silver and gold, but that Christ has shed his own blood, that they 
might be saved from all sin, and stand holy before God. 

Hebrews ix. 12 — ** Neither by the blood of goats and calves, but 
by his own blood he entered in once into the holy place, having ob- 
tained eternal redemption for us.*' — Uow much greater is our high 
priest who enters the holy place and obtains redemption for us 
through his own blood, than the priests who took the blood of g^ats 
and calves to qualify them to enter the holy place. 

Hebrews ix. 22 — *' And almost all things are by the law purged 
with blood, and without shedding of blood is no remission." This 
text clearly refers to the ceremonial purifications of the Jews. It 
says, almost all things were purged with blood, that is, some 
things were purified by Tvafcr^ others by fire f some by the askss of 
a heifer, etc., etc. Almost all things were purified by blood, for it 
was the common medium of purification. The reader cannot fail, 
by examining the whole of this passage, to see it refers to the cere* 
moniolism of the Jews. 

Hebrews x. 19 — "Having therefore, brethren, boldness to enter 
into the holiest by the blood of Jesus.'' — There is an allusion to the 
. fear the priest had of entering the holy place; we may come witlv 
ooldness, draw near unto God with assurance that he loves us, and 
will do us good. He has testified his love in giving his son to be- 
the Saviour of the world. 

Hebrews x. 29 — ^ Of how much sorer punishment, suppose ye, 
shall he be thought worthy who hath troaden under foot the Son 
of God, and hath counted the blood of the covenant wherewith he 
was sanctified, an unholy thing, and hath done despite unto the 
spirit of grace." — They who treated with contempt the law of Moses- 
were stoned. How much more worthy of punishment are they wbu 
treat with contempt the Son of God; who reject his well-attested 
mission with scorn, and who h^ok upon his death as the death of a 
malefactor, and account his blood an unholy thing, and thus insult 
the whole spirit of power and goodness that was upon him, as some 
Jews then did. 

Hebrews xii. 24.—^" And to »Tesus the mediator of the new cove- 
nant, and to the blood of sprinkling that speaketh better things 
than that of Abel." — Paul contrasts the mild spirit of the Gosx>el 
with the spirit of the Jewish economy, and the voice of the blood of 
Abel that called for vengeance with the voice of Christ that speaks 
jpardon, and says for his murderers, *' Father forgive them." 

Hebrews xiii. 20.—** Now the God of peace, that brought agaia 
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from the dead our Lord Jesus, that great shepherd of the sheep, 
through the blood of the everlasting covenant.*' — This new cove- 
nant is an everlasting covenant, not to be abolished or superseded 
by any new dispensation. We can have no greater shepherd, no 
higher testimony, no heavenlier voice, no dearer ratification of 
God's love. 

Hevelations v. 9 — " Thou wast slain, and hast redeemed us to God 
by thy blood out of every kindred, and tongue, and people, and 
nation." — Christ is honoured, because of his voluntary death for 
the salvation of mankind, '*Eor the suffering and death, he is 
<Towned with glory and honour." "For the joy that was set be- 
fore him he endured the cross." 

Hevelations vii. 14. — " And I said unto him, Sir, thou knowest. 
And he said to me, These are they which came ont of great tribu- 
lation, and have washed their robes, and made them white in the 
blood of the Lamb:" — Dr, A, Clarke says, " Their white robes can - 
not mean the righteousness of Christ, for they cannot be made whitf 
and washed in his own blood. This white linen is said to be the 
righteousness of saints. — Rev. xix. 8. . . . It is not Christ's 
righteousness, but it is a righteousness wrought in them by the' 
merit of his blood and the power of his Spirit." We have no ob- 
iection to this exposition. The power of his death, and the purity 
of his lifpf explain the whole scheme of redemption through his 
blood. We have now given a plain, rational, and scriptural expo- 
sition of the texts generally adduced to prove the trinitarian and 
vicarious scheme of redemption. We have given our exposition of 
those texts in harmony with views we rejoice are finding a wider 
acceptance among the thoughtful and free readers of the Bible. 
The death of Christ, interpreted in this manner, is moral, affectionat 
and spiritual power to man ; is the summit of glory in the character 
UTid offices Oi Christ; and at the same time consistent with, and ex- 
alts in our minus the character of our God, who is a God of Lovk. 



JUSTIFICATION BY FAITH. 

The Chwrxli says — ** We are justified by faith only?* The Bible 
says — "iVb^ by faith only." That we are justified by faith 
we do not deny: that we are justified by faith only, we 
do deny. Tliat we are saved by faith, we joyfully concede: 
that we ' are saved by faith alone, we know is not true. 
The Bible speaks of us as being " Saved by Itope^ "Saved 
by grace?* "Saved by fear^ "Saved by haptism" &c, &c., 
&c. That we are saved by faith only, it nowhere teaches. 
We think there is the same reason for giving a prominency to the 
doctrine of " Justification by love^' ** Justification by grace? 
" Justification by hope,'' as "Justification by taith only. 

"He that believeth and is baptized shall be saved." — Mark 
xvi, 16. "Whosoever believeth in him should not perish, but 
have eternal life." — John iii. 15. "He that believeth on the Son 
hath everlasting life."— John iii. 36. A belief in Jesus Christ, 
which saves, implies obedience to Christ. To believe in Christ, to 
preach in his name, and even work miracles, without obedience to 
-his commands, to all such sentimental friends he says, " I ivill say^ 
depart from me, ye n'o^'^*^s ofiniqmty.'" " He that docth the will 
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of my Father is my disciple.** " Ye are my friends if ye do what* 
soever I have commanded you.** 

" To him gave all the prophets witness, that through his name 
whosoever believeth in him shall receive remission of sins.'* — Acts 
X. 43. In the comment of Dr, A, Clarke on this text, the meaning 
is folly given. ** The phrase, * remission of sins,* means simply 
the taking away of sins; and this does not refer to thegniltof 
sin merely, but also to its power^ nature^ and eonsequences. All 
that is implied in pardon of sin, destruction of its tyranny, and 
purification from its pollution, is here intended; and it is wrong to 
restrict such operations of mercy to pardon alone.** 

" Believe on the Lord Jesus Christ and thou shalt be sared and 
thy house." — ^Acts xvi. 31. We are believers in the Lord Jesus 
Christ, that he is the way^ truths and life, and if we obey him we 
will be saved, saved from sin, and thus from the displeasure of 
God. That faith only without obedience will save, is not hinted at 
in the text. The profession of Christianity without the practice 
would never enter the minds of the first apostles. 

** And by him all that believe are justified from all things, from 
which je could not be justified by the law of Moses." — Acts xiii. 
39. The remission of sins, the purification from moral and cere- 
monial guilt, is more clearly and authoritatively set forth in Jesus 
Christ than in Moses. This text teaches that the followers of 
Christ are placed in a better position than the followers of Moses. 
"For by grace ye are saved through faith; and that not of your- 
selves; it is the gift of God; not of works lest any man should 
boast" — Eph. ii. 8, 9. This text plainly affirms that salvation is 
the free gift of God, i.^., the Gospel and all its privileges. No 
Christian will have room to boast. When we have done all, we 
have done but what was our duty to do, and often proved unpro- 
fitable servants. 

" Not by works of righteousness which we have done^ bat 
according to his mercy he saved us." — Titus iii. 6, 7. The love of 
God is unbought, we do not purchase it by '^our righteousness;** 
and that it is shed upon us abundantly. 

"Abraham believed God and it was accounted to him for 
righteousness,** &c. — Galatians iii. 6, 9, 11; James ii. 23; Romans 
1.17; Hebrews X. 38. These passages teach (1) That Abraham 
believed God would accomplish what he promised, and he was 
reckoned righteous, faithful, the friend of God for taking God on 
his promise. (2) Some of the Jews were urging the necessity of 
submitting to the works or rites of the law, ceremonialism. Faol 
was opposed to Christians being so brought into bondage to 
Judaism, and proves that Abraham had the friendship of God 
before he was circumcised or knew anything of these rites, and 
Christians through faith in Christ, he places on a similar footing 
with Father Abraham. (3) " The works of the law** are nothing 
more or less than circumcision, and other ceremonies he sets aside; 
he fears they put too much trust in these things. He never dis- 
parages moral life. 

** Therefore we conclude that a man is justified by faith, with> 
out the deeds of the law." — Romans iii. 26,28; Romans iii. 20; 
Romans iv. 3, 4. ^ Therefore being justified by faith, we have 
peace with God through our Lord Jesus Christ.'* — Romans t. 1 ; 
Gal. il 16; Gal. v. 4. They are warned against placing their sal- 
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vation on the law, ceremonial obedience. They are not of Christ, 
Paul says, in such a state of mind, trusting in ceremonies and 
Jewish formalism. The same caution is necessary at the present, 
for many find substitutes for a virtuous life in church or chapel 
going, or assent to mere doctrinal positions, instead of a livmg 
faith in God and Christ, and obedience to their commands. A faith 
made perfect by good works. 

The Righteousness of or hy Faith. — As there are several 
verses in the 4th chapter of Romans supposed to refer to the im- 
puted righteousness of Christ or the righteousness by faith, we will 
point out what is the design of this chapter. The Apostle Paul is 
reasoning with the Jews, and showing them that the acceptance of 
Jesus Christ is an act of the mind, which is righteous. " With the 
lieart man lelieveth unto righteousness." Can it be that a belief 
in Christ places the Gentile in the same position as God's children, 
as we are, asks the Jew, without the ceremonialism of Moses? Yes, 
says Paul, " Abraham believed God, and it was counted unto him 
for righteousness." See Galations iii. 6. — In that place the Apostle 
adds, *' They which are of faiths the same are children of Abra- 
ham," etc., etc. Thus the Apostle proves that as Abraham was 
accepted of God, by his faith in God, which pleased God, before 
the institution of any ritual services, so the Gentiles are accounted 
righteous, right-wise, or justified in accepting Jesus Chrbt " His 
•faith is counted for righteousness. Even as David also describeth 
the blessedness of the man, unto whom God imputed righteousness 
without works." Thus Paul proves froip the Old Testament there 
is a righteousness of faith, i.e,, it is wrong to continue in disbelief 
when God speaks to us, as certainly as any thing is morally wrong; 
and further, that it is an act of righteousness, and we are justified — it 
is TvUCy just, and right, and will be regarded in this light by God, to 
Ijclieve what is offered for our acceptance — this is the right eousnesa 
^f faith. We believe this is what the 4th chapter of Romans 
teaches, as the last verses clearly show. 

Tlie following is the substance of Dr, CamphelVs note (a Trini- 
^ tarian) on Matt. vi. 33. — " Tlie righteousness of God, in our idiom, 
' <jan mean only the justice or moral rectitude of the divine nature. 
But, in the Hebrew idiom, that righteousness which consists in a 
conformity to the declared will of God, is called his righteousness. 
In this way the phrase is used by Paul, Romans iii. 21, 22 ; x. 3; 
where the righteousness of God is opposed, by the Apostle, to that 
of the unconverted Jews; and their own righteousness, which he 
tells us they went about to establish, does not appear to signify 
their personal righteousness . . but a system of morality- 
fabricated by themselves, parthj on the letter of the law, tradition;^, 
ceremonies, and externals. This creature of their own imaginations 
they had cherished to the neglect of that purer scheme of morality 
which was truly of God ... to do justly, to love mercy, and 
walk humbly before God." With the aid of this note all the texts 
in which the phrase, the righteousness of God, occurs, may easily 
be understood. 

" Even the righteousness of God, which is by faith of Jesus 
Christ unto all, and upon all them that believe." — Rom. iii. 22; Phil, 
iii. 9. We have seen what is meant by the " Righteousness of God,"' 
and also the ** Righteousness of Christ." " His own righteousness,'* 
we believe to mean, as Dr, Camphell says, Jewish ritualism, or 
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something of self-fabricating, or anything in contrast to the moral 
goodness of Christianity. ** The righteoTisness of Grod in Christ " 
is what God has set forth in Christ as right. Christ liveth in me, 
i.e,, the Spirit of Christ is now my spirit. 

" They sought it not by faith, but as it were by the works of the 
law."— Rom. ix. 30, 32. "For Christ is the end of the law, for 
righteousness to every one that believeth." — Bom. x. 3, 4. The 
meaning of these texts, appears to us to be, that the Jews, who had 
both the moral and ceremonial laws of God, laws of righteousness 
too, acted unrighteously in rejecting Christ Aud that the Gentiles 
acted righteously in accepting him, though they were without 
these laws; and so Christ had become the end of the law, the 
fulness or spirit of it, to those who had become hiiT disciples. 
Poolishly the Jews were going about to show that they were 
righteous in all their obserrances, and had most wickedly crucified 
Christ, and would not submit to this dispensation of righteousness 
introduced by him, called the righteousness of God, or the righteous- 
ness which God requires, faith in Christ and obedience to his 
commands. 

*^That he (Abraham) might be the father of all them that 
believe, though they be not circumcised; that righteousness might 
be imputed unto them also." — Romans iv. 11. Abraham was 
accounted righteous, or rigJtt-wise, in believing what God had 

Sromised to do, would be done, iadependeiic of the rites of 
udaism. 

**But put ye on the Lord Jesus Christ." — Rom. xiii. 14. 
" Put ye on the Lord Jesus Christ." This is a metonymy for 
the life and spirit of Christ. 

" For as by one man's disobedience many were made sinners, so 
by the obedience of one shall many be made righteous.'* — Romans 
V. 19. As the example and evil of one man, Adam's disobedience, 
made many sinners, so through the example and goodness of one, 
Christ, shall many be made righteous. 

''But of him are ye in Christ Jesus, who of God is made 
unto us wisdom, and righteousness, and sanctification and redemp- 
tion." — 1 Cor. i. 30. There is nothing more true than this, that 
Jesus Christ, in his life, precept, aad example, is tu us wisdom, 
and righteousness, purity and redemption from sin. 

" These are they which came out of great tribulation, and have 
washed their robes and made them white in the blood of the Lamb." 
—Rev. vii. 14. No person can profess to have literally " washed 
their robes in the blood of the Lamb." The passage is figurative. 
In Rev. xix. 8, we find that the fine linen, clean and white, is the 
righteousness of saints. Many thousands have been converted 
from sin to righteousness, from selfishness to benevolence, through 
the sufferings and death of Christ. They have become Christians 
pure and good, and thus it may be said, "they have washed their 
robes and made them white in the blood of the Lamb." 



FALLEN ANGELS, DEMONIACS, AND DEVILS. 

The rejection of the popular notions about fallen angels and devils 
does not necessarily beloug to the adoption of Unitarian Christianity ; 
but as Unitarians, in general, hold a very different view on the subject of 
devils from the members of Trinitarian churches, we will devote a few 
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^ages explanatory of those passages adduced in support of the popnhur 
notions of the doctrine of devils. The most common theory toaching 
the origin of devils is that of fallen angels ; and as there are only 
a few texts that seem to a£fbrd any proof, or are nsed as proof texts, 
we will quote them, that our readers may see how utterly devoid of 
Bible proof such a theory is. 

Ist. " How art thou fallen from Heaven, O Lucifer."— Isaiah xiv. 12, 
13. This is the grand proof text about the devil aspiring to sit upon 
the throne of heaven, and for his ambition he is thrust down to hell. 
Bead the whole chapter, and you will find that it is written against 
Nebuchadnezzar, king of Babylon. Dr. A. Clarke aflirms, " the truth 
is, the text speaks nothing at all concerning Satan or his fall.*' 

2nd. " And Jesus said unto them, I beheld Satan as lightning &11 
from heaven." — Luke x. 18. The word Satan is of Hebrew origin, and 
signifies, according to all scholars, an opposer, an enemy, an adversary. 
Jesus had sent out seventy, and on their return tbey told him that they 
had power over devils and unclean spirits through his name. He then 
told them that he had seen Satan fall like lightning from heaven. The 
comparison has reference to the suddenness of thd fall, and not to the 
place from which he tell. He fell, riot from heaven^ but like lightning 
from heaven. That is, he saw that all adversaries were cast down sud- 
denly. Evils are personified, and Satan may be said to be but a personi- 
fication of all that were arrayed s^nst Jesus and his followers. 

3rd. " Por if God spared not the angeh that sinned, but cast them 
down to hell, and delivered them into chains of darkness, to be reserved 
unto judgment." — 2 Peter ii. 4 ; Jude 6. In examining these texts of 
Scripture wc need bear in mind that Peter and Jude had both been 
speaking of apostate CAristianSt who had endangered the peace and 
purity of the Chnstian Church by false doctrines ; and that they pass 
directly from speaking of these to speak of the " angels that sinned, and 
which kept not their first estate." But who were these angels ? We 
<do not find any allusion to them in any other part of the Bible. It 
appears that the first officers in the Christian assemblies were called 
Presbyters. But when these assemblies became more numerous, and 
increased in numbers, it became necessary to add to these. The person 
thus added was appointed to preside and direct the Presbyters, what to do 
And how to act. The person thus advanced to the presidency, says Dr. 
Jlosheim, was at first distinguished by the title of the Angel of h*^ 
Church. He says — " As the term, however, could not be deemed free 
from ambiguity, and might, perhaps, be found to give occasion for some 
aspiring individuals to overrate their own consequence, and funcy them- 
selves nearly on a level with those who are, in the strict sense of the 
word, styled angels (for the merest trifles are sufiicient to supply men 
with arguments for vanity and pride), it was probably thought better to 
change the name for one more definite and humble." And this seems to 
have been the way that the apostate angeU sinned. We find by referring 
to the second and third chapters of Revelation, that John was directed to 
write to the Angels of the Churches of Ephesus, Smyrna, Pergamos, 
Thyatira, Sardis, Philadelphia, and Laodicea. And commentators agree^ 
that these " Angels" were nothing more or less than " the Bishops" of 
the churches referred to. These "Angels'* kept not their place or 
position in the Church, but left their office ; and in consequence of theii 
apostacy, they were " delivered into chains of darkness." " Reserved in 
everlasting chains under darkness," to be destroyed with the unbelieving 



Jews. The *' chains of darkness** into which they are said to have been 
delivered, indicate very clearly what their moral condition was, for dark- 
ness, bondage, and corruption are emblems frequently used by the 
inspired writers to describe a vicious life. Some commentators affirm 
that the reference to fallen angels in Jude, from the context of the pas- 
sage, has its meaning in the fall of some of the leading men that came 
out of Egypt with the children of Israel. That it is true of Korah, 
Dathan, and Abiram. It is also worthy of note that the passage in 
Peter occurs in connection with events in Old Testament history of judg- 
ments. Neither Jude nor Peter has any reference, we thiuk, to the 
popular theory of fallen angels. 

In various parts of the New Testament Christ is represented as casting 
out Devils ; these accounts have very much perplexed the readers of the 
Gospels, and contributed not a little to the belief that there is abroad 
among the children of men, a host of evil spirits uuder one common 
licad — the devil. The following notes, for which we arc indebted to 
several authors on this topic of dcmonology, will aid to the better under- 
standing of this subject : — 

" It is a singular fact," says Dr. Cogan, " that though the New Testa- 
ment seems tu intimate a belief in the existence of malignant spirits, 
there is no instance of the practical influence of the creed. There are no 
supplications to the true God for protection against , them." We are 
inclined to regard the faith in devils that offers itself continually in 
prayers now for protection against them, as very different from the faith 
of the first disciples. The highly figurative and allegorical stylo of the 
Bible, leads us to think that the words Devil and Satan are to be under- 
stood not in a literal, but figurative sense. The fall of Adam refers to a 
Serpent — temptation. There is not a particle of evidence in the account 
of a personal devil. The whole, we believe, is allegorical ; and the same 
judgment is formed of the Book of Job, with Satan as a tempter and 
accuser, by divines of all churches. We see nothing to alter our belief 
that the Saviour's temptations by the devil, are to be understood other- 
wise than an allegory in the Gospel y for it is impossible that the account 
can be literally true of the subjects affirmed in the narrative of his temp- 
tations. In fact, in all the places in which these words occur, taking 
into account the parabolical form of instruction that runs through, the 
Bible, there is not the least necessity to believe, as many churches now 
believe, in an almost omnipotent and omnipresent personal devil. Christ 
says to his disciples, " Have not I chosen you twelve, and one of you is a 
devil?" (diabolos). An accuser, traitor, adversary, we may clearly 
ice in the Scriptures, is spoken of as a devil or satan ; and peculiai 
temptations or trials, or great forms of opposition to the diffusion of 
Gospel truth, or the instigation to a course of sinful life is called the 
devil. Thus, throughout the Bible, and more particularly in the Book 
of Revelation, is this form of speech continually used. We feel sure that 
every text is capable of an easy and rational explication upon this view 
of the subject. Whereas the belief in a personal devil is crowded with 
difficulties. The word Satan, used in the Scripture, signifies nothing 
more than an adversary ; and it is also used in a good sense, as well as 
an evil one, in many places of the original of the Scripture. The angel oi 
God, sent against Baalam, is called, in the origmal,"jSiA^a«,"and in numerous 
instances is this the case, though the general meaning is an evil adversary, 
as Peter was called Satan by Christ. It by no means signifies oae in 
particular adversary of the human family, as it is popidarly undentood 
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Tin the present day. Its popular use is foreign to its scriptural meaning, 
Jast as the word devil, or devils, in the common translation of the gospels, 
convey a very wrong idea now to that intended in the original use of the 
word demon. In the thirteen epistles of Paul, the word Satan means, 
Rom. xvi. 20, the persecutors of the Roman converts. 1 Cor. v. 5, 
excommunication for a time. 1 Cor. v 7* the violation of marriage 
vows. 2 Cor. ii. 11, personal opponent to Paul. 2 Cor. xi. 14, false 
apostles. 2 Cor. xii. 7, corporeal infirmity. 1 Thess. ii, 18, Jews per- 
secuting Silas and Paul. 2 Thess. ii. 9, Jews again. 1 Tim. i. 20, 
«xcommunication. 1 Tim. v. 15, idolatrous indulgences. The word 
4ievil or tUaboloSy fonuAin the four Gospels and the Acts of the AposUes, 
may be thus summarised. Five times the term devil is used by Christ — 
Matt. xiii. 89, where it refers to human enemies of the Gospel. Matt. 
XXV. 41, the Roman power. Luke viii. 12, human enemies of the (rospel. 
John vi. 70, Judas Iscariot. John viii. 44, the incarnation of Jewish 
malice. By John xiii. 2, the avarice of Judas. By Peter, Acts x. 38, 
«very species of sickness and disease. By Paul, Acts xiii. 10, the opposi- 
tion of Bar- Jesus to the Gospel. The term devil is used twelve times in 
the epistles. — Eph, iv. 27, where it implies a slanderer. Eph. vi. 11, an- 
accuser 1 Tim. iii. 6, 7, evil speakers. 1 Tim. iii. 11, slanderers. 2 
Tim. ii. 26, accusers. 5 Tim iii. 3 false accusers. Titus ii. 3, false ac- 
cusers. Heb. ii. 14, heathenism. James iv. 7, pride and revenge. 1 Peter 
V. 8, false accusers. 1 John iii. 8, 10, where it is synonymous with sin. 
Jade ix., an opponent to an archangel. Whether we are correct in all those 
cases or not, it is undeniable that the word " Satan" means an adversary; 
and as Dr. Buahnell says, " Satan, or the Devil taken in the singnlar, 
is not the name of any particular person, neither is it a personation 
merely of temptation, or impersonal evil, but the name is on& taken up hy 
the imagination to designate or embody, in a conception the mind can 
most easily wield, the all or total of bad minds and powers." The words 
demon, demons, and demoniac, mistranslated in our Gospel — devil, occur 
in the Gospels about seventy times, and refer to persons so possessed ; 
>vhereas the word diabolos or devil in no place in the New Testament 
once refers to such possession* The spirits that were thought to take 
possession o&men's bodies^ as found in the 6ospel8» are invariably called 
demons, not devils. Nor were the demons of ancient times always 
regarded as evil spirits, though most generally they were believed to be 
the spirits of wicked men, who enter the living, or of heathen deities, who 
had the power of tormenting and killing ike inhabitants of the earth. 

The most popular argument for real possession is drawn from the 
language of Christ and the first Apostles. The historians say, *' They 
brought unto him those that were possessed with demonSf and that Jesus 
rebuked the demons* and commanded them to come out.*' And that the 
ejection of demons is distinguished from the curing of diseases. We 
reply, our Saviour and his AposUes might or might not believe in real pos 
session ; it is not clear that Christ did so from using the popular language 
of the day* which was in ose before he came into the world« founded on 
the supposition of real possession. Farmer, in his work on demoniacs, 
puts the case very well. He says, " It is customary with all sorts of 
persons to speak on subjects in the language of the common people. We 
call a distemper — lunacy, without inquiring what influence the moon has 
npon it* We speak of St. Anthony's fire and St. Vitus's dance ; it would 
be very wrong of a future generation to believe that toe acknowledge the 
influence of these saintSy though some people may do s^ still" So we 



could enumerate forms of speech we employ, groanded in errox, yet wc 
nse this fonn of language every day. The word <imocg the Romans, 
which originally signified a man adnatcd. by furies (turiosus), afterwards 
ilcnoted any madman. The Jews expresstsd diffeient disorders by differ- 
ent demons. They did this, as Josephus does, in the age of the Gospel 
wiicii he expressly referred the madness to a different cause than tJie 
possession of demons. Jews and heathens adopted the common phrase 
ology when they did not design to countenance the opinions in which it 
was founded; and so might Christ and hia Apostles. When Christ 
says, " Come out, thou unclean spirit," &c., we no more infer he be- 
lieved in the personality of such spirits' than when we hear him reason- 
ing about Beelzebub or Mammon, that he believed in the personality ot 
those heathen Gods. When we read of Christ speaking to the winds and 
the sea, or rebuking a fever, wc do not infer his belief in their conscious 
personality. If the opinion of possession of demons was an error, it 
may be said that Christ and his Apostles did not ^correct the error ; the 
did not, we admit — ^yet, though the first publishen: of the Christian 
religion did not explain the cause of natural diseases, insanity, &c., &c., 
they did enough to extinguish the growth of this erroi, and discredit 
^he power of demons in casting them out. And cs we are sure that the 
doctrine of devils is not founded in revelation, we are equally sure that 
the Jewish and Christian faith is subversive of such doctrine. When St. 
J'aul says that an idol TS nothing in the worlii, we are persuaded he 
ha^ in view the heathen deities or demons which were supposed to have 
some influence in the world. Those who like to 'cherish the faith in 
demons, satans, and dtvils can enjoy it. It neither makes men morally 
better, nor norc truly pious. It has no proper place or connection 
with theology; so we think. 

Gen. iii. 14. — "And the Lord God said unto the serpent." This ac- 
•count understood of the personal devil, in whom so many believe, as be- 
longing to all space and time, really makes no mention of the devil, but 
speaks of a serpent and as one of the cattle of the field. This is un- 
doubtedly an allegory. 

Pent, xxxii. 1 7. — " They sacrificed unto devils, not to God ; to gods 
whom they knew not, to new gods that came newly up,- whoia your 
fathers feared not.** This is a text which should have been .rendered 
" demons.** who were spirits that were worshipped, and to whom sacrifice 
was offered. They are also called gods in the text. 

1 Chron. xxi. 1. — " And Satan stood up against Israel, and provoked 
David to number Israel.** The ambitious motives that moved David wei'e 
hh worst enemies, his Adversary or Satan. The word Satan means an 
. adversary. 

Job ii. 1 — " Again there was a day when the sons of God came to 
present themselves before the Lord, and Satan came also among them to 
present himself before the Lord." This is almost universally admitted to 
be an allegory. Satan, in the courts of heaven, before the throne of God, 
among; the sons of God, &c., &c., cannot be literally nnderstood. 

Psalms cix. 6. — " Set thou a wicked man over him, and let Satan stand 
at his right hand.** Let an opponent, enemy, or adversary be in the chief 
place of power in his affairs. 

Matt. iv. I. — " Then was Jesus led up of the Spirit into the wilder- 
ness, to be tempted of the devil.** This is explained by divines of all 
churches, as an allegory, in which the Saviour is represented as bein^; 
tempted as we all are tempted. 1st, To distrust God — " Command these 
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stones to be made b-'cad." Siuliy, To vrifsuniption — *^Cast thyseir 
down." Srdly, To tcorldly ambition — " AU these will I give." 4thly, 
To Idolatry — " Fall down and worship mej or do Die homasre." There 
IS not a temptation bat is redacible to one or other of these four heads. 

Matt. xii. 28.—" But if T cast ont devils by the Spirit of God, then 
the kingdom of God is come unto you.** Luke xi. 20. If yon think that 
these demons need the power of God to cast them out, and I have shown 
that it is the power of God that I have used to do this work, then the 
kingdom of God is come unto yon. All these passages which represent 
Christ as casting out devils, should have been rendered ** demons.^ 

Matt. xiii. 89. — " Thr onemy that sowed them, is the devi! : the har- 
vest is the end of the world ; aud the reapers are the angels." Here the 
word devil is used to represent any source of evil in the Church, or the 
world, and may bo understood of any person or thing that docs mischief 
in the Church. 

Luke X. 17. — " And the seventy returned again with joy, saying. Lord, 
pven the devils are subject unto us through thy name." That is, we can 
cast out demons or cffert the cures on these diseased persons who are re- 
garded as possessed by demons. 

Lnkc xxii. 31. — " And the Lord said, Simon, Simon, behold Satan hath 
'lesired to have you, that he may sift you as wheat." Those who are my 
opponents, my enemies, desire to alienate you from me. Judas tliey have 
got ; Peter they will also take hold of. " I have prayed for you." 

John xii. 31. — "Now is the judgment of this world : now shall the 
prince of this world be cast out." John xiv. 30, The prince of this 
world may properly refer to the leading, worldly principles of the time 
of Christ, or of any future time. Very conflicting opinions have been stated 
by able scriptural critics as to the meaning of " Frince of this world?* 
The phruse has been referred to the Jewish, to the Roman, and to other 
agencies adverse to the difi'usion of Christianity. 

1 Cor. X. 21. — "Ye cannot drink the cup of the Lord, and the cup of 
devils." — Some of the early Christians went and sat at the tables of the 
pagan sacrifices, and drunk to the demons, or heathen gods. Paul coun- 
sels them against this homage to false gods, who were no gods ; or, as in 
another place, says, " They were nothing." This text should be tran- 
slated *' demons^ 

2 Cor. iv. 4. — " In whom the god of this world hath blinded the minds 
of them which believe not." There is no fixed opinion even among 
Trinitarian commentators, who or what is meant here by the "god of this 
world." Anything that hinders the reception of gospel truth and light. 

S Cor. xi. 14. — " And no marvel, for Satan himself is trauformed into 
an angel of light." That is, false apostles, enemies, or adversaries of the 
gospel came as clothed In light ; and they are thus represented as the 
imnisters of the grand adversary or evil, that had so often, by speciousness^ 
or false claims, beguiled the human family. 

Eph. iv. 27. — " Neither give place to tbc devil." "We give the exposi. 
tion of a Trinitarian commentator, Dr, A, Clarke ; " As the word diabolos- 
is sometimes used to signify a calumniator, tale-bearer, whisperer, or back- 
slider (see in the original, 1. Tim. iii. 11 ; 2 Tim. v\. 3 ; and Titus ii. 8) ; 
here it may have the saire siguification : Do not open your ear to thr^ 
tale-bearer, to the slanderer, who comes to you with accusationn 
against your brethren, or with surmisings ind evil spenkiugs. These are 
human devils." 

1 Thess. ii. 18.— ""Wherefore we would have come unto vou (even ( 
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Paul) once and again, but Satanhindered us* JDr.A, Clarke, al)eliever in a 
personal devil, gives the meaning thus-: ** Some adversary, r^ the word 
means/* 

I Tim. i. 20. — ^** Of whom is llymeneus and Alexander, whom I have 
delivered unto Satan, that they may learn not to blaspheme." I have ex- 
communicated them, turned them over to the company of those who Are 
our open adversaries. 

1 Petei V. 8. — " Be sober, be vigilant, because your adversary the 
devil, as a roaring lion» walketh about, seeking whom he may devoai*.** 
Be always watchful against calumniators, who will bear you dowa as a 
lion^ and who will devour you as a lion does its f*rey. The devil here 
spoken of is nothing more than personal adversaries. 

James ii. 3 9. — " Thou believest that there is one God, thou doest well; 
the devils also believe, and tremble." That is the very lemons (not 
devils), spirits of men «vho have gone before, men regarded as p^gan 
gods, they beheve, and tremble. The demons believe, and tremble 

James iv. 7. — "Submit yourselves, theretore, to God. Eesifit the devil, 
and he will flee from you.'* Bepel every evil insinuation or advancement. 
Evil can have no power over you if you firmly resist it ; it will flee from 
you. 

1 John iii. 8. — '' He that committeth sin is of the devil« for the devil 
sinneth from the beginning.*' Evil proceeds not from God, or good men. 
It is referred, in this strongly figurative language, to the evil one, or evil 
passions and principles. 

Rev. ii. 13. — " I know thy works, and where thou dwellest, even where 
Satan's seat is." Where the Adversary has his throne. 

Rev. ix. 1. — " And the fifth angel sounded, and I saw a star fall troni 
heaven unto the earth, and to him was given the key of the bottomless 
pit." Rev. xii. 9. Some commentators interpcet this ot Mahomet. 
Some Catholics affirm it of Luther and the Protestants. Some. Protes- 
tants refer this to the Pope and Catholics. And some understand it of a 
personal devil. 

Rev. ix. 11. — " And they had a king over them, which is the angel of 
the bottomless pit,whosenameinthe Hebrew tongue is Abaddon, but in the 
Greek tongue he hath hb name ApoUyon." All kinds of conjectures have 
been made of the signification of the " Book of Revelations," and the per- 
sons or systems supposed to be meant by the " fallen star," " the dragon,* 
"satan," ''devil" &c.,&c. No commentator, of any learning, would ap- 
peal to those texts for a scriptural proof of a personal devil. As we have 
said, diflerent religious parties have understood this book as referring U> 
their opponents. 

Rev. xvi. 14. — " For they are the spirits of devils, working mirat:les, 
which go forth unto the kings of the earth, and the whole world, to gather 
them to the battle of that great day of God Almighty." This is another 
mysterious passage which speaks of " demons" working miracles, i.e .. doing 
wonderful works, and hastening on the day of great conflict at Armageddoc. 
Men make the most egregious mistakes when they profess to understand 
those times and places. Yeai*s tgo, in war times, preachers who had dar* 
ing enough affirmed that the great conflict was Amterlitz, or Moscow, oi 
Leipsic, or Waterloo; and more recently SebastopoU Now the battle of 
Armageddon is to be fought somewhere about " Damascus.** Oh ! 
prophets. 

Rev. XX. 2. — *' And he laid hola on the Dragon, that old Serpent, which 
is the Devil and Satau» and bound him a thousand years " We think this 
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may refer to the subjugation of some gi*eat evil principle or power that has 
had bestowed upon it all those terms by the writer. Some interpret this 
of the (riumph of Christiauity over all the forms of error and wrong, aud 
the ushering in of a grand miUenium. 

ETERNAL PUNISHMENT. 
We rejoice to know that our denomination, as a whole, rejects this God- 
dishonouring doctrine, and that there are few among us who do not believe 
with Priestiey, «* We shall all meeijinal/y. Wc only require different de • 
grees of discipline, suited to our different tempers, to prepare us for final 
happiness.'* And, with Channin^, we all regard the popular doctrine of 
eternal misery %»** A horrible thought, which would shroud the universe 
in more than sepulchral gloom, and that this forms no part of our concep- 
tion of the purposes and government of the God aud Father of Jesus 
Christ.** From a diligent examination of the Bible, we find this really 
forms no part of its teachings, that any of the human family shall suffer for 
ever. That there is no more reason to believe that the punishment of the 
wicked shall be everiasting, though it has the term a few times applied to it, 
than that the Mosaic priesthood should be everlasting, because it was 
called "an everlasting priesthood,** and the possession of the Jews of 
Palestine everlasting, because called an " everlasting possession.** 

Isaiah xxiiii. 14.—" Who among us shall dwell with the devouring 
fire ? Whoamong us shall dwell with everlasting burnings f" Dreadful 
temporal afiliction is threatened iu this chapter to the Jewish people. 
There is not the least reference to a future state in which this suffering 
would be imposed. These times of afiliction are called devouring fire and 
everlasting burnings, and the question is asked, who will bear this dffliction 
nnhurt ? And the answer is given in the very next verse, " He that 
walketh righteously and speaketh uprightly,** &c., &c., he shall meditate 
all this terror unhurt. Here the temporal punishments of the Jevis are 
called "everlasting burnings** — ^Ihis is unquestionably so, and may lead to 
the solution of other texts 

The Old Testament is almost void of the shadow of a proof for the 
eternal torments of the wicked. There are a few passages occasionally 
used to support this doctrine ; they are few, though there are numerous 
texts m which the word " hell ** occurs. Of about seventy texts, in which 
this word hell, or grave, is found from the original "sheol,'* Professor 
Stuart saysy and he wrote a book to prove futiire eternal punishment, five 
of these texts refer to future punishment; the other* numeious as they arc» 
have no such meaning. Hr, Campbell, the late Professor atAberdeen, and 
who b<?lieved in the future eternal punishment of the wicked, says, ** In my> 
judgment it (sheol) ought never in Scripture to I e rendered hell,^^ 
least in the sense vherein that word is now universally understood by 
Christians,** And in reference to the word " Hades P he also says, " It is 
very plain that neither in the Septuagint version oj the Old Testament, 
nor in the New, does the word * Hades' convey the meaning which the 
present English word hell, in the Christian usage, always conveys to our 
minds,** The other two words, " Tartarus,** which occurs once in the 
original scriptures ; ai)d " Gehenna,'* which occurs a few times, are the 
only places of punishment named in the Bible. Tartarus is from a Greek 
idea of an under world, for both good and bad ; and Gehenna from a place 
of severe pnnishment, by fire, on tiie east side of Jerusalem. None of 
these places were understood, when the scriptures were written, in the sensft 
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of a place like the popular idea of ^^hell!* But now to tliosefire texts* 
trasW to by Professor Stuart in the Old Testament. 

Numbers zyi. 38. — "They and all that appertained to them (Korah and 
his company) wait down alive into the pit (Sheol). — There is no evidence 
here of their future eternal misery. 

Fsalm iz. 1 7>-— "The wicked shall be turned into hell (Sheol), and all the 
nations that forget God.** — J)r, Campbell says* "The word Sh£ol never 
bears our signification of H£LL.'* Sudden and severe calamity is no doubt 
David's meaning. He speaks of being at times * delivered /rom hell* 
Can we think a good God would turn all the heathen nations into a place of 
endless punishment P 

Proverbs v. 5. — "Her feet go down to death ; her steps take hold oik 
hell^ — ^The text in two forms, both meaning the same thing, express the 
death of a lewd woman. Her feet go down to deaih ; her steps take hold 
of the grave : this is the proper rendering of " theolJ* 

Proverbs ix. 18. — " He knoweth not that the dead are there, and that 
her guests are in the depths of hell'* — ^Those who have been her guests arc 
now in the grave. 

Proverbs xziii. 14. — " Thou shalt beat him with the rod, andshalt de> 
liver his soul irom hell (Sheol).'' — Correct thy child to save him from a 
premature grave. Mr. Stuart says. These are his five texts from th& 
Old Testament, and, in conclusion, puts the matter in this humble 
form. * The sum of the evidence from the Old Testament, in regard to- 
Sheol, is that the Hebrews did probably, in some cases, connect with the 
use of this word the idea of misery, subsequent to the death of the body.*' 
We think it very improbable any candid reader of the Scripture will accede 
to this, if these are the only texts that can be trusted to for such a doc- 
trine ; and these ai'e the sum total of the passages adduced to prove 
*'Sheor*ishe^. 

We may safely say to our readers in every passage of the Old Testament 
read the word " hell,'* grave. Orthodox professors, Campbell, Whitby, 
Macknightf and others say the same thing. — Neither Moses, Job, the 
Psalmist, or the Prophets, knew anything of our popular doctrine of 
eternal conscious punishment in hell. 

Isaiah Ixvi. 24. — " And they shall go forth, and look upon the carcases 
of the men that have transgressed against me; for their worm shall not die, 
neither shall their fire be quenched, and they shall be an abhorring unto 
all flesh." — Here, very tnJy, we have the " never-dying loorm" and the 
*' unquenchable ^^re" But the reader is utterly precluded from carrying 
the scene to another state of being. It is a present-world-scene that has 
been looked upon. The careaees of men are spoken ot, not their dying or 
writhing spirits. The fire that was kept burning for the consuming of 
the bodies of their enemies, and the worms that were always in the vicinity 
sf this abhorrent place living on its oflal. The Gehenna ot transgressors. 

" And many of them that sleep in the dust of the earth shall awake, 
lome to everlasting life, and some to shame and everlasting contempt.** 
— ^Daniel xiii. 2. The expression ''many of them that sleep in the 
dust," does not seem to imply a universal resurrection, but rather somC'' 
thing less than all. The principal question pertaining to this matter is,, 
is tlus expression, " the dust of the earth,** to be understood Hterally 
tfr figuratively? In Isaiah, chapter xxvi. verse 19, it is said, "Awake 
and sing, ye that dwell in the dust pf the earth.'* Alexander Cruden 
says, " Dust signifies a low and miserable condition, as, God raised up 
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•the poor ont of the dust.*'—! Samncl ii. 8. Nahum iii. 18, we read, 
^'Thy nobles shall dwell in the dnst." The Jewish people were asleep in the 
^nst of the earth, fignratively speaking, and continued in tiiat state, until 
some of them were aroused from their stats of lethargy, or stupidity, to enter 
the kingdom t)f the Bedeemer, while others who rejected the Saviour 
were aroused up, only to be overwhelmed in the judgments of heaven. 

Matthew v. 22.— " Whosoever shall say, Thou fool, shall be in danger 
of hell fire."-— ITie words, «' thou fool" were equal to the charge of apos- 
tacy, which, if made against a Jew, and not proved, subjected the accuser 
to the severest punishment. Our readers wiU be glad to see this con- 
ceded by a learned orthodox divine. " Our Lord here alludes to the 
valley of the Son of Hinnom. The fire of Gehenna. This place was near 
Jerusalem. It is probable that our Lord means no more here than thi^— 
if a man charge auother with apostacy from the Jewish religion, or rebel- 
lion against God, and cannot prove his charge, then he is exposed to that 
pnnislmient {burning alive) which the other must have scUSered, if the 
charge had been substantiated." — Br. A, Clarke. This is a concession 
that may explain the meaning of hell*fire in other places. 

Matthew viii. 12. — " But the children of the kingdom shall be cast out 
.into outer darkness; there shall be weeping and gnashing of teeth." — ^The 
whole passage informs the Jews that the blessiugs of the Messiah's king- 
dom would be epjoyed by the Gentile nations, while the Jews would be in 
•darkness. 

Matthew x. 28. — "And fear not them which kiU the body, but are not 
ble to kill the soul; but rather fear him which is able to destroy both 
soul and body in hell." — The utmost that can be said of the text is, that 
God can destroy or annihilate both body and soul. 

Matthew xiii. 40, 41 » 42. — " As therefore the tares are gathered and 
burned in the fire,' so shall it be in the end of this world. %[iese verseSf 
and also the 49th and 50th of this chapter, undoubtedly refer to a severe 
retribution that would fall upon that iniquitous age, and on all evil doers 
'*The end of the world" may have no other meaning than the end of 
the Jewish dispensation, and ''the angels,*' the messengers of God that 
would be employed m that punishment. '* Casting into a fitmace of fire^' 
refers to the severity of punishment, and may be here only a strong figure 
drawn from the Eastern custom of burning alive which was practised in 
that age. If the destruction of tares, as in the text, is representative of 
the punishment of the wicked, then it is clear that conscious suffering, 
for ever, finds no countenance irom this passage. That a sinful course 
of life issues in extreme anguish, is beyond all doubt. And none of these 
terms are too strong to express the misery a wicked course of life will 
certainly bring to the guil^ mind. 

Matthew xvi. 26. — " For what is a man profited, if he should gainYhe 
whole world and lose his own soul : or what shall a man give in exchange 
for his soul." — ^It would be a foolish bargain. There is nothing said 
about endless misery. 

Matthew xviii. 9. — " Better for thee to enter into life with one eye^ 
rather than having two eyes to be cast into hell fire." — This teaches us 
it is better to lose a part than the whole. It is better to lose an eye or a 
hand than that the whole body should be destroyed. It is better to 
cmciiy some sinful desire than allow those desires to devour us with their 
•consuming flame. Schleuaner says, " Any severe punishment or sfaame- 
•^ul death, was spoken olas the fire of Gehenna, or hell fire." 
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Matthew xxii. 13. — "Outer darkness, there shall be weeping and 
gnashing of teeth."— The duration of the pnnishment is not named. 
Thos it is in many places cited for everlasting torment. We thoroughly 
believe in punishment, darkness, anguish, walling, etc. It is all just and 
right. It is mercy as well as justice. The chastisements of the human 
family are dealt with a Father's hand. And God will never be less than 
a Father to us all. He knows no shadow of change. 

Matt.xxv. 30. — '* And cast ye the unprofitable servant into outer dark- 
ness : there shall be weeping and gnashing of teeth." — ^A useless and 
unprofitable life shall have its darkness and sorrow. 

Matthew xxv. 41. — " Then shall he say also unto them on the left 
hand, Depart from me, ye cursed, into everlasting fire, prepared for the 
devil and his angels." Matthew xxv. 46. We have shown that the 
words "everlasting burnings** in some texts of Scripture do not neces- 
sarily mean endless fire. Nor do the words " everlasting punishment ' ' 
necessarily mean punishment never to have an end. The word " everlast- 
ing" most certainly has a meaning in the Bible which is less than eter- 
nity. The mountains are said to be everlasting, the Levitical priesthood, 
the Jewish possession of Canaan, the temporal bondage and suffering of 
the Jews are said to be everlasting. These certainly were not of endless 
duration. The original word rendered everlasting means an "age.^'* 
Farkhurst says, " The word * Olim* is much oftener used to denote 
indefinite than infinite time." Dr, Campbell says, " Its radical meaning 
is indefinite duration. Dr. A, Clarke says, " The Hebrew ' Olim,^ and 
the Greek, * Aion* are both used to express limited time." Cruden 
says, *' The words eternal, everlasting, for ever, are sometimes taken for 
a long time, and arc not to be understood strictly." Maeknight says, 
"These words being ambiguous, ere always to be understood 
according to the nature and circomstances of the things to 
which they are appliedt And I must be so candid as to 
acknowledge that those who understand these words (everlast- 
ing, for ever, &c.) in a limited sense, when applied to punishment, 
put no forced interpretation upon them." The foregoing are all Trini- 
tarian concessions. The Rev. John Foster^ a very eminent scholar, says, 
" The terms everlasting, for ever, &c., are often employed in the Bible to 
express limited time. I therefore conclude that a limited interpretation 
of these words, when connected with punishment, is authorised." Both 
Josephus and Eusebius, ancient writers, speak of unquenchable fire. One 
refers to the fire kept burning on the altar, and the other the fire of 
martyrdom at Alexandria. Wherever the word everlasting occurs, its 
signification must be determined by the subject to which it is applied. 
If it stands in connection with God, or his attributes, or life, it would be 
proper enough to understand it as endless. If it stands in connection with 
destruction, punishment, death, we are justified by the current of Scrip- 
ture teaching and the nature of the Divine being, in such connection, to 
understand it in a limited sense. The text under consideration speaks of 
an age of punishment, how long no one can say for the wicked; and of 
an age of life, of endless life we hope, for the righteous. 

Mark iii. 29. — ^"But he that shall blaspheme against the Holy Ghost 

hath never forgiveness, but is in danger of eternal damnation.'' — The 

difiiculty of forgiveness, more than the absolute certainty, is understood by 

OroHus, Hammond, and others, as the meaning of this text. 

Mark ix. 4S9 44. — ** Where their worm dieth not, and the fire is not 
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'quenched,*' &c., &c. — ^The never •* dying wonn," and the "unquenchable 
fire/* refierred to the G«henna fire, and the worms that were always about 
this place of punishment, feeding on the carcases brought to be consumed. 
We have already explained these when referred to in the prophecy of 
Isaiah. In that place the Prophets meaning is limited to punishment 
in time ; nor is there any foundation to assume that here the punishment 
means in another world and eternal. 

Luke xvi. 19. — The Rich Man in Hell. — (1.) This is generally re- 
garded as a parable (2.) The moral of this is supposed to refer to the 
rejection of the Jews and the acceptance of the Gentiles to the Abrahamic 
faith. (3.) The rich man is iu " Hades,** a place never understood in the 
ancient writings as a place of endless punishment. (4.) The narrative 
expresses the misery of the rich man, but says nothing about its eternal 
•duration. The eternal duration of the torment is the only point with 
which, in these explanations, we have to do. 

John V. 29. — " The resurrection of damnation. **-~Or condemna- 
tion. This is what we believe, that some will be raised to be justified, 
and others to be condemned. That every one will be rewarded or 
punished according to the deeds done in the body* This by no 
means involves the admission of eternal indescribable punishment. 

Acts xiii. 46. — " Unworthy of everlasting life, lo, we turn to the 
■Gentiles.** Here the gospel is called everlasting life, as it is in other 
places of the New Testament. Li^e and death are often put for bless*- 
ing and cursinjir, virtue and vice, in the Scripture. 

Jude7.— **£ven as Sodom and Gomorrah, and the oitiesabout them, 
i^ like manner giving themselves over to fornication, and going after 
strange flesh, are set forth for an example, suffering the vengeance 
of eternal fire.** Dr, Doddridge says (Farn. Expos.) that ** Dr. 
Whitby has brought many arguments to prove that the vengeance here 
spoken of must be the loss of their cities, rather than their souls, and 
produces instances *o show that aismois (eternal) is used in a sense con- 
sistent with this interpretation.** Rosenmuller, in his Scholia, adopts 
a similar opinion. On the phrase set forth, suffering, &c., he says 
these cities ** are, as it were, placed before the eyes, an example to 
after ages, sustaining the punishment of fire continually smoking.** 

1 Thessalonians i. 10. — ''Jesus, which delivered us from the wrath 
to come.'* — We will give the explanation of Dr, A» Clarke on this 
text. ** From all the punishment due to us for our sins, and from 
the destruction which is about to come on the unbelieving and im- 
penitent Jews.*' Candid eommentators are constrained to admit that 
the language of Paul, in general, refers to temporal chastisement, that 
was then about to fall upon the Jewish nation. 

2 Thess. i. 7, 8, 9. — " And to you who are troubled rest with us, 
when the Lord Jesus shall be revealed from heaven with his mighty 
angels. In flaming fire taking vengeance on them that know not 
God, and that obey not the gospel of our Lord Jesus Christ. Who 
shall be punished with everlasting destruction from the presence of the 
Lord, and from the glory of his power.'* — The utmost that can be in- 
ferred from this text is this, that those persons spoken of would be 
destroyed for ever. It speaks of their punishment as " everlasting de- 
struction," not everlasting, conscious, miserable existence. We uiink 
the whole refers to temporal death — a severe visitation of punishment 
that would fall, and did fall, upon that ungodly age. A prior punish- 
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ment of the Jews (seventy years* eaptiWty in Babylon) is spoken of in 
2 Kings xziv. 20 ; and Jeremiah xziii. 39, as an *< everlasting reproach 
and perpetual shame;" and as being « cast out of the presence of 
God.*' We are strongly persuaded this destruction was spoken of as 
against the Jews. Josephus informs us the Jews were up at 
Jerusalem **from all parts of the world*' when this terrible punbh- 
ment fell upon their nation. The persecutors of the Christians at 
Tbessalonica were, no doubt, present at Jerusalem at that time. The 
coming of Christ and his angels, or messengers to judgment, to bar- 
monize with the gospel prediction of this event, must be referred to 
that age, and to no other. 

2 Thess. ii. 12. — " That they all might be damned who believed 
not the truth, but had pleasure in unrighteousness.'* — The word 
damned means condemned^ as all are and ever will be who reject the 
truth, and take pleasure in unrighteousness. 

Hebrews vi. 2. ^ Of the resurrection of the dead and eternal 

judgment." The learned James Pierce, in his Commentary, says, 

** It is a mistake to refer these words to a future state of judgment. 
The word aionoisn which we have rendered eternal, I take to respect 
not the time to come, but the time past, and to signify ancient or 
past long ago. That the word is thus used without any respect to 
eternity, we may see, Romans xvi. 35 ; 2 Timothy i. 9 ; Titus i. 2. 
See also these places in the LXX ; Psalms Ixxvii. 5 ; Proverbs zx ii. 
28; Jeremiah zviif. 15; Ezekiel xxxvi. 2. According to this 
account of the words, we may consider the Jewish religion as estab- 
lished by the ancient and tremendous judgments, of which the books 
of Moses give an account, such as the deluge, the destruction of 
Sodom and Gomorrah, and more especially the drowning of 
Pharoah and his host in the Red Sea, and perhaps the judgments of 
God upon the Israelites in the wilderness for their impenitence and 
unbelief. Of this last he had, indeed, treated before, but not as a 
foundation of the Jewish religion, but as an example by which 
Christians might be warned." 

Jude 13. ** Rsging waves of the sea, foaming out their own 

shame, wandering stars, to whom is reserved the blackness of dark- 
ness for ever."— .(For an age.) — There are ten texts in* the New 
Testament that speak of punishment being for ever. The whole of 
these texts are capable, from the strict grammatical nature of their 
language, of being rendered "o^tf," or " ages of ages." The follow- 
ing are the texts : — ^2 Peter ii. 17, and Jude xiii. — « To whom the 
blackness of darkness is reserved tor an age," Rev. xiv. 11. — «« The 
smoke of their torment shall go up for ages of ages." Rev. xix. 3 — 
*< Her smoke goeth up (the great harlot's) for ages of ages." Rev. 
sx. 10.-—'* They (the beast and false prophet) will b^ tormented day 
and night for ages of ages." Matthew xviii. 8. — " It is better tc 
enter into life maimed, than having two hands or feet, to be cast into 
fire for the age." Matthew xxv. 41. — " Depart from me ye cursed 
into fire for the age." Matthew xxv. 46. — " These shall go away 
into chastisement for an age." Mark iii. 29."->-But be who shall 
blaspheme against the Holy Spirit hath not forgiveness for the age." 
8 Thess. i. 9. — *' Who shall suffer punishment, even death for an 
age." When the word (aion) ever refers to punishment, we are 
justified, from numerous considerations, in giving it a limited signifi- 
cation. 
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Revelation xxi. 8. — Shall have their part in the lake which 
burneth with fire and brimstone: which is the second death.*' — 
Remember there is nothing said in this text about the punishment 
being XNDLBSS. By a reference to Revelation xix. 20, we read that 
the worshippers of the beast, with him, were cast alivx into the 
** lake of fire.'* We are not here told that the vile persons named 
<lied, and were thbm cast into the lake aiive. We learn by this, that 
the lake of fire was in this world, for John adds in the succeeding 
verse (Rev. xix. 21), '* And the rgmnant were slain (evidently 
implying that those cast into the lake had not been) with the sword of 
him that sat on the korsei and all the fowls were filled with their 
flesh.** This language shows clearly that the scene described was 
where we have horses and fowls. But no one, we opine, will contend 
these things exist in the immortal world. We come, therefore, to the 
conclusion, that though the eflTects of sin may, for a time, lower our 
condition in the immortal world, the language under discussion 
relates wholly to the judgments upon transgressors in this world. 
Fire is used as an emblem of God*s punishments, because the nature 
of fire is to consume and to purify. By the second death we understand 
^postacy — a falling away from the light and life which the Gospel 
imparts. We become dead when we transgress the laws of God. 
Says the Apostle, " We know that we have passed from death unto 
life, because we love the brethren.** When such as have thus tasted 
-of the good word of life, and the powers of the world to come, grow 
lukewarm and apostatise, by going back to the husks, and beggarly 
elements of the world, they become hurt of the second death — a 
death in sin with all its attendant horrors and punishment. That the 
second death has been experienced in this world is clear, if we believe 
the apostle, for he speaks of certain persons in his day who had grown 
cold, and backslidden, as " twice dead, plucked up by the roots."— 
Jude 12. 



SEVERAL THOUGHTS AND FACTS ADDRESSED TO 

TRINITARIANS. 

In no part of Holy Scripture do we find those words« " Trinity ; 
Triune- Deity Three-in-one; One-in-three ; Father, Son, and Holy 
XShost are one God. 

Not only are those phrases unscriptural, but the doctrine itself is 
affirmed by leading Trinitarian divinea to be unscriptural. 

The most strict omkkxss of God is clearly taught in the Old and 
New Testament; "the Holy One,*' "the Lofty One,'*." the Mighty 
One,** &c., is the current language of the Bible. 

Dr, Hooker, a learned Trinitarian, says, " Our belief in the 
Trinity . . • with such other principal points are in Scripture 
nowhere to be found.** 

Martin Luther says, "The word Trinity is never found in the 
■oivine records, but is only of human invention. • • • Far better 
would it be to say Chd than Trinity.** 

John Calvin says, " I dislike this vulgar prayer, < Holy Trinity, 
one God, have mercy upon us,' as savouring of barbarism.*' 

It is not only an unscriiHural doctrines but is generally conceded 
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^by Trinitarians as a doctrine which cannot be understood : not the 
object of rational investigation. 

Dr. Heyt a Triniurian, says on the Trinity, '< My understanding 
is involved in perplexity, my conceptions bewildered in the thickast 
darkness. 1 profess and proclaim my confusion in the most uneqi- 
vocal manner. 

Archbishop Seeker says, '* Indeed, let any proposition be delivered 
to us as coming from God, or from man, we can believe it no further 
than we understand it ; and, therefore, if we do not underrtand it at 
all, we cannot believe it at all." 

For many ages the Jewish nation was the repository of divine 
revelation — favoured with teachers who spoke of God, bis worship, 
and commandments.— vet in no period of their history did they ever 
■believe in a Trinity, or worship a Trinity. 

Bishop Bcveridge says, ** The Jews have had the law above three 
thousand years, and the prophets above two thousand years, yet to 
this day they could never make tRe Trinity an article of their faith.*' 
Jesus Christ never once gave the least hint to the people of his 
day of such a doctrine. So, if the Athanasian creed be true, he 
allowed the Jews and his own disciples to *' perish everlastingly,*' 
never once naming to them the doctrine of the Trinity, by which 
-alone they could be saved. 

It is an unquestionable historical fact that the doctrine of the 
Trinity is a false doctrine foisted into the Church during the third 
and fourth centuries ; which finally triumphed by the aid of perse- 
cuting emperors. 

JDr, Mosheim, a Trinitarian, says of the first two centuries of Chris- 
tianity, '* The Christian system as it was hitherto taught, preserved 
Its native and beautiful simplicity, and was comprehended in a small 
number of articles, the public teachers inculcating no otlier doctrines 
than those taught in the Apostles* creed. 

Dr, Mosheim says, during the first three centuries of the Christian 
-Church, *< Nothing was dictated to the faith of Christians in this 
matter : nor were there any modes of expression prescribed, ot 
requisite to be used in speaking of this mysterj^" 

Dr, Mosheim says, " The Council of Constantinople, a.d. 381, 

gase the FiKiSHiMO touch to what the Council of Nice had lefb im- 

'perfect of three persons in one God; and they branded with 

infamy all errors, and set a mark of execration upon all heresies." It 

was not until a.d. 529, it was ordered to be sung in churQhes, 

<* Glory be to the Father, and to the Son, and to the Holy Ghost." 

Gibbon says, "In the space of fifteen years, Theodosius (a Trini- 

tarian^emperbr) issued no less than fifteen severe edicts, more especially 

against those who r^ected the doctrine of the Trinity." — IVaddingtoti, a 

Church historian, says, " The severities of Theodosius were attended 

with lasting success.*' 

We have thus briefiy shown the doctrine of the Trinity is cot ot 
Scripture or reason, and did not belong to the first centuries of the 
Christian Church. We call upon you to aid in the restoration of 
of pure Gospel teaching. Cease from false worship. 
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SEVERAL THOUGHTS AND FACTS ADDRESSED TO 
BELIEVERS IN ORIGINAL SIN. 

Thb words ** original sin,** " inborn corruption,** " hereditary ck- 
yravity" **innate iinfidneis,** " 6y nature unholy,** " bom guilty ,* 
etc., etc., are all unscriptural phrases. And the doctrine that all 
mankind are born <* Heirs of hell and children of the devil,*' *< Wholly 
defiled in all the faculties and parts^ of both body and soul," is com- 
pletely opposed to the highest evidence we possess of our own state 
in the days of childhood, and the declaration of Jesus Christ con- 
cerning infancy, <* Of such is the kingdom of heaven." 

The Bible account of Adam's disobedience, and the curse upon it, 
never once names the future inborn depravity of his children. There 
is not one hint of such a calamity. From the beginning to the end of 
the Bible we are taught *< That God hath made us and not we our- 
selves," " God made us in his own image." This is reaffirmed several 
times after the fall of Adam. We know that Adam fell without any 
original sin ; so may mankind, without referring the sin of the world 
to inborn depravity or original corruption. <* God hates a wicked 
heart :" for God to make us so, seems very inconsistent with his good- 
ness. 

A nature totally corrupt can do nothing good, yet the Apostle 
Paul says, ** The Gentiles which have not the law, do by nature the 
things contained in the law." And in another place, speaking of the 
«tate of childhood, he says, *< In malice be ye children,*' i. e. have no 
more malice than childhood. Therefore the statement of the doctrine 
of original sin, " So long as men are in their natural state, they not 
only have no good thing, but that it is impossible that they should have 
or do any good thing," is quite opposed to our moral consciousness 
and the clearest declarations of the Bible. ** The barbarians,*' says 
Paul, << showed us no little kindness." 

The statement '* that all are guilty for Adam*s sin," as a human 
device; whereas the statement, *< The son shall not bear the iniquity 
of the Father," is divine. Neither in the law or the Gospel do we 
find that sinners are condemned for Adam's sin. Neither prophets 
nor apostles teach otherwise than this, " The soul that sinneth it shall 
die." *< Every one shall bear his own burden." " Sin is the trans- 
gression of the law." A baby has transgressed no law. How can it 
be sinful ? Sinners are blamed in Scripture for corrupting themselves, 
becoming Jilthy, going aside: for personal sin. 

The doctrine of innate depravity gives a licence to a sinful state of 
life, offers a personal palliation for a course of wickedness. ** I was 
born sinful, it was my natural condition ; and, therefore, I could no 
more help sinning, than with open eye I could help seeing.** Tiie 
doctrine of birth purity, infant innocency, a nature from God, records 
a strong condemnation against all sinfulness as rebellion against the 
law and designs of God in our moral nature. This conviction, « I 
Am made by God in God's image," urges strongly the abandonment of 
«very evil passion and desire, and entire devotedness to God. 
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%SEVERAL THOUGHTS AND FACTS ADDRESSED TO 
THOSE WHO BELEBVE IN IMPUTED RIGHTEOUS- 
NESS AND JUSTIFICATION BY FAITH ONLY. 

Thb doetnne that we are justified by faith only, Is a positive contra- 
diction to the Scripture* which teaches ** Ye see, then, how that by 
works a man is justified, and not by faith only." St. Paul says, 
** That the wrath of God Is revealed from Heaven against all un- 
righteousness, and all who hold the truth in unrighteousness.'* And 
Christ says, " Not every one that says Lord, Lord ;" or that preaches In 
his name, or prophecies in his name, or casts out devils in his name, 
shall enter his kingdom, but only those who bear his sayings and do 
them. 

There Is no authority in the Bible that our iaith In the wisdoDEi of 
Solomon makes us wise as Solomon ; our faith in the strength of 
:Samson does not make us strong as SamsoiL Our faith In the 
righteousness of Christ or of God is never taught as making us just 
or righteous as Christ or God. ** He that doeth righteousness,*' saitb 
the Scripture, *' is righteous.** ** Ye are my friends if ye do what- 
soever I command you. *' " Faith without charity Is nothing. " « They 
who have done good shall come forth unto the resurrection of life." 

In all ages and among all naiions mankind have been too ready to 
take up substitutes for personal and moral obedience, to the detriment 
of true religion. How pernicious, therefore, must be an article of re- 
ligion which speaks of imputed righteoutness, through faith only, in 
fsome external objects ; and at the same time speaks of moral obedi- 
ence and works of righteousness as good for nothing as a medium of 
acceptance with God. The justification taught In the Bible says, 
'* Let the wicked forsake his way, and God will abundantly pardon. 
'"Whoso confesseth and forsaketh his sins shall have mercy." 

All those passages In the epistles of Paul, dissuading the Jews from 
resting In *< Their own righteousness** and the ** deeds and works of 
'the law,** are considered by able Trinitarian scholars as referring ** to 
a system of righteousness and work fabricated by themselves, partly 
on the letter of the law, traditions, ceremoniet, and externals* The 
creature of their own imaginations, they had cherished to the neglect 
of that purer scheme of morality which was truly of God ; to do 
justly, love mercy, and walk humbly before God** — in fact, that kind 
of righteousness too common at present found in the Christian church, 
«* profession of faith.*' 

The Scriptures teach « Repent and be converted that your sins may 
>be blotted out.** The doctrine of imputed righteousness says no. 
** The righteousness of Christ is the only ground of forgiveness." — The 
iScriptures teach ** Blessed are the merciful, for they shall obtain 
mercy.** The doctrine of imputed righteousness says, '< The right- 
eousness of Christ is the only ground of mercy. ** — The Scriptures 
teach, " To do good and communicate forget not, for with such sacri- 
fices God is well pleased.** The doctrine of imputed righteousness 
teaches, " The sacrifice of Christ is the only sacrifice with which God 
is pleased." So we could show more fully how the doctrine Is in 
direct opposition to the Bible, reason, and our moral sense ; there- 
.£ore we reject it* 
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SEVERAL THOUGHTS AND FACTS ADDRESSED TO' 
BELIEVERS IN ETERNAL PUNISHMENT. 

Thx Scriptures teaob in plain language that ** God is Lots." " That 
he is kind to the evil and unthankful." '* That his tender mercies 
are over all his works." « That he will noi keep anger for 
ever ; but though he cause grle^ yet will he have compassion accord- 
ing to the multitude of his mercies." *' He retaineth not his anger, 
for ever because he delighteth in mercy." << I will not contend for 
ewer, neither will I be always wroth : for the spirits should fail before 
mci and the souls which I have made." All these declarations are- 
contrary to the doctrine that God will punish for ever and ever. 

It is conceded by the most able orthodox scholars that the words 
ever and everlasting, from the original, olim and abn, are oftener used 
to denote *< indefinite" than "infinite" duration. The temporal 
chastisements of the Jews are called ''perpetual," <* everlasting,**^' 
** unquenchable tire," &c. ; evils which in some cases were only of a 
ftw years duration. It is further conceded by orthodox divines that 
strongly as did the patriarchs and prophets of old declare the punish- 
ment of sin by God, they never once spoke of a future eternal place of 
punishment. — ** I must be so candid," says Macknight, " as to acknow- 
ledge that those who understand these words, everlasting and for ever,, 
in a limited sense, when applied to punishment, put no forced inter- 
pretation upon them." 

There is no relation to justice in the sin of a few years being 
punished with everlasting burnings. The most cruel and wicked 
would not do to his worst enemy what is alleged God will do to a frai[< 
and erring child of his. Such punishment could neither benefit God 
who inflicts it, angels or devils who may witness it, or man wha- 
suffers it. It is only proper we should ever believe all God's chastise- 
ments are fatherly, not fiendish; paternal, not eternal. 

An infinitely wise and good God will do the Tery best for his- 
family, without a single exception. To punish any one with endless- 
torments would be to do the very worst thing that could be done. 
God would neither ordain nor permit such a woe to fall upon one of 
his creatures. We are all bound to be thankful to God for our ex- 
istence. If it were possible that any of us, or any of our posterity, 
were in danger of such a fate as indescribable and eternal woe, it would 
have been more merciful of God never to have permitted us to have 
been born. 

The doctrine of everlasting torments is incompatible with Scrip* 
ture, reason, nature, and all the instincts and affections of the human 
mind. It is a source of infidelity, contempt, and ridicule, towards 
religion. We have before us the testimony of Christian ministers and 
infidels too, that this is so. It has created the greatest of all distrust 
in God, and the greatest of distress in the minds of pious people who- 
have believed it. No moral goodness, religious power, or holy joy, 
can possibly arise from such a God-dishonouring and God-degrading 
belief as this. Criminals in general believe in it. It is morally use- 
less in the church and the world, and they do religion some service 
who help to get rid of iu 



